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DEDICATION. 



TO THB / 

REVEREND JOSEPH BERINGTON, 

a Catholic Priest in England^ 

AND TO THE 

RIGHT REVEREND WILLIAM WHITE, 

a Bishop of the Episcopalian Church in the 

United States. 



Gentlemen, 

Y OU will, I doubt not, be surprized at my de- 
dication of any work of mine to you, differing so 
much as we do in our sentiments concerning chris- 
tianity. But, entertaining the highest respect for 
your characters, as men and as christians, I do it 
because we differ; to shew, with respect to a sub- 
ject in which we arc equally interested, as in that 
of this work that I regard all that bear the christi- 
an name, how widely distant soever their different 

a ii. churches 



\ 






N 
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churches and creeds may be, as friends and breth- 
ren, and therefore entitfed, by the express directi- 
on of our common Saviour, to particular respect 
\ and attention as such. 

. Though few persons have written more than 
myself to controvert the established principles of 
each of your churches, I consider the articles in 
which we all agree as of infinitely more moment 
than those with respect to which we differ. We 
all believe in the being, the perfections, the uni- 
versal providence, and the righteous moral govern- 

ment of God, as the maker and sovereign disposer 
of all things. Whatever we may think of the per- 
son of Christ, we all believe that his doctrine is 
divine, and his precepts obligatory upon all. We 
all believe in his miracles, his death, his resurrecti- 
on, andhis ascension, as related in the books of the 
New Testament. We also all believe that he will 
come again, to ndseall the dead, to judge the world, 
and to give to every man according to his works ; 
and diese are all the articles of faith that can have any 
considerable influence on the lives and conduct of 
men. Believing this, our gratitude for the com- 
munication of knowledge of such infinite impor. 
tance must be common to us alU and such asjshould 
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lead to a chearful obedience to all the commands 
of God. 

I know that the creeds of both vour established 
churches doom me, and all that are out of tlieir 
pale, as discarding some particular articles of your 
faith, to perish everlastingly^ notwithstanding every- 
thing that we may believe, or do. But I know 
that the candid and liberal of all persuasions are 
provided with some salvo for the conscientious 
heretic. But whatever may be your opinion with 
respect to me, which I know will be as favourable 
as you can make it, I have no doubt but, if I ever 
do get to heaven, I shall meet with both of you 
there. In that state our minds will be so 'much 
enlightened, that the bigotry which has contribut- 
ed so much to the miseries of this life, but which 
has, at the same time, been a valuable exercise 
of christian candour, will no longer exist. Widi 
respect to myself, the time in which every thing of 
this kind will be cleared up, and no doubt to uni- 
versal satisfaction, cannot be very distant ; and the 
diiFerence between my opinion, that it will be af- 
ter an inten^al of rest in the grave, and yours that 
it will take place' with respect to each individual 
immediately after his death, cannot be thought of 
much moment, by those who believe they shall 

live for ever after it. 

a iii. With 
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With the highest esteem for your personal cha- 
racters, though you are probably unknown to 

each other. 

I am Gentlemen, 

Your brother in the faith, 
and hope of the Gospel. 

J. PRIESTLEY. 
Northumberland 1804. 
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PREFACE. 



WHEN I wrote the Pamphlet entitled Socrates 
and Jesus Compared^ which I was led to do firom 
the perusal of Xenophon's Memorabilia, in order 
to form a more distinct idea than I then retained of 
the subjects and the manner of the teaching of So- 
crates, and from seeing his character in a different 
light from that in which it had been usually re- 
presented, I had no thoughts of doing any ching 
more in the same way. But my friends in gene- 
ral approving of the pamphlet, and seeing in the 
same Ught with myself the great superiority wliich 
it exhibited of the character and teaching of Jesus 
to that of this most moral, and most celebrated, of 
all the Grecian philosophers, I was urged to give a 
similar view of all die Grecian moralists, compar- 
ing their principles with those of revelation in ge- 
neral. 

At first this appeared to me too great an under* 
taking at my age, and with increasing infirmities* 
But finding that my library, notwithstanding the 

a iv. destruction 
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destruction of a great part of it at the riots in Bir- 
mingham, was so far restored as to contain almost 
every book that I wanted for the purpose, having a 
predilection for the work, and abundant leisure in 
uiy present retired situation, I reperused the writ* 
ings of all the Grecian moralists that have come 
to us, making air the extracts that I thought ne* 
cessary, and then composed tlie different parts of 
the work widi which I now present the reader; 
It was however not done in the order in \a hich they 
arc now arranged, but as they appeared to me of 
the most importance, giving directions to my son, 
that if I died before the work was compleated, he 
would publish what I had finished ; having taken 
the precaution to transcribe, and prepare for the 
press, each of the separate parts before I under- 
took any odier. In tiiis manner, with much more 
ease, and I will add, more to my satisfaction, than 
I expected, I compleated my design. 

My labour was the shorter, as I had nothing to 
do with the logic, the metaphysics, or the physics, 
of the writers kll equally trifling and absurd, but 
only with such passages in their writings as related 
to the being, the attributes, and the providence of 
God, their sentiments concerning the human soul, 

'^id especially its destination after death, and their 

general 
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general principles of morals. For with these sub- 
jects only coald they be brought into comparison 
with the doctrines of the scriptures. Also, my 
comparison extended no farther than till christia- 
nity became the religion of the Roman Emperors. 
For after this the tenets of the philosophers and 
those of the christians were strangely mixed, so 
that it might be said they borrowed from each o- 

ther. I have therefore confined myself to the pe- 
riod in which they were entirely separate. For 
though after the promulgation of Christianity the 
heathen philosophers had sufHcient opportunity of 
acquainting themselves with its principles, they 
appear to have been entirely ignorant of them, or 
to have given little attention to them. This ap- 
pears to me to have been the case with Marcus 
Antoninus, and others who lived long enough af- 
ter the time of Christ. If they had any know, 
ledge of christian principles, their bias was rather 
against than in favour of them. 

There are several subdivisions of the Grecian 
hilosophers which I have not noticed, but they 

ivere such as made onlv some small variation in 

« 

some of the general systems of which I have given 
a particular account. The most considerable of 
them were Sceptics, and the Academics ; but they 

a V, advajiced 
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advanced nothing new, and only doubted, and dis- 
puted, in difFerentways about thepositionsof others. 
For a more particular account of all the Grecian 
philosophers than it was to my purpose to give, I 
refer the reader to the excellent History ofPhilo- 

sophy by Dr. Enfield^ most judiciously compiled 
from the elaborate work of Brucker. As t'jc sen- 
timents of the Grecian philosophers have been re- 
presented very differentiy, by writers who had dif- 
ferent views in characterizing them, I thought it 
necessary to give numerous extracts from their own 
works ; so that the reader mav be confident that I 
have not made any mistake of importance in my 
account of them, 

I once thought of adding another part, on the 
sentiments of Cicero, for though he was the found- 
er of no sect, he was well acquainted with the 
principles of them all, and no doubt made his se- 
lection of those which he most approved. But be- 
sides that riiere is nothing of his own in any thing 
he has advanced on the several subjects, it is not 
easy to ascertain what his real sentiments were. 
His preference may in general be pretty well dis- 
tinguished among the dificrent speakers in his dia- 
logues ; but it was too great an object with him to 
embellish vvhate\'er he undertook to defend; so 

that 
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that there is often more of the orator, than of the 
philosopher, even in his philosophical works. 

I can by no means persuade myself to think so 
highly of the religious sentiments of Cicero, and 
of their having been the real principles of his con- 
duct, as Dr, Middleton does. He gives him every 
thing that is most essentkl in Christianity, or what 
was by himself thought to be so ; and among the 
rest a belief in the immortalitv of the soul, and its 
separate existence in a state of happiness or mise- 
ry after death ; whereas he expressly sa} s there 
could hardly be found a foolish old woman who 
feared what had formerly been believed of the 
dreadful things in the shades below. De Natu- 
ra deorum. (Lib. ii. cap. 2.) Yet on this subject, 
among others, Middleton says. fLife of Cicero 
Vol. Hi. p 240.^ " that Cicero has largely and 
clearly declared his mind in many parts, of his 
writings.* J Any person, however, may see in 
Dn Middleton's work a large account of what is 
contained in the writings erf Cicero on this subject; 
and to this elaborate^ entertaining, and truly valu- 
able work I refer die reader. 

I have litde doubt, but that the opinion expressed 
by Caesar, in his speech, as given by Sallust, in 

the 
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the debate concerning the punishment of the Asso- 
ciates of Catiline, was that which %vas maint^ned 
by the senators in general, and all persons of rank 
and education at Rome ; as it was not delivered 
by Caesar as his own in particular, but evidently 
as what he apprehended would be that from which 
his hearers would not dissent. Cato, who spake 
after him, did not express any disapprobation of 
what he had said. Indeed as a stoic, he could not. 
Cicero himself was present, and did not contra- 
dict him. *' In sorrow and distress," Caesar said, 
" Death is a state of rest from all trouble^ and not 
** of torment. It puts an end to all the evils to 
•* which men are subject, and beyond it there is no 
" room for care or joy." 

The result of the whole of this work, even to 
the most superficial observer, must be a sense of 
the infinite superiority of the doctrines of Revela- 
tion, and especially of those of Christianity, to those 
of any heathen system whatever ; and with this 
great advantage, that the principles of revelation 
are perfectly intelligible to the bulk of mankind^ 
and the same with those which actually influence 
men in the common conduct of life ; giving themi 
a knowledge of what they have to hope from the 
pracdce of virtue, and what they have to fear in 

conse* 



r. 



> 



PREFACE. xi 

consequence of vice. Moreover, these rules of 
life, coining immediately from tlie author of their 
being, have a great advantage in point of %\'eight, 

and authority, far more than any mere reasoning, 
though ever so clear and satisfactor}% could have 
given them. 

Accordingly, the precepts of Moses were not, 
like the teachings of the Greek philosophers, con- 
fined to a few, but calculated for the u^ of the 
whole nation, the lowest as much as the highest 
among them. The doctrines and precepts of 
Christianity are also equally intelligible to all man- 
kind ; and they are represented as of equal impor- 
tance and concern to all, the slave as much as his 
master. Such a plan of general instruction was ne- 
ver practiced, nor, as far as appears, did the verj»^ 
idea of it ever occur to any of the Greek moralists. 
The lectures of the philosophers were given to se- 
lect disciples, who generally paid for their instruc- 
tion. With the common people they had nothing 
to do, while at the same time they encouraged 
them in their absurd and abominable religious 
rites, founded on that polytheism and idolatry 
which they themselves held in contempt ; and thb 
was founded on as groundless an opinion as any 

that was ever entertained by the lowest of the peo- 
ple, 
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pie, viz, that the welfare of the state depended up- 
on the observance of them. 

The attention I have ^ven to this subject has 
increased the sense I had before of the great value 
of revelation to the \drtue and happiness of man- 
kind, and my gratitude to the universal parent, 
that I was bom in a christian country, and in an 

age so much enlightened as the present. I re- 
joice also tliat 1 have been led, in the course of 
his providence, to do so much as I have done to- 
wards illustrating and defending the evidences of 
revelation, and towards purging it from those doc- 
trines and practices which were discordant with it, 

and prevented its reception with many. I am 
willing to think that my comparison of the imtitutU 
tms of the Hindoos ^ and other antient' nations^ with 
t/iose of Mosesy and this work, which extends the 
comparison to all the sects of the Grecian philoso- 
phers, will eminently contribute to this end. Last- 
ly, I am thankful to the author of my being that 
my life has been prolonged so far as to have been 
able to compleat my design. I could not have 
closed my life with more satisfaction than after a 
work of this kind. May the great Lord of the har- 
vest send more, more jealous, and more able, la- 
bourers into his harvest. 
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ON 

Th£ state of religious awd moral prin- 
ciples IN Greece before the 
TIME OF Pythagoras. 

INTRODUCTION. 

XN comparing the moral maxims of the heathen 
world with those of revelation, which is the object 
of this work, it is desirable to go as &r back as we 
can, with any sufficient evidence, of what men real- 
ly thou^t and did ; and though widi respect to 
Greece we cannot go so far back as we can with re* 
spect to Hindostan, and other oriental nations, we 
have two early writers on whom we may depend, 
^. the poets Hesiod and Homer; and they 
flourished, according to Newton^ about eight hun- 
dred years before the christian asra : 

A^ We 
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We have also a poem of considerable length, 
containing precepts for the conduct of life, by 

Theognis, which does not appear to have suffered 
by interpolation ; and he flourished more than four 

hundred years before Clirist ; and also a shorter po- 
em of Phocylides of the same age, thought by 
some to contain christian sentiments, and therefore 
to have been interpolated ; we have also a collecti- 
on of sayings of tfiose who are generally called the 
seven wise men of Greece ^ who lived about six hun- 
dred years before Christ, preserved by Diogenes 
Lacrtius. Though all these are not of equal autho- 
rity, I shall quote nothing from any of them but 
what will appear, by a comparison widi others the 
antiquity of which is unquestionable, to be suffici- 
ently to my purpose- 
It is something remarkable that, near as Grecc<^ 
is to Palestine and Egypt, not only aU sciencCj pro* 
perly so called, but a knowledge of the common 
and most useful artSy seems to have been unknown 
for ages in that country, till they were brought to 
them by the Phenicians or Egyptians, who came a- 
mong them to find setflements, after flying from 
their own countries, and who found them in a state 
of the greatest barbarism, and divided into a great 

number 
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number of clans ; for nations or states thev did not 
deserve to be called ; and in a state of hostility with 
each other, as mankind in a similar situation are al- 
ways found to be. 

These wandering tribes of Greece, similar to 
those in North America at present (for they were a 
long time in no better, but rather in a worse state 
with respect to civilization,) must no doubt, have 
had some notions of religion ; since no people in tlie 
world have been intirely without tliem ; but what 
they were in that rude state of the countrj^ it is im- 
possible to trace. The sacred rites and modes of 
worship that we find accounts of in their ^^Titers 
were acknowledged to have been borrowed from , 
Egypt, and other countries. And even this was in 
so early a period, before they had any writers, that 
the observance of them had been fiiom time imme- 
morial ; so that the veneration they had acquired 
jBx>m their antiquity was not to be shaken. 

Whatever they were, and they were different in 
every part of the country, and more or less in every 
diflferent town and hamlet, they were supposed to 
be connected with the well-being of the place ; so 
that it would have been thought hazardous to make 
any change in them* Nor do we find that this was 

A 2, evec 



■» 



-r ■. . 



4 THE PRIKCIPLES OF 

ever done in any heathen country. They nught a» 
dopt new gods, and new modes of worship, but 
they never abandoned their own antient ones. 

This partial civilization of Greece must have 
been a considerable time after the greatest part of 

the knowledge derived from revelation had been 
lost in the East, as will be evident to any person 
who compares what he finds on this subject in the 
earliest of the Greek writers with the book of Job, 
to say nothing of the writings of Moses. Job and 
his friends, though probably not themselves fiivour- 
ed with any revelation, appear to have had a clear 
knowledge of the being, and the righteous govern* 
^ ment of the one true God, the maker of the world, 
and of all things in it, and also of a future state of 
righteous retribution. At least so it clearly ap- 
pears to me, though of late, and only of late, some 
christian writers have questioned this. But how 
miserably bewildered were the wisest of the Greeks 
with respect to these subjects. Of the knowledge 
of a future state, on the only principle of reason, as 
well as revelation, viz. that of a proper resurrection^ 
we do not perceive the least trace among them* 
Instead of this, they had adopted a notion of a sepa^ 
ratesmd^ or a,gAast^ descending after death into a 

r^on 
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region below the surface of the earth, and the most 
Absurd &bles relatmg to their condition there ; 
though diese, do not appear to have had any credit 
with the writers, nor probably with any persons of 
much thought and reflection among them. 



Section L 

Of the Obligation to the Worship of the Gods in 

general. 

The general and established opinion of a superi- 
or power, or powers, governing the aflSurs of the 
world and of men, and the obligation that men were 
under to worship them, according to the customary 
rites of each people, was universal. And this was 
not only the persuasion of the vulgar, but of all the 
writers without any exception. In a later period it 
is probable enough that what several of the writers 
advance on this subject might arise from a wish not 
to shock the prejudices of the populace , but with 
respect to the period of which I am now treating, 
Aere seems to be no reason to doubt of their sincer- 
ity ; the precepts on this subject are so numerous, 
and urged in so emphatical a manner by them all. 
The obligation to worship the gods is urged by So- 

\ 3. Ion, 
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More especially, Jupiter, and tlie gods in gene- 
ral, are represented as offended at perjury y and de- 
termined to punish it. ** The immortal gods," 
says Phbcylides (v. 15.) ^* hate a false oath, 
whoever takes it." And Theognis says, " never 
** swear that any diiug shall not be ; for the gods 
*^ are angrj- at it." (v. 659.) In Homer Jupiter is 
frequ ently appealed to for the observance of oaths, 
and requested to punish the guilty, (Iliad, Lib. III. 
v. 321.) Taldiybias calls to witness in the first 
place Jupiter, stiled on this occasion, by the re- 
markable character of tlie greatest ajid the hesty 
then the sun, the earth, and the furies, who he says 
punish the perjured under the earth, (Iliad, Lib* 
XIX. V. 257.) 

Other vices are occasionally mentioned as incur'- 
ring the indignation of Jupiter. " Father Jupiter 
** will not favour a liar" (Iliad, Lib. IV. v. 235.) 
. " May the celestial gods," says Theognis (v. 850.) 
** destroy the man that shall by smooth speeches 
" deceive his fi-iend." Hesiod says (On Works, 
Lib. I. V. 329.) " He who deceives the orphan, or- 
" abuseshis aged parents, Jupiter is certainly angry 
" with him, and at the last he will give an account 
"of all his unjust actions." In Homer Mene- 

laus 
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laus prajrs that " Jupiter may give him to punish 
" the wicked Alexandar, that hereafter all menmav 
^ " dread to injure a person who lias received tliem 
" with kindness/' (Iliad, Lib- III. v. 11.) Chi- 
lon being asked what Jupiter was doing, said, 
** He is humbUng the proud and exalting the hum- 

** ble." 

No Jew or Christian could appeal with more con- 
fidoice to the justice and equity of the true God 
than these persons do to their Jupiter. It is evi- 
di^t, therefore, that, whatever name they gave this 
object trf their worship tliey had the same idea of 
his general character ; and this must have* been de- 
rived from the same source* The belief of a righ- 
teous governor of the world appears never to have 
been wholly abandoned by mankind. Though 
the name was qhanged, and multiplicity took the 
, place of unity, what was most essential to the righ- 
teous adnpiiistratian of afiairs was, in a considcra- ' 
ble degree, though accompanied with much super- 
stition, retsiined. ITie heathens were deficient 
chiefly in their ignorance pf a future state, in which 
the seeming ireigularities, and many unaccounta- 

We appearances in this life, will be rectified to uni- 
versal satisfactioii. 

B 2U Secti- 
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Section V. 
Of the Influence of the Fates. 

It is something remarkable that, notwithstanding' 
the omnipotence which the heathens ascribed to 
their gods, and their control over the afl&irs of men^ 
they had an idea of a power which the gods them- 
selves either could not, or did not chuse to oppose. 
This was Fate^ or the Fates. And yet this was a 
divinit}' to which they never ascribed any degree of 
wisdom^ " 

According to Hesiod, the Fates were the daugh- 
ters of Jupiter, and Be gave them this extraordinary- 
power. ** Jupiter^* (aftd whom on this occasion 
he styles " the wise, fiTjusToc) produced the Parcoe 
" (fjiopov) Clotho, Lachesis, and Atropos, to whom 
*' he gave the greatest honour, w1k> distribute good 
" and evil to mortal men,'* Theognis v. 905. 
But in another plstce of the same poem (v. 211) he 
says that, " Night produced odious Fate {x.fipu} 
" aiKl the black Parcoe (^ap/o/x) and death, without 

** die concup-ence of any deity and the fatal 

** goddesses, and cruel ParcQs> Clotho, Lachesis, 

"and 
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^^ and Atrapos^ vAio appoint good and ev9 to men 
^ that are bom, whoievengb^theoflenceH of men 
^^ and gods, never remh of dieir anger till they have 
pumiced the ><rffender.'' Here die same powers 
bave a diflferent origin, and are ahogedier indepen- 
dent of Jupiter, or any of the gods, and superior 
tothemalL 

Besides the sovereign power over life and death, 
and external advantages of every kind, the affecti- 
ons and characters of men are sometimes ascribed 
1o these fetes, " The Fates," says Homer, (Diad, 
Lib. XXIV. V. 49.) "^veapatient mind toman.'* 
However, with respect to the important article of 
life w death, their decision was never violated ; 
and the timie, apdall the circumstance^, of ^ man's 
death were determined by them, as well as the 
death itself. TTius Neptune assures Achilles, who 
knew that he was never to return from the siege of 
Troy, that is was not his fete to be drowned in the 
river, when he apprehended that he was in great 
danger fix)m it (lUad, Lib, XXI. v. 291.) He 
wit. ' viBS that he might die by the hand of Hector, a 
brave man, but he knew that he should fell by a 
less noble hand. (Iliad, Lib. XXI. v. 278.) 
Whatever the gods might wish, they never fail-< 
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ed to acquiesce in the known decision of the &tes»' 
Achilles, lamenting his destiny, says that ^^ Hercu- 
*^ les, though most dear to Jupiter, was ccmquered 
" by Fate, and the anger of Juno/ (Iliad, Lib* 
XVIII. V. 118.) "It was in the fetes,'* he says, 
(lUad. Lib. XVIII. v. 328.)*' that two Mends of 
" his should die before Troy, as well as that he 
'' was not to return to Greece." It was one of 
the sayings of Pittacus, " The Gods cannot op- 
" pose Fate.'^ 

On several occasions the gods express some de-i^ 
gree of fear least the orders of the fetes should 
be violated. Neptune, expressing his regard for 
iEneas, advises him not to fight before the death 
of AchiUes (Iliad, Lib. XX. v. 336.) though he 
knew that it was not in the fates that he should die 
by his hand. Both Apollo and Jupiter eatpress 
their concern lest the Greeks i^ould take Troy be- 
fore the time ordained by the fetes. (lUad, Lib. 
XXL V- 516. XX. v. 30.) 

On some occasions Jupiter, who is said to hav!» 
^ven this great power to the fetes, seems to tLmk 
it was in his power to control them, and to hare 
been half inclined to do it ; but he yielded to tbc 
IpnuDnstrances of tlie other godS; who opposed 

his 
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his resolution. When HectAr was driven by A- 
chilles round the walls of Troy, Jupster expressed 
an inclination to save him from death. But Mi- 
nerva says to shim, (Iliad,. Lib. XXII. v. 180.) 
^^ Would you deliver from death a mortal man, 
^Vdestitied to ^ by tibee fiites? Do what you 
** please, but we, the rest of the gods^ will notgive 
" our consenL" He acknowledged that it was m 
the Bites that Sarpedon should die by the hand of 
Patroclus, and wished to convey him to a pkce of 

safety ; but Juno expostulating with him on the 
subject, he acqu iesccd. (Iliad. Lib. XVI. v. 432.) 
The independence of the decision of these fates on 
the win of the gods seems not to haye been a fixed 
principle. For Ulysses, speaking to Tiresias^ Li 
the Elysian fields says, according to Homer, (O- 
dyssey, Lib. XL v. 138.) "Perhaps the gods them- 
^' selves have decreed these tlungs. {^Tr^xP^i^ocy) 
At what tkne this decision of the fiites was made, 
is not said in these writers ; but it was cornmonly 
supposed to be at the birdi of eveiy particular per- 
son. It wa^, however, c(xisidered as so irrevoca-r 
ble, that these fates, though goddesses, were nev^r 
prayed to, it being taken for granted that whatever 
they had ad\'anced it would never be altered. 

B 4. There 
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There was another celestial power acknowledg- 
ed by the Greeks, but seemingly not so early as 
the times of Hesiod and Homer, as they make no 
mention of her. ThiSiM^as Fortune. For whate- 
ver was afterwards ascribed to her, is by him, and 
all the other writers that I have quoted, ascribed to 
Jupiter, or some other of the gods. 

Neither of these powers are, however, kno'^n in 
the scriptures. According to them, every tlung in the 
world, life and death, riches and poverty, success, 
or tlie want of it, in war, and undertakings of anjr 
other kind, are ascribed to the providence of that 
one Gody who created and governs all things, and 
whose will, independently of any such powers as 
those of Fate or Fortune, decides upon every thing. 
To him we are taught to look for every thing, as 
being wholly dependant upon him, and accounta- 
ble to him. This frees the mind from that per- 
plexity, to which the wisest of the heathens must 
have been subject, while they had any apprehend- 
on of this blind Jate to which, whether willingly or 
unwillingly, their gods themselves, without except- 
ing even Jupiter, submitted. 
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Section VI. 

Of Moral Dutiesy and also of Death and the Cm- 

sequences of it* 

Almost aU die writers that I have quoted in diis 
part of my work deliver excellent precepts both 
respecting morals properlytso called, and the pru- 
dent conduct of life, similar to the Proverbs ofSo^ 
lamoUj to which they will often well bear to be 
comparedL Many parts of Hesiods poem On Works y 
and the sentences of Theognis, are particularly va- 
hiable on this account, though the superstition of 
the former, or rather that of the age and the coun« 
try in which he lived, as appears in the second part 
of the poem viz. On Daysy is extreme. 

On the subject of deathy and its consequences, 

there is a remarkable silence in all the serious wri- 
ters of this period. The knowledge of the doc- 
trine of a resurrection was completely lost, but 
there are traces of a belief that the soul survives 
the grave, though not of any state of righteous re- 
tribution, in which the righteous will be rewarded, 
and the wicked punished for their .actions here, ex- 

B 5. cept 
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cept in those fiibles of Homer conccmiiig the state 
of ghosts in tartarus and elysium, probably not se* 
riously believed by himself; so that the great sanc- 
tioa of virtue, familiar t6 Je^fs and Christians was 
unknown to them. 

In Phocylides are some sentences which express 
a clear belief of souls surviving the grave. " Im- 
" mortal souls," he says (v. 110.) " free from old 
" age, live for ever. All the (fcad are equal," 
(v. 105.) " but God goVems souls. We hope to 
" see the remains of the dead come out of the earth 
** into light, after which they will be gods. For 
** incorruptible Souls remain in the dead. The 
" spirit is the image of God given to mortals,*' 
(v. 100.) According to this the soul continues at- 
tached to the body some time after it is dead, which 
was die opinion of the Eg}^^''ms, and the cause, 
as it is thouglit of the'ir endeavouring to preserve 
the bodies so long by embalming them, and keep, 
ing theni in tlieir hou ses. 

After the periisal of this, how happy ought we to 
think ourselves for enjoying tlie glorious light of the 
Gospel, by which, and by which alone, life andim^ 
mortality are brought to lights Without this light, 
the rjzsdom of the U'orld ?iy2lh6,hniYii\!LQ to die mo- 

ral 
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Tal improvement and happiness of man. And as 
we proceed we shall find no increase of light, but 
rather of darkness, with respect to this subject. 
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THE PHILOSOPHY 
of 

PYTHAGORAS. 



INTRODUCTION. 

Jr YTHAGORASappears to have been the first of 
all the Greeks who gave his whole time to philosophy 
either in the acquisition of knowledge or in the com- 
munication of it to others. He is said to have been a 
native of Samos, and after having had some instruc- . 

tion fix>m.Pherecydes of Sc}tos, (of whom little is 
known, except that he had some knowledge of Ori- 
ental philosophy,) he went to Egypt ; where, hav- 
ing the patronage of the king Amasis, he obtained 
leave to be initiated into the religian and philoso- 
phy of the Egyptians, The priests made him un- 
dergo a very severe discipline, including circumci- 
sion, but he submitted to every thing they enjoin- 
ed ; and, continuing in the country twenty two 
years, may be presumed to have acquired all the 
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knowledge that could be obt^ned their. Fbifing 
on his return no sufficient encouragement, in Us 
endeavours to open a school of philosopfajr in bn 
own country, he finally settledat CroCona, in that 
part of Italy which, in consequence of having been 
colonized by Greeks, was called Magna Graecia ; 
from which his sect of plnlosc^hy was called the 
Italic. Here his disciples were veiy numerous, 
and they continued with more or less reputation a^ 
bout two hundrad years. 

It is not possible to ascertain with any certainty 
what it was that was taught by Pythagoras himself. 
For, besides committing nothing to writing, he en- 
joined the strictest secrecy on all his pupils, train- 
ingthem to the most severe discipline, the first part 
of which is said to have been an uninterrupted si- 
lence of five years. By this means nothing of his 
doctrines transpired till a little before the time of 
Plato, which was something more tlian a century 
after the establishment of the sect, when several phi- 
losophers in Greece having acquired much reputa- 
tion by their writings, the masters of the Italic 
schools began to publish what they had been taught 
of its doctrines, but mixed with their own. 

Of these later Pythagoreans there are extant two 
curious and valuable treatises, one by Ocellus 

Luca- 
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Lucanus and the other by Timoeus Looms, be- 
sides many lai^ extracts by Stoboeus from the 
i/(iitlngis of Archytas, and besides many fragments 
from Theages, the Sentences of Democrates^ Se- 
cundus, Demophilus and Sextus^ and verses 
which have obtained for their excellence the title 
oigoldeuy written as Fabriciirs supposes by Empe- 
docles, but certainly by .some learned Pythagcx^ean. 
From these sources we must now be content to 
collect the best account rhat we can of the gener^ 
principles of the Pythagorean philosophy. They 
are all published in Gale^s Opuscula Mythological and 
some of the lattei- of them I suspect to contain sen- 
timents that do not properly belong to any system of 
heathen philosophy, but to have been borrowed from 
Christianity. In the choice of these I have been 
very sparing, and they will be noticed, as it is my 
object not to go beyond the time when Christianity 
became the religion of the Roman emperors. 

From the genuine tracts above-mentioned it wiU 
not be difficult to collect a pretty just idea of the 
principles of this sect, at least as improved by the 
followers of Pythagoras; and as to what he taught 
that has never come to light, which was probably 
spmething more near to the oriental philosophy, it 
is of little consequence to know at present. 

Secti- 
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SZCTION I. 

Concerning God. 

That God is die maker and governor of the 
world; and die aovereign disposer of all events, was 
taken for granted by all the Pythagoreans, and there 
is a great display of genuine piety in what re- 
mains of their writings. Timoeus says " God is 
** the author and parent of all things, but what is 
"produced byWm we see widi our eyes." Tlic 
honour due to God, and to other objects of wor- 
ship accorcUng to their respective ranks, is incul- 
cated in the first of the golden verses of P3rdM^- 
ras. *^ In the first place honor the gods, as die 
** laws direct, and observe oaths. Then venerate 

** the&mou$heFoes,.ai^theinfemaI gods, perform* 
^* ing with respSSt to diem Uie rites dinected by 
" the laws. Then honour diy parents, and nearest 
^ relations." This probably refers to some religious 
ceremony in honour of men's ancestors, which is 
to diis day a great article in the religion of the- 
Hindoos. 

All this, however, might be in obedience to 

the laws, the omission of which would have been 

punish- 
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punishable ; but the author of these verses ferther 
directs to begin no work without askmg the di- 
vine blessing for its success. Evil, as well as 
good, is here ascribed to the providence of God. 
"Whatever portion you have of the calamity that 
" befels men through the divine appointment bear 
* ' with patience, and without complaining. How- 
" ever, remedy the evil if you can, and consider 
" that the Parcce do not assign much of this to 
good men." Here the assignment of the Parcoer 
are considered as the same with the will of the 
gods. One of the sayings collected by Demophi- 
lus is, " God sends evil to men not in anger, for an- 
*' ger is foreign to God. This takes place when 
** things come by accident, whereas nothing can 
" come to God but What he wills." 

There is much good sense, as well as piety, in 
the. precepts of Pythagoras relatipg to Giod, at 

least such as are ascribed to hini by those who 
collected his sayings. Among them are the fol- 
lowing. " Gifts and sacrifices confer no honour 
" on God, but a pious mind joins it finally to 
•* God. For things that are similar must be joined 
'• to things similar, (Dem.) God has not on the 
^* earth a place more suitable to him than a chaste 

"ana 
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^^ and pure mind. (lb.) If you consider that 
^* whatever is done by the mind or the body ijr 
*^ seen by God, you will revere his presence, from 
" whom nothing can be concealed ; for you will 
" have God residing in your breast," (lb.) Having 
mentioned a variety of good worts, the golden 
verses add, " These will put you in the way of di- 
" vine virtue.'^ 

It is the more probable tliat these pious senti- 
ments were the genuine produce of the Pytha^^ore* 
ah school, as it was nearer to the patriarchal times, 
and something like those in the book of Job, when 

true piety was still more prevalent, and more free 
fix)m superstition. We sliall, hovvrever, observe a la- 
mentable departure Srom the simple idea of revela- 
tion, when we see what the Pythagoreans say con- 
cerning the structure of the world, and the nature 
of the human soul^ on which subjects they led the 
way to all the wild ideas of Plato and some of the 
sentiments of Aristotle, though these do not seem 
to have been willing to acknowledge their obligati* 
•ns to them. 
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Section II. 
Of the Structure of the World. 

We shall see in this section how for the minds of 
(he most intelligent men can wander from reason 
and common sense, when they speculate on subject* 
that are above their comprehension, and on wWch, 
having no light from revelation, it was impossible 
that ihey should get any at all. 

Moses with great simplicity, as expressing all 
that he believed, and all that he could know, on the 
subject, says " In the be^nning God created the 
heavens and the estfth. But these philosophers, hav- 
ing lost every tradition of this kind, (which, how« 
ever, was retained in the East) maintained that the 
tmiverse had no beginning, as Veil as that it will 
have no end* " All plants and animals, says Ocel- 
*^ lus Lucanus (Cap* 1. & 3.) and also the human 
" race, have always been, and will ever be as they 
** now are*'* This, too, is contrary to the doc- 
trine of our scriptures, which holds out to us a fer 
more pleasing prospect, viz* a perpetual progress 
to a better state of things^ and die great advantage 

which 
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which virtuous men will derive firom it, ci diev 
own constant improvement, and die remoral of eve- 
ry impediment to it, widi eveiy thing dse that is 
painfuland cUstres^ng to diem. Qftlds no hea- 
then philosopher had die least idea.. 

Notwithstanding the opinion of die Pythagore- 
ans, of one Supreme God, diey admitted manv in- 
ferior deities, and particularly considered the 

loorldn& endued with life and divinity, and in their 
account of the formation of it we shall see the intel- 
iigible ideas of Plato, which he, no doubt, borrow- 
cd from them. ** God," says Timoeus, " form- 
^^ed the world out of all kinds of matter. It is 
^ one, die only begotten, endued with a soul and 
*• reason. When God willed to produce a per 
** fecto&pring, he made this generated god, not to 
V be perishable fix)m any cause except by the god 
*> that made it. The world therefore remains as it 
" was created by God, free from corruption and 
^ death. It b the beirt of all created things, since 
** it arose from the best of causes. In this the ere;. 
** ator proposed to himself no model made by hand, 
^* butlus own ideas, and intelligible essence ^ accord- 

•* ing to which, when things are made Mrith exqui- 
** site art, they arethe most beautiful, and require 
^ not to be meiyfed by any new operation! " 

C2. 
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In a &rther account of these ideas^ he sayir^ 
" There is in the universe something that is per* 
" manent, and intelligible, the examplar of the 
** things that are produced, which are in a perpetu- 
**al flux. They are called ideasj and are compre- 
hended by the mind." He afterwards caHs^ these 

ideiis^/7w^ which are comprehended by the mind, 
and science. ** Before the heavens existed, there 

" were fortnSy sxnd mattery Mid God,M'ho isgood, 
" and is the author of that which is best*" 

The Pythagoreans speakof every thing as adapted 
to /lannonicalmmibersy and on this subject Timceus 
goes into many particulans, which it would be te- 
dious to recite. " Of these," however, he says 
^' the soul oi the wdrld is constituted. Life>" he 
says, ^^ supports the body, and the cause ofthisis 
" the soul (il/i%a). Harmony supports the world, 
" and the cause {ail^ ) of diis is God." Frag- 
menta. 

" God," he says, ^* placed the sdul of the world 
" in its center, and also produced it externally,^ 
probably meaning that, though seated m the center, 
its operation goes beyond it. 

The world is not the only inferior deity in this' 

system. " In every part of the world," says Ocel- 

• ' . ' 'f- 
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lusLucanus (cap. 3.) "there are inhabitants of a 
nature proper to it, as gods in the heavens, men up* 
on the earth, in the higher regions demons, and of 
course the race of man must always continue. 

Matter these philosophers seem to have consider- 
ed as having always existed, independently of die 
deity, knd as having been subject to laws ^vfaich he 
could not wholly control. ** Whence,** Timceua 
jsays, though with some degree of obscurity. 
*' There are two causes of all things, mind of those 

** diings which are produced with reason, and ne- 
*' c«w(y of those which exist l^a kind of force, 
** according to the powers and properties of body.** 
They^ therefore, did not %rant any other cause of 
CV4I besides matter. 



Section III, 

Offhe Suman Soufi 

According to these Pytb^oreans, the human sotft 
is not of a nature so distinct from the body, but 
that it has bodi some connection with it, -and some 
properties in common with it. " The source of 
<^< vice,'' says Timoeus, isi in pleasure and* grief^ 

C 3. '' desif^ 
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* * desire and fear, whiph being excited in the boi 
*^'dy,, get mixed with the soul, and h^ye obtained 
** vainous names from their various effects, as iQve,^ . 
" desire," &c. so that ^e passions arc common tQ 
the soul and tlie body, though they are first excited 
in the latter, 

They maintained, however,, the superiority of 
the mind to the body as when Archjrtas (Gale's^ 
Op. m3rth, p. 732.) says, *^In all human thingswis-. 
*' dom is most excellent, as th^ ?ight is more sq 
^* than th^ other senses,^ the ipind (vovg) than the soul^ 
" (i^t/x«) ^^d the sun than the stars.'^ Here we 
have two parts of the soul, or of the man, disf 
tinguished by their respective pames, the forma*, 
si^fying the seat of intelligence, and the pther tha| 
of mere animal life. 

TimoEjus explains this division of the soul fern 
ther when he says, ^' One part of the human soul It 
^endued with reason and intelligence, but the o^ 
♦* ther is without reason, and stupid. The former 
" is the more excellent, but both h^ve their seat a- 
^ bo|it the head, that the other parts of th? ^oul, 
^* and of the body too, might be subservient to it, 
^* as being under the same tabernacle of the body. 
J^ Put that part of the soul which is without reasop,, 
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^ arid which is prone to angef , has its seat about 
^^ the heart ; ' and that whid) has concupiscence 
^^ has its seat about the liver. But the brain is the 
** principle, £^id root, of the spinal marrow ; an4 
V in it the soul has the seat of its government.,' 
(Gale's, opus. m5^.p- 556. 557.) ' 

Theages divides the sdul in the same manner, 
*^ One of the parts," he says, " has reason, another 
" anger, and the third desire. The virtue of pru- 
^* dence," he says, " belongs to the first part, for-r 
^* titude to the second, and temperance to the third, 
" and justice is the virtue of tl^e whole soul.'* 
(Ibid, p, 688.) 

How much more simple and satisfectory is the 
ahort account that Moses gives of the formation and 
^constituent principles of man. After giving an ac* 
count pf the fonn^tion of all other animals, he says 
Aat in the last place^ God made nvui qfthe dust of 
fhe graundy and then breathed into him the breath 
pf life^ after wl^ch he was a living, soul, or being ; 
that is, after the mafi was completely made, with all 
14s powers, those of the mind, as well as those of 
the body, God enabled him tq breath, by which all 
}us powers were e^ccjted, and brought into actual 
^ ^3^ercise^ Nothing is here ^aid of any division of 

C4- th^ 
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There was a great degree of austerity in the dis- 
cipline, and general maxims of the Pj^thagorcans, 
which forbade all unnecessaiy gratifications. WiA 
respect to the commerce of the sexes, OceDus Lu- 
canus, (Ch. 4. Gale's Op. Myth. 531.) says, *' God 
" gave proper- instruments, and appetites, to men 
** not fortlie sake of pleasure, but for the propagation 
** of the species. If there beany commerce with 
" women with any other view, the offspring will be 
** the bane of society^ They will be wicked and 
** nuserable, hateful to God, to demons, and to 
^^ men, and also to &milies and states^ For this 
** reason," he adds, ** laws were made in Greece 
** that men should have no commerce with their 
*^ own mothers, daughters, or sisters, nor in any 
** sacred place, or in public.'' He also says that 

^* all commerce contrary to nature'* by which he 
xio doubt meant sodomy^ " must be prevented*'* 

Many of thelSehtences of Demoph^us breathe 
such a spirit of devotion, that they are justly sus- 
pected of a purer source than any heathen philoso* 

• 

phy. On this account I shall quote but few of 
them. " Do not a^ of God what you cannot; 
'*keep; forno gift of God can be taken fix)m ypu 
^* He^ therefore, >vill ^not give what you cannob 

" keep 



4 
i 






OF PYTHAGORAS* ^ 

« keepM.^M. No ^ft pf God is jgreatcr thsn w- 

<*tue. A frugal and pocx: jAilopophcr lives a 

" life like to that of Gqd, ^ te considers it as the 
** greatest wealth, that he possesses nothing exter- 
nal (that is out of lus control) nothing unneces* 
sary* For the acquisition of riches inflames co- 
vctousncss, but to live well and happily notlung 

** is requisite but to act justly. Being bom 

** ofGod, and having our root in him, we slK)uld 
**• adhere to it* For springs of water, and the jmx)- 

** ductions of the earthy diy up, or putrefy, when 

" cut off from their respective sources....^.,. 
It is impossible that the same person should be 
addicted to pleasure, or the acquisition of riches^ 
and be devoted to God. And though he should 
^* sacrifice hecatombs, he is the more impious, and 
" ferther removed from religion and God. '^ (Gale's, 
Op. Myth. p. 620, 625.) 

But what are the best maxims, precepts, or e-r 
ven laws, without proper sanctions ? They will beJ 
admired, and respected, by those who are previous^ 
ly disposed to observe them ; but on others, which 
is the thing priiicipally to be aimed at, they will 

have no efifect whatever ; but may even be ridicuU 
ed^ ^nd :Opwlyf4^regarded. And what are the pro* 
per sanctions of virtue and pie^ which evidendy 
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not always any reward in this life, but tiiat proti« 
dence of God which extends to another^ and with 
this the Pythagorean philosophy was not pro- 
vided. 
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SOCRATES AND JESUS 

COMPARED. 

INTRODUCTION. 

X HE history of Socrates is so singular a phenO'- 
menon in die heathen worid, and his general beha« 
Ifiour, and the ftiahner of life to which he devoted 
liimself, have in diem so much that resemble those 
of the ancient prophets, and even of our Saviour, 
that they have always drawn the particular attenti- 
on of the friends of divine revelation , though these 
have formed very different opinions oa the subject. 

If we look into any account of the Grecian phi- 
losophers who preceded Socrates» or who foUowed 
him fand some of the most eminent of the latter 
iVere his professed disciples) we shall find none of 
them to resemble him, even in the general features 
of lus conduct, though his education as a philoso- 
pher was in aU respects the same with theirs; and 
they all fell fer short of him with r€iq)ect to purity qf 
amoral character. 
' Ifwe may d^>end upon ?rh«t ii traosnutied to 
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US concerning him by Xenopfaon and Plato, who 
were his cotemporaries and disciples, both men of 
great eminence, (and there were no writers in the 
heathen world whose characters stand higher than 
theirs) he was a very extraordinary man with re- 
spect^both to wisdom and viijue. And as Socrates 
had enemies as well as friends, and his accusers 
must have had their jEtiends too, had the accounts 
of X^nc^hon or Plato not been in the main agreea- 
ble to truth, it would have been in our power, (as 
the age abounded with writers) to perceive some 
trace of their objections* But nothing of this kind 
appears. 

From both these accounts we must conclude 
that Socrates tvas a man who, from early life, not 
only abstained from vice himself: and practised e- 
very thing that he thought to be a virtue, but one 
who devoted himself to the promoting of virtue in 

■ ■ 

others ; continually throwing himself in the way of 
every person whom he thought he could benefit by 

his exhortations or instructions ; that by this 

* * 

means a considerablenumber of young njien, espe- 
cially those of the best families, of much Qonsider- 
tionand wcaltli, in the city of Atfiens, were strongs- 
ly attached' to him ; and yet, that though he.wasf 

poor 
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...poor, and many of them were rich, he never accept- 
*iEd of any reward for his instructions. 

In his conduct as a citizen he was most uncor- 

rupt and fearless, risking his popularity, and even 
his life, rather than consent to any thing that ap- 
peared to him unjust. When he was felselyac- 
cursed he behaved with the greatest magnanimity at 
his trial, and when sentence of death was passed up- 
on him he yielded to it witfr the greatest calmness. 
He refhsed to solicit for any abatement of the sen- 
tence as a fevour, and declined all the offers of his 
friends to assist him in an escape from prison. 
When the fatal cup was brought to him, he drank 

it with the greatest readiness and composure, and 
died with much apparent satisfaction. 
. The sentiments and principles of such a man as 
this, who lived in the most polished city of Greece, 

at a period the mostdistinguishedfor every thing 
that can contribute to &me, in arts, science, or po- 
licy, arid yet the most addicted to idolatry of any 
city in Greece, certainly deserves to be investiga- 
ted, and Ws conduct to be scrutinized ; and this I 
shall endeavour to do in the best manner that the 
materials we are furnished with will enable me. 
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Section L 

Of the Polytheism and Idolatry of Socrates. 

That Socra,tes was an idolater^ or a worshipper 
^ of a multiplicity of Gods, arid such as were ac« 
knowledged by Ms countrymai, and that he con- 
formed in all respects to the popular modes of wor* 
ship, cannot be denied* " He sacrificed, saj-s Xc* 
^^ nophon, (p. 2«^j^th on the public altars of the ci« 
*^ty, and often at his own house; aiid he also prac* 
** ticed divination in the most public manner." Oft 
trial he said, (p, 377i) " he had never sacrificed 
" to, or acknowledged, or sworn by, or even made 
" mention of, any gods but Jupiter^ Juno, and o- 
** thcrs that were received by his fellow citizena. 
Do not I believe," says he, (p. 3.) " that the 
sun, and the moon, are gods as Well as others?" 
" Do we n6t suppose demons" (and one of these be 
acknowledged to have giveii {larticular attentiim to 
him) " to be either gods, or the sons of gods," 
(p. 21.) And in his last moments, after he had 
drunk the poison, recollecting a vow that he had 
made to sacrifice a cock to j£sculapius, he desired 
Crito, a pupil and particular friend of his, to db- 

chaige 
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itiiarge it for him, and be^ed ^t ht wOuId not 
ocglect to do it, (p. 186.) Though on aic occa- 
sion he speaks of one God that constructed and pre- 
serves the world, (p. 318.) he does not say that he 
ivas the iT/z/y God. 

All heathens and idolaters, civilized or uncivili* 
zed, were addicted to divination i imag^ming that 
by thb means they could piy into fiiturity, and find 
out what their gods signified by certwi signs, as 
the flight of birds, the form of the livers of the anir 
mals they sacrificed, and many other things, which 
are generally considered as accidents. Socrates 
was $o &r fix)m seeuig the folly of these observan- 
oes^ that he was to an immoderate degree assidu- 
ous in his attention to them. Being of opinion, 
(p. 8.) that ^^ the gods signified their will by divina^ 
** tion to those whom they were disposed to &• 
" vour.'* Whenever he was in doubt about any 

thing of importance, he sent some of his fiiehds to 
consult the oracle (p* 5.) and he advised his fi-iends^ 
if they had occasion for the knowledge of any thing 
that they could not attain to themselves, to apply to 
the gods in die modes of divipation, (p. 352 ;) Say- 
ing, that <^ th^ who would regulate either their 
^< own a&irs, or those of the stsbM^toodiiuiieed of ^^ 
♦* these prances," (p. 5.) 

" D2, Besides 
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Besides having recourse to tlie usual modes oT 
divination, Socrates believed tliat, upon every oc- 
casion of importance, the will of the gods was sigtii* 
fied to himself in particular , but in what mamier 
he does not clearly say. He sometimes calls it a 
voice ((pMVYj) p. 28. At his trial he said he had of- 
ten been heard to say that a divine voice was fire* 
quentiy present with him. 

w 

Notwithstanding all this evidence of the poIj-tTie- 
istic sentiments, and corresponding practice, of So- 
crates, RoUin and others suppose him to have been 
a believer in the divifie unity, and to have been sen- 
sible of the absurdity and folly of all the popular 
superstitions, and of the popular worship of his 
country. But I am fer firom seeing any suffici- 
ent evidence of this. If he had had the weakness, 
which however is never ascribed to him, to conceal 
this before his judges, he might have avowed it be- 
fore his death, bearing a dying and most honoura- 
ble testimony to important truth; wher^, on 
both these occasions, his language and conduct 

w^re the very reverse of what, on the supposition 
of this superior knowledge, they ought to have 
been. Indeed I much question whether any per- 
son educated as Socrates w^as, among polytheists 

• and 
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and idolaters, could possibly, by the mere light g( 
nature, have attained to a firm belief of the divine u- 
luty, thou^ he might in some degree have been 
sensible of the folly and absurdity of the prevailing 
superstitions. 



Section IL 

TTA^ Sentiments of Socrates concerning the Gods^ 

and their Providence. 

A pol3rtheistand idolater as Solutes i^tis, he had 
just and honourable sentiments concerning the di- 
vine power aiid providence, and of die obedience 
ifa^ men owe to the gods. And though his ideas 
<HI these subjects are &r short of what we .find in 
the Psahns of David^ tod the writings of the Hc^^ 
bvew propliets, they are much more rational and 
sublime than the (^miions of the heathens in gene- 
ral, or tjiose qf th^ philosophers that followed him. 

We have seen that Socrates ascribed to a god 
{lie formation a^d government of the world i where- 
as, according to He$iod (whose theogony wiajs, no 
iloubt, that which wias generally received by the 

Greeks) the world had been from eteniit)'^, and the 
0r%in of the gods was subsequent to it Socrates 

D 3. point 
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points out in particular die wisdom and goodness 
of pro vidence in the diqx>8ition of die different sen* 
ses and the several pirts of the humftn bo^jr, a» 
that of die eyes, die eye-lasbes, and eye-tids ; and 
in the structure of die teeth, which in die dififisfeaft 
animals are shaped and situated in the most conve- 
nient manner, the best adapted to their respective 
uses (p. 62.) He had, no doubt, the same opinion of 
the wisdop and goodness displayed in the structqi^ 
and dispositicHi of ev^ t)^ng els^ in nature. 

He, moreover, believed that the gods know eve- 
ly thing that is not enly said or done, but that is 
even thought and intradsd, diough ever so private- 
fy; b^ing present in all places; spthat, wfaepever 
they think proper, they can give intimad(x» to man 
of every dui^ relating to them, (p. 14.)^ ^^ Th« 

deity" (r«5fioy)fae6ays,.(p, fiS.) ^ sees and heaqi 

all things, is every where present, and tak<^ case 
^^ irf all things.^' And he makes dik obvious sad 
practical use crfdie doctrine, viz. diat ♦^ if mea be- 
^* Jieved it, thejr would abstMH fi^Mtti allbaseacti- 
^ ons ev€»i in ^vate, pei^uad«d that no^ng (fast 
** diqr did if^ ui^own to the gods." (p. 70.) 

The gods, he sdso thought, know eveiy diing 
that is fuluK, diougii Ihey oesGeai the laiowledge 
irf diose tfainifs fireni men in general; so diiBt» 

\^ though 
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<< though a man built a house, he could not be cer. 
tain that he should inhabit it, nor could a general 
be sure whether it would be proper for him to 
<< march his army, Sec." (p. 6.) Agreeably to this» 
it was his custom, in his prayer to the gods, to re- 
quest diat they would grant him what was good, 
without fi|)ecifying what he wished for ; since they 
best luiew what was so. (p. 45.) Like the hea* 
tjiens in general, he considered lightning as com* 
ing more immediately fix)m the gods, as one mode 
of giving intimations tcf men. (p. 3 1 2. ) 

According to Socrates, it is the gods tliat have 
made the distinction between men and the inferior 
animals, having given them rational souls, so that 

they cmlf know that there are gods, and can wor- 
slup them. " There is no such principle and ex. 
** cellent quality," he said ** in the brutes ; and in 
** c<»isequence of this superiority, men are like 

** gods v/ith respect to other animals," (p. 66.) 

Speaking of the goodness of the gods to man, he 
s^ys, (p. 306.) " they supply us not only with ne- 
** cessaries, but w|tb things that are adapted to give 
** us pleasuae*" He mentions particularly as tt^ir 
gifts, water and fire, the grateful and useful change 
pf the {seasons, aad our various senses, adapted to 

D 4. peculiar 
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peculiar species of good. " This," he says, (p. 310.) 
" shews their concern for us.'' 

Socrates considered all unwritten laws, obligato- 
ry on man in society, the ori^n of which cannot be 
traced, as having the gods *for their authors^ A- 
mong these he mentions the universal maxim, that 
the gods ought to be worshipped, (p. 327.) that 
gratitude is due to benefectors, that parents ought 
not to have sexual commerce with their children, 

» 

and all other universally acknowledged principles 
ofmorality. ' 

In answer to the objection from our not seeing 

the gods, he mentions several things in nature, the 
existence and powers of which cannot be denied^ 
and which arc invisible or inscrutable by us, as 
lightning, the wind, and the intellectual powers of 
man; " Thus,*' says he, (p. 313.) ** when we see 

** the powers of the gods, we must reverence themi 
" though we do not see them. " 

Nothing can exceed the respect that Socrates en- 
tertained for the authority and will of the gods, 
whenever, and in whatever manner, it was made 
known. " If," says he, (p. 51.) " the gods signi- 
" fy their will, we must no more depart from it, 
" and take other counsel, than we should prefer the 
" conduct of a blind man, who did not know the 

" road. 



4< 



JESUS COMPARED. 57 

'* iroad, to that of one who saw it and knew it ; al- 
** ways prefering the (Erection of the gods, to that 

** of men.'* 

Agreeable to this, when he was addressing his 
judges, he said, (p. 40.) that " if they would acquit 
** him on conation that he would discontinue his 
** instrucdons to young persons, which he believ- 
ed the gods had enjoined him, orsufierdeaA, he 
would answer that he must obey god rather dian 
man ; and that if thej should banish him to any 
^* other country, he should think it his duty, to do 
^^ there what he had done at Athens." (p. 40.) 
* * Whatever be the situation in which a man is pkc- 
^ ed, there, he said, he should remain at any risk, 
" even of life, (p. 23.) dreading baseness more 
" dian any thing else. So the gods having, as, I 
** believe, placed me where I have been, and order- 
** ed me to remain philosophizing, and scrutinizing 
** myself and others, I must not desert that station, 
" for fear of death, or any thing else/' 

When Aristodemus, with whom he was dis- 
coursing on this subject, said that he did not deny 
that that there were gods, but he thought they were 
too great to stand in need of his worship, Socrates 
replied, (p. 64.) that the greater they were, the more 
they were to be honoured. 

D5. As 
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As to the manner in which the go^ls u^ere to bfc 
honoured, he, like other heathens, thought it was to 
be determined by the laws of every particular couui- 
try. But he justly thought that the satis&ction 
the gods received from these mar](:s of respect did 
not depend upon the costliness of the s^crifipe* 
*' The offering of a poor man," he s^d, (p. 49-) 
^^ isas acceptable to the gods, ^s tl)ue more exp^i^ 
V sive ones of the rich.*' 



Section III. 

Of the excellent moral Character of Socroies, 

These, it caxmot be denied, are ej^^c^Uent senti^ 
ments, and much to be admired, considering the 

litde light that Socrates had, viz. that of natif rc^ 
only, uninstructed by any revalation. And with 
him these sentiments were not merely speculative. 
His whole life seems to have been striqtly conform- 
able to them, being eminentiy virtuous^ and whol« 

ly devoted to the sa*vice of his fellow citizens. 

Xenophon, who knew him well (though, hav- 
ing been his pupil, we may suppose him to have 
been prejudiced in his favour) gives the foUowing 
general account of his character and conduct, (p. 

359.) 
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959.) ^' He was so religious that he did Nothing 
** without the advice of the gods. He was so 
** just, that he never injured any pers(» in the 
** smallest matter, but rendered eveiy service in 
^* his power to those with whom he had any con- 
^^ nection. He was so temperate that he never 
^' prderred what was gratdul to what was usefiiL 
'* He was so prudent, that he never mistook the 
'^ the worse for the better; npr did he want Ait 
^* advice of others, but always judged for himsel£ 

*' In his conversati(», he excelled in defining whqt 
^^ was rig^t, and in shewing it to others, reprov* 
^' ing the vicious, 9nd e^iLhorting to the practice 
"of virtue." 

Though the circumstanobs of Socrates were the 
reverse of affluent, he would liever receive any 
gratuity for the liesQpns that he gave, as all other 
philosophefs aB4 public teachers did ; and by this 
means, w be said, (p. 74.) he preserved his free- 
dom and indq>^deiicie. When upon his trial he 
wasiuged fay his fiiends to supplicate the judges, 
as was the ufidversal custom, inorder to move dieir 
compaanon, be nefiised to ask any &vour even of 
diem; being of opmion that thb was contmiy to 
die lawsy accoidiag to which, and uQt according 
tofenmif^ judges ought to decide, (p. 317.) 

In 
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In all the changes in the political state of tlie tur- 
bulent city of Athens, which were many in the 

time of Socrates, he adhered inflexibly to what he 
thought to be just, \vdthout being influenced by 
hope or fear. This was particularly conspicuous 
on two occasions. The first was when, being <Hie 
of die judges in the case of the ten gei^rals who 

« - 

were tried for their lives on account of their not col* 
lecting and burying the dead after a naval engage- 
ment, and all Ae rest (influenced, no doubt, by 
the popular clamour ag^st them) condemned 
them to di e, he alone refused to concur in the sen* 
tence. Soon after the citizens in general, convin- 
ced of the injustice of the sentence, though after it 
iiad been carried into execution, approved of his 
conduct. The other was during the government 
of the thirty tyrants, when, though in manifest 
danger of his hfe, Tie refiised to approve of theJr 
measures; and he escaped by nothing but their o- 
verthrow, and die city recovering its liberty. 

That Socrates at the close of life expressed his. 
satisfaction in his own conduct cannot be thought 
extraordinary. It was, he observed, (p. 366.) in 
concurrence with the general opinion of his coun- 
trymen, and with a declaration of the oracle at- 
Delphi in his fevour. For when it was consulted 

by 
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by Chaerephon, one of his disciples, the answer 
was, that there was no person more honorable 
{sKsvBepoTspov) more just, or more^dse * than he» 
(p. 371.) 

He put, however, a very modest constnicdon 
on this oracle ; wluch was that, though he knew 
no more than other men, he did not, like them, 
pretend to know more. (p. 9. 12.) so that he only 
knew himself, and his own ignoi-ance, better than 
other-tmen. His reputation in consequence of it, 
and of his conduct in general, had no other than 
the happiest influence upon liim. For, addi^ss- 
ing his judges (p. 34.) he observed, that "itbe- 
** ing a g'enerally received opinion, that he was wi- 

" ser than other men,*' he said that " whether that 
*^ opinion was well founded or not, he thought he 
** ought not to demean himself by any unworthy 
" action." 

Notwithstanding Socrates's consciousness of in- 
t^rity, and general merit, and the good opinion 
c^the wise and virtuous, he was so sensible of the 

malice 

* In Xenophon the response of t/ie oracle is ex- 
pressed by (ru)(PpovsgT£p®^9 but Plato always uses 
the word fro^oSjsp^. Cicero in re/erring to it w- 
es the word sapientissimus% ' 
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jnalioe of his enemies, that when he was brought 
befcHie his judges he had no expectaticxi of being , 
acquitted, and therefore he expressed his surjnizd 
when he found that he was condemned by a majo^ 
rity ofno more than three votes, (p. 36.) out of 

500.* 

It being customary at Athens, when any person 
was found guilty of the charge brought ag^nst himf 
to require him to say what, in his own opinion, 
his punishment should be ; and this question be- 
mg proposed to Socrates, conscious as he was of 
no demerit, but on the contrary of his valuable 
services to his country ; he said that, since he had 
made no gain by lus profession of public instruc* 
tor, had never held any lucrative office in the state, 
and he was poor, he was, like other person^ in a 
similar situation, and with ^nular claims, enti- 
tled to a maintenance at the public expense in the 
Prytaneum, (p. 37.) If they destroyed him, he 
&rthersaid, they would tiot soon find anothesf like 
him, (p. 27.) Thb has the appearance erf yi6:Aty 
and ostentation. But if the praising a man's self 
be at all justifiable, it is on such an occasion as 

this, 

ses to haw been the number (fihtjudget. 
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is uniusdv censured aiid condemn- 



iBdbt others. 




Section IV. 

7he Inipie^^tion of Socrates' s Ideas concerning 

i' .. 

^' r^ySHety, and Virtue in general. 
■•■■;■ .u- ' ">■ 
Just and sublime as were the sentiments that 

Socrates professed concerning the power and pro* 
vidence of the gods, and of the obligation that men 
dre under to reverence and worship them, his ideas 
of the manner in which this was to be done were 
by no means such as might have been expected in 
consequence of them. According to him, all the 
duties that properly rank under the head oi piety 
are the observance of the religious rites of the 
countries in which men lii'e. ''The gods, he, 
" says, (p. 338.) are not to be honoured by every 
^' man as he pleases, but as ^ laws direct" 
Tlus was agreeable to the answer received from 
Delphi, when inquiry was made concerning the 
manner in Which men should please the gods ; for 
the answer returned was, " by complying with the 
** institutions rf oiir country,*' (p. 313.) After 
jkientioning this, Socrates added, that '^ all states 

had 



S 



> 




64 ^OCJIATES ANJO 

<« had decreed that the ^^ gods are to be placated 
*^ by sacrifices, accordmg to the faculties off^ich 
"of them." (p. 314.) 

Now, what the rites of the heathen religion 
those of Athens by no means excepted, is 
known. Little did they accord with,,aoy just 

*■ ■ ■ ■ 

timents of what we now deem to bej^nttK, i, e. a 

reverence for the perfections and provideoii^ of God, 
gratitude for his &vours, submission to his^wiU, in 
a strict obedience to the moral precepts he has en- 
joined, and confidence in his protection and &vour 
in consequence of it. With these sentiments sa- 
crifices, and the odier rites of the heathen religi- 
ons, had no connection whatever. Rather, they 
were the occasion, and provocatives, of licenti- 
ousness, and lewdness, as must have been well 
known to Socrates himself. 

The mora^ maxims of Socrates, independent 
of those relating to religion, are admirable, e- 
specially his saying, (p. 83.) that "there is no 
"better way to true glory than to endeavour to 
" be good rather than seem to be so.'^ But his 
general rule concerning the nature of justice j in 
which he probably included virtue in general, was 
that, " whatever is lawful,'^ or agreeable to the 
laws, "is just," (p. 321.326.) whereas, nothing 

caa 
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fStfi ht more varkible than the laws of particular 
siat0B| or more discx)BEdant with one smother. 

With rcspect to the subjects 6f religion and mor- 
ab in general, Socrates always professed a greater 
regard to the laws than reasoti or good sense will 
justify, thotigh he might be induced to" say more 
on this subject in consequence of his being accusr 
ed' of Siting no friend to the popular religion, and 
of corrupting youth by attaching them to himself, 
to the n^Iect of their parents and others. And it 
is yeiy possible that, in some of his instructions he 
had inculcated duties of a purer and higher kind 
ihsa the m^tutions of his country would encou- 
ftge 6t atithbriiJe. Such, however, might be ex- 
pe6ted froin die sefitinmttshc generally expressed- 

Considering the wretched philosophy of the So- 
phists, whose ostentation, and absurdities, Socrates 
•ejcposed, we sh^Il not wonder at the advice he gave 
lug hean^ with resqpect to the principal object of 
th£^ pretended science. He recommended to them 
the stu^y of Geography, Astronomy, and the^icn- 
ces In general, only so far as they were of practi* 
cal use in life, (p. ^50,) but he particularly dissuad- 
ed {^m from, the study of the structure of the unU 

veritj because, Ite ssud, ^' it was titl designied to b6 

E. ** discovered 
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" discofered by man, nor could it be agreeable tct 
" the gCkls to have that inquired into which thcjr 
** did not make known to man." For nothing: 
could be more presumptuous than the manner in 
which those Sophists, and the philosophers of those 
times in general, decided donccming this great 

subject ; and with them it led to nothing of any- 
real value with respect to men^s conduct, but pufi- 
ed them up with conceit, without any foundati(»i 
of real knowledge. On this account he is said fey 
Seneca to have reduced all philosophy to morals.. 
Totamphilosophiamr^ocamt ad mores ^ Episu 71. 

But could Socrates have seen the progress that a 
truer philosophy tlian any that existed in lus time 
has now made, and how directly it leads to the most 

profound admiration of the works and providence 
of God, unfolding the wisdom, power, and good- 
ness of the great creator; and had he seen the con- 
nection which this reverence for God, and conse- 
quently for his laws, has (on the system of revela.'. 
tioh) with moral virtue, he would have been the 
first to lay stress upon it, and to inculcate it upon 
his pupils. 

As the laws of his country, ivhich with Socrates 
T^ere too much? the standard of right, with leqpect' 

bolb 
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both to religion and morals, were veiy imperfect on 
inany subjects, we do not wonder that he did not 
express a sufficient indignation (such as those do 
who are acquainted with the purer and more severe 
precepts of revealed religion relating to tfaem) at 
some particular vices, especially sodomyf which 
the laws of God by Moses justly punished with 
death. 

When Critias, then his pupil, was in love wth 
Euthydemus, and avowedly, as it should seem, for 
the vilest purpose, he dissuaded him from pursuing 
his object ; but only as a thing that was illiberal, 
unbecoming a man of honour and delicacy. " It 
** was*' he said " begging of the object of his pas- 
** soon like a pauper, and for a thing that would do 
^ him no gpod," (p. 29.) The gi-atification of this 
pas^on he said, resembled a hog rubbing himself 
against a stone, (p. 30.) This, no doubt, shews a 
contempt for this vice, but no sufficient abhorrence of 
it, as such a degradation of human nature ought to 
excite. When another of his pupils gave a kiss 
to a son of Alcibiades, who was very beautiful, he 
only asked whether it did not require great bold- 
ness to do it; meaning that, after this, it would not 
be iea23y to refrain from endeavouring to take great- 

- E2i cr 
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er liberties with him. There is too much of pleask 
antry, and too little of seriousness, in this meAodi 
of considering the subject. 

A similar remark may be made on the interview 
that Socrates had with a celebrated courtesan of the 
name of Theodota, whom he had the curiosity to 
visit on account of what he had heard of her extra- 

« 

ordinary beauty and elegant form, so that statuaries 
applied to her to take models from her ; and to 
whom the historian says she exhibited her person 
as much as decency would permit. In this situa-r 
lion Socrates and his pupils found her ; but in the 
conversation that he had wiUi her he discovered nd 
just sense of the impropriety of her life and profes-^ 
sion. She spake to him of her galantsas her friends^ 
who contributed to her support without labomv 
and hoped that by his recom^iendation she sbouldt 
procure more; aMng, *^ How ^hall I persuade 
** you to this.'' He replies^ ** This you must find 
*' out yourself, and consider in what way it may {)e 
" in my power to be of use to you*'' And whdx 
slie desked him to come oftea to see her, he only 
jestingly said, that he was not suflicientJly at leisuxt? 
from other engagements, (p. 251.) Ready as Sfh 
crates was to give good advice to young men, lie 

said 
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aaiil fi^Qllui^ teher tp recommend a more viituous 
wd B^ta^e course of life than that which he 
Ipatm ^le4. 

£t "^3^ jDOl in this mamier tjiat Jesus and his a* 
yo8de$ woyld have eonversed with such a person* 
Us $4 V^ decline aU intercourse with women of 
hep dpracler, but it was not at their houses ; and 
WjM^ hfiL said was intended to instinct and reclaim 
l^nau ife jconsidfred tl^m as th^ sifk^ and him- 
self as the physician. 

Women of the profession of this Theodota, if they 
had been well educated, xv&e resorted to in the 
most opffj manner by men of the first ^jhai^ter at 
Athens, as Aspasia by Socrates himself, and by ' 
Berieles, who afterwards married her. Nor was 
{brmcaiSon » general, with women of that profes- 
smtj at all dSflF^u^Ue, either in Greece, or at 

How i^ch more pure are the morals of chri^ti- 
amty in Mbs ifespect. So great, however, was the 
pte^efenee of dus vice, and so litde had it been con- 
sSiered as ^le, in the headien w^rld^ ^t the apos- 
4e ,Fteil, writing tp th^ christian churdiea in 
Cireeee, and especlaUy al Corinth, the ridiest and 
Hiost v^uptuous fiity in tfaat part of the worlds 

is urgent to dissuade his converts from it Se^ 

E3. p^icu- 
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particularly (1. Cor. vi. 9. &c.) where amoaig 
those who would be excluded fix)m the kingdom 
of heaven, he mentions fornicators in the first place. 
Enow ye noty that the unrighteous shall not inherit 
the kingdom of God. Be not deceived; neither for^ 
nicatorsj nor • idolaters j nor adulterers j nor effem* 
natej nor abusers of themselves with mankindj nor 
thieves^ nor covetous y nor drunkards ^ nor revilers^ 
nor extortioners^ . shall inherit the kingdtm cf 
Qodf 

Section V. 

OfSocrates^s Belief in a future State. 

Though Socrates had more just ideas concerning 
Ae nature and character of deity, and also of the 
nature and obligations* of virtue, than the generali* 
ty of his countrymen, and even of the philosophera, 
he does not appear to have had any more know- 
ledge than others concerning the great sanction of 
virtue, in the doctrine of a future state. In none of 
his conversations recorded by Xenophon on the 
subject of virtue with young men and others, is 
there the least mention of it, or allusion to it; 

which was certainly unavoidable if he had been reali- 
ty acqumnted with it, and believed it. 

Spesk- 
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Speaking of the happiness of his virtuous pu- 
|»I&, he mentions the pleasure they would have in 
this life^ and the respect that would be paid to them; 

^nd says that, ^^ when they died diqr would not be 
V without honour, consigned to oblivion, but 
^* would be for ever cekbrated, (p. 111. '•). Hav- 
ing said tins, could he have forborne to add their 
happier condition after death^ if he had had any be 
lief of it? 

All hfe dissuasives from vice are grounded on 
some natural and necjessary inconvenience to which 
men expose Aeniselves by it in tliis life, but none 
cf them have any respect to another, ITius Jie re- 
presents intemperate persons as slaves to their ap. 
' petites, (p. 322.) and treating of what he consider. 
^ as being the laws of nature, and tlierefore as 
those of the gods, as the prohibition of marriage be- 
tween parents and their children, (p. 828-) he only 
says that ^^ the offspring of such a mixture is bad^ 
<*one of the parties being too old to produce 
** healthy qhiliiren ;'^ and this reason does not ap- 
ply to the case of brothers and sisters. Another 
law rf nature, he says, is to do good in return for 
good received ; but the penalty of not doing it he 
makes to be nothing more than being deserted by a 

E 4. man*5 
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man's friends when he will have the most want of 
them, and to be forced to apply to those who hfiVt 
no friendship for him. (p. '329.) 

It is particulady remarkahie that nothing that 
Xenophon sa)rs as conung from Socrates^ not only 
in his conversations with his pupils, but even at 
his trial) and the scenes before his death, implies a 
belief of a future state. All that we have of tlus 
kind is from Plato ; and though he was present at 
Ae trial, and therefore whaS he ^ys is, no danht^ 
entitled to a considerable degree c^ otidit, it waals 
the attestation |[^ ^/i^A^ in;!^!^ ; andth^w^of 
that of Xenophon b soitiethifig mc^ than Mj^^ 
ihe; especially as it is well known th^ Tkl^ ^4^ 
not scruple to put kitp the ihovth dtSoct^b^ Ite^ 
guage and sentiments that never fell fix)m hkn^i ftn 
it is said Socrates lamself obeerved, when he v<l 
shewn the dialogue entitted Lysis j in in^u;^ li^ 19 
the principal speaker, as hfe is in many others* * 

In Plato's celebrated dialogue intltled FftosA^^^ m 
which he makes Socrates advance arguments ia 
proof of a future state, wq want the fevidenoB of 
3ome perjson who was present ; for Plato himseff 
wa^ at that time cqn^aed by ^ckness, (P. p. 74») 
so th^t it is very possible, as nothing is said of it frf 

Xeno- 
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XjSBophoii, that he m^t not have held any dis-^ 
^K^f^ on the subject at all. 

3p<H4i^9 £^1 that Socrates isFqyesented by Plata 
tohgiye said on ^lis subject is fyr from amounting 
to any thii^ like certain knowledge^ and real beUef^ 
withtespect to it, such as appears )n die discourees 
of Jesus, and the wrkhigsof the ^postk^ Socnu 
tes, acfwnHng to PlatOj generally speaks ofaitititP9 
state/itfd the conditioa of men in it^ a$ the ptfpttUr 
idwfy whidi m!^ be true or feL^e. • " IT' says 
he (p. 46) ^^ what is s£ud be true, we shall in ano« 
^ (her state die no more. Indei»th ^^^be say&to 
^ ^s judges" (p. 44.) " we ^1^ Iwe all Sfense of 
^ihingd, er, /s^ rr i^ ^^W, go ioto some other piboe a 
^^ andif so^ k wi& he tnuch bcttsf ; ^ 'vt sfe^ bQ 
** out of the power of partial judges, and oome be* 
^< fdre thotse diat are ixiipartiali. M.ii)^» Rhada- 
*^ manthud, iSacus, Tr^tdeQiMS» w4 cHhers, wjbcy 
♦* were deniigods. ^ Taking hk l^ve ^f them, he 
^^ sa^ I nust now depart jte die, whi|e yeu ceQti* 
" ntic in Hfe; but whi^b ©f tl««? is better, thegp^ 
<^ onif can tell ; for ifit n)y o^m^oa po man <s9if 
^* knmitlus.^ 

This certainly implies no faith on wlucb to 
grwlid fglS ]^tie#, frf^ wl4ch ^, um^ could, 
wHtk Ae apdsdr^ Iroe 0$ sieb^ things m^^isibi^h^ 

E 5. ing 
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ing governed by a regard to them more than to 
things present, ;he cme as certain as the other, and 
infinitely 45uperior in vbUm^j the things that are seen 
being temporary, v)hile those that are unseen are e- 
fernah (2. Con iv« 10.) 

Notwidistanding this uncertainty of Socrajtes 
with respect to a future state, he died with great 
composure and dignity ; considering his death at 
that time as, on the whole, better for hini^iian to 
live any longer in the circumstaifbes in which, at 
his time of life "(being seventy years old) he must 
have lived ; especially as a coward, discovering un- 
manly ^ad of deatn, in exile and disgrace ; dy- 
ing also without torture, surrounded by his friends, 

and admirers, who would ensure his fame to the 
latest posterity. 

That such arguments in proof of a future state as 
Plato puts into the mouth of Socrates should really 
have been advanced, and have have any stress laid 
upon them, by him, in so serious a time as just be- 
fore his death, is exceedingly improbable, from the 
extreme futility of diem. They arc more like the 
mere play of imagination, than the deductions of 
reason. 

His first ailment is, that as every thingdse in 
iiati^^ has its contraiy, death must have it alslo, 

and 
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amd if SO, It must be followed by /j/!r, as dsf fclla^ 

iri^t, and a state of vigilance ihmys foSkms slap* 
(p. 56.)* But mig^ it not be said that, for die 
same reascm, every thing that is ditter most some 
time OF odier becoiqje^ai^^, and every diingdiaC is 
sweet become bitter ? 

Hits second argument is, that all ourpiesent ac^ 
quired knowledge is only the recollection of what 
vre knew before in a former state, (p. 100.) But 
'^hat evidence is there of this ? 

His third aigument is, that only compound sub- 
stances are liable to corruption, by a separation of 
the parts of which they consist ; but the mind is a 
simple substance; and therefore cannot be affected 
by the dissolution of the body in death, (p. ill.) 
TWs is certainly the most plausible argument of 
the three, but it is of too subtle a nature to give 
much satisfaction. If the mind have several pow- 
ers and aflfections, and be furnished with a multi- 
plicity of ideas, there is the same evidence of its be- 
ing a compound as there is withrespect to the body; 
and if the power of thinking, ot mental action^ bear 
any resemblance to corporeal motion^ it may cease, 
.and be suspended, though the substance remain. 

Are these sufficient arguments for a man at the 

point 
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point of deaith to butt^ his &itb afid ^Qf>& i<P(m? 
Ad t{u9 appears to h»ve teen ^ th(^ the S903t fi(tK 
l^ious of the heathens could attain to by the figl|| 
of natnre, what neason haye ive to be duo^kJbl Ibr 
til^ superior Ught of rey^Jgitioi^f and e^fpieciaHy fee 
the gospel, which brings life and immartASp H 
hghu (2. Tim. i. 10.) 

Socrates does not, in thid cdebl^t^ dili)pg!i^ 
H)4ke any menticm of the arguiqent frppi the 0^. 
v^rW belief oi a future state, as handed down hf 
tradition in all nations j which, though &r short of 
a proper proof of the dobtrine, is more plausible 
than any of the three ^guments above mentioned^ 
For it might be presumed that the ancestors of the 
hum^n race, from whom the tradijtiop descended 
to their posterity, had some proper evideijce of 
what they delivered, though jthath^ not been prcr 
served, the- .doctrine itself only being retained* 
Tlus, indeed, seems to have been ^e case with re- 
spect to the Jews. Though they were ifi the fyxf^ 
of our Saviour firm believers in the doctrine of a 
resurrection, the record of the revelation (for it 
could not have come from any other source) had 
been long lost. 

Ho\y fer short isevery thii>g th«t Socrates is re-. 

prf^i^ted as saying of the perfect assurance with 

which 
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V^lddl JeM6 always spoke of his resurrectioa to an 
^mortal life, aod of &e gloty that was prepared 

ht hita ift the councils olGod from the finmdatioii 
of the ^^vorkl ; wbeHi as the writer of the epistle to 
fte Hebrews says (c^ xii< 20.) forthejoy that was 
set bifor^ hintf he endured the cross, despising thg 
shame i and is set dawn at the right hand of the 
thrme of G^ How short it &lls of the confideqce 
which the apostle Paul, in the neafvyiew (^ deaths 
expi^sses with Respect to his future prospects, (2. 
Tim. iv. 7.) I home fought the good fight, lJuroe 
finished m^ course, Iha^e kept the faith. Hence* 
forth there is laid up for me a crown of righteous- 
n,esSj, which the Lord, the righteous judge, will 
give me at that day ; and not to me only, but to 
them thdt lo^e his appearing. With what satis&c- 
tion and joy have thousands of christian martyrs 
relinquished this life in the assurance of a better. 

Besides, after all that Socrates advances in proof 
of a future state, ht sG^ia& toiaake it the peculiar 

privilege of those who apply ^o philosophy, who 
have in some degree abstracted the purer mind from 
the gross bodf hf iittewse! fticd&tation^ (p* ^.) 
^^ Tfttt,^^ he say«, <p. 04.) ^* was faitended%f «ft 
^ autlicM of Ae mysrefin when they said^ai itone 
*^ b«idfestfee initialed vi/wUi live wMt Atf ^ods rf- 

**tcr 
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tiaies, though in a manner less appareri* ; apd fbob 
his final treatment of men wll be acODi^diog; to m» 
proper character, whatever that be, if he fee a rigbtr- 
eous and good bekig^ he will, no doubt, mosst ap- 
prove of virtue and goodness in men, and show it 
by rewarding the vi^teous and punishiing the^ 
wickedir 

The reason why he does not da this coic^pl^tely 
at present, though we are not withont i^opie jntima^ 
tjons of his (Rsp^sttion to do so, it is not diffiqult to 
account for. There must be time and opportunity 
to form characters. The existence oS vice, as well 

as of virtue^ m the world is necessary for this pu r* 
pose ; . and it i?not till a character be properly form- 
ed tnat a suitable treatment can be adjusted to lU 
II our maker tliink cius at all, it must be for our 
gopd. 

Thus do such supernatural suggestions as Soc* 
rates asserts that he had affi>rd some obscure and 
indistinct evidence of a moral gaoernrriem of the 
v>orldj and consequently of a fiiture statp of right^r 
ous retribution. Why such intimations were not 
more frequent, more distinct, or more general, ii 
beyond our comprehension^ If we be asked why 
the wise and benevolent author of nature pemutted 
the rise and long continuance of the most absurd 

and 
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^al^aboimnaUe s^'stenls of polytheism and idolatry 
to prevail so long in the world, or why be should 
'mtich yioe andlni^ciy torxistin itatpre- 
\xy mankind should be afflicted with war, 
pestilence, and famine, and be subject to such dis- 
tressful accidents as lightning, hunicanes, and 
earthquakes, we can only say with Abraham of old, 
^Gen. xviii. 25.) that the maker and fudge 9/1/ie 
earth wUldo what is right; and dienefore that afl 
these evils, repugnant as thqr seem to our ideas of 
benevolence, q^^ hereafter appear to have been the 

Ibest methods of promoting general and lasting hap- 
piness^' 

ff ite' (iresJSfit stite be considered as nothing 
tftiSMf absiti ^Mfaney of our being, we may natu- 
rilly eUp^cttoh^ iio moire gible to account fbtof^ 
triiSKWienf ift it, than a ehIM is able to aj^connt fbr 
wHt oTitk pareht, whoi though ever so aflfectionate, 
irfSst, itk€ fete Wi^, condnually' do what the chiH, 
dMiA: ste aiqr rbaSbiii fbty and what he must think 
toBfe ?5fay OfRcil fexceedli%Iy har* arid 1^^ 
bIK And aj^ aj^fj^eai'am^a in nature^ and in the 
sfi^6tui^' (rf Hwf wcAH, fiinrish an unqUj!^$tiormb}e 
proof of s[ #i^ aftrf benevolent author, the pre^nt 
Ifiiifff^d' stsdD^ 6f vfrtue and happiness dbes, as 
jsuch, afibrd some evidence that this is th6 infent 

F X 5tite 
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State of our being ; and is therefore an argument, 
and a promise, as we may say, of future good. And 
slight as it may be, and less satis&ctory than we 
could wish, it should be highly grateful and ac- 
ceptable to us. 



Section VII. 

Of the Character y mid Teachings of Socrates com- 
pared HJDith those of Jesus 

When we consider what was most obvious in 
the general disposition and behaviour of Socrates 
and ^f Jesus, we see no apparent difference with 
respect to the command of their natural appetite3 
itod passions, or their temper in general. Both 
were equally temperate, though as Jesus was not 
married, anfl was never charged with incontinence, 
he shewed a command of his natural passions in 
this respect for which there was no occasicm in the 
case of Socrates. Both of these men seem to 
have been equally free from austerity and morose* 
n?ss in their general behaviour, being equally a&- 
ble, and no enemies to innocent festivity on proper 
occasions. 

Xhcy 
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They were both capable of strong personal at- 
tat^hments, as Socratrs to several of his'fiiends and 
pupils, and Jesus tjJ^the &mily of Lazarusy to his 
^posstles in general, and to John in particular. And 
his discourses and prayer before his death shows 
liis afiection lot them in the strongest mannen Al- 
so Ins attention to Ins mother, vE^hile hung upoii 
the cross, deserves particular notice in this icspect. 

Both of them were the friends of virtue, and la.* 
boured to promote it; but Jesus expressed strong- 
er indignation against vice, especl^y the vices of 
' the great, and of the leading men pf his country, 
against wl^ose pride, hypocrisy, and injustice, bq 
pronounced the njio^t vehement and provoking in-r 
•fecti^es ; whereas Socrates adopted the gender me- 
4xod of irony and ridicule. 

There was, I doubt not, great propriety, as well 
as iiigenuity, in the ironical manner that Socrates is 
said to have very often used, in exposing the vices 
ef particular persons ; and by tiiis means he is said^ 
and with great probaUlity, to have made himself 
many Utter enemies. But there was certainly 
more of dignity in the.direct and serious invectives 
of JesuSy such as his saying, (Mat, jcxiii, 13. ^c.) 
Woe into y oil Scribes and pharise^Sy hypocrites^ £sPr. 

F4. . And 
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Atid let it not be forgotten; that this was prowftflfc. 
qd by the son of a carpenter, of oql^ abottt^tluhjrr 
years of age, and publicly in .the tempde, ^oreh^; 
was always attended by great multiitudes . of ptiiv 
sons of all ranks, and that no reply was ev^ made^ 
tx) him .on these occasionsw. He by this coi^duct. 
nniade himself as many enemies as SocratQS) but it 
was in a manner that showed mone xourage« • 

Both Jesus and Socrates took advantage of px]e- 
sent incidents, as hints for their instructiye dis- 
courses ; but those of Socrates have the app^r^ce 
of having been contrived before hand, while tiiose 
to which Jesus alluded were such as naturally pre- 
sented themselves at the trpcie. 

Wh^t was peculiar to Socrates was his propos- 
ing to his hearers a series of questions^ by means of 
wliich he made the conclusions he wished to have 
drawn seem to be their own ; so that all objections 

were precluded, A great peculiarity in the ciBs-. 
courses of Jesus,, though his manner was verV'vaii- 

ous, and often authoritatively dBdactfc, HducRtJmtof 
Socrates never was, consisted in his numerous j&^. 
dbles, the meaning of which, when fte intenddd it 
to be so, was sufficiently obvious, and pieculiarl]^ 
slrikkig ^ as in those of the rich man and liftsanisr, 
of the man; who was robbed^ and nearly tmtdXxei^ 

on 
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Od his way to Jericho, and the peculiarly fine one 
of the prodigal son, and therefore more easily re* 
taiiied in memoiy, as well aa adapted to make af 
atroiiger impression on the mind, than a moral les» 
«Exfi^fiot so introduced and accompanied. 

At Other times there was an intended obscuritfr' 
fe ^ paiables and sayings of Jesus. He did not 
iHWapfs wish to be understood at the time, but M 
have what he said to be remembered, and refle<?ted 
ttpon afterw^tls. Such sayings were calculated 
to engage more attention from their being expres- 
sed in a concise, figura^ve andvenigmatical man* 
ner ; as when he said, (John li. 19,) Destrcy thhr 
tenifk afnim three day$ I vnll nme k up. Such a 
ssjrin^ 9Stfa]&. would . iiot befibrgotten^ Ifisene- 
itM%' w« ftBd^ remembered at^ 2iA his friends- 
i;vouId' und^stsmd his mesming : in due time; as 
they would his saying^ (John xii. 31.) If I be lifu 
ed up from the earth I "mill drcm all men unto me ; 
IB wUch he alluded botfl to his <tucifixicn, hrs rc< 
siivrectiott, and the uiihra^ i^fiead of his gospe): 

Itis v«ty reittaifeA^ttliSrf flidre ^tfcnotin the 
snc^elab^rale' eompositions' of the antietiCs or mo- 
dArma^ afry pa^aMiM^ S)e> exceUeM fof pertinefttby to 
lliiB'oeGasioii (m^ch tlitey weW dcfivered, fcrprcv 

priety and consistency iii their parts, and fbr i%« 

■• • 

F 5. portant 
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portaiit meaning, as those of Jesus. Numerous as 
they are, they all appear to have been unpremedi- 
tated, as they arose from circumstances in which 
]the speaker had no chcuce. There is nothing trif- 
ling or absurd in any of them ; and few others, 
though the lesult of muqh study, are free from ob- 
jection of this kind. It will not be supposed that; 
the parables of Jesus received any improvement 
from the writers of Us life, and yet the more they 
are studied the more admirable they are found 
tobe.* 

JBoth the discourses ^md tibe general manner of 
Ufe of Socrates and Jesus have an obvious resem- 
blance, as they both went about graciously doing 
good, according to their several abilities, situations, 

and opportunities; but we see an infinite superior- 
ity with respect to Jesus, though he had no such 

advantage 

^* On this subject of parables, and every thing, 
ipelating to the internal evidences of Christianity j I 

would particularly recommend a most comprehen-' 
jave and excellent work of Mr. J. Simpson^s, enti^ 
tied, Internal and presumptive evidences of Christian- 
ky considered separately^ and as united to form oni 
argument^ 1601. 
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advantage of education and instruction as Socrates 
had. 

Socrates had all the advantage dut education, in 
the most polished ci^ of Greece, and the most 

improved period of it, could ^ve him ; having 
been enabled b)rthe generosity of a wealthy citizen 
to attend the lectures of all the celebrated masters 
of his time, in every branch of science then known: 
and with respect to natural capacity, he was pro- 
bably equal to Jesus, or any otlier man. 

On the contrary, the circumstances of the pa- 
rents of Jesus, and Ihs low occupation till he appear* 
ed in public, exclude the supposition of his having 
)iad any advantage of liberal education. This, in- 
deed, was objected to him by his adversaries. (John 

vii. 15.) The jews maroelledy sayings Haw knaw^ 
tth this man letters ^ hamng ne^er learned j that is, 
how did he acquire so much knowledge, without 
being regularly instructed by the professed teach- 
erdofthelaw? 

Kotwithstanding this great disadvantage; we 

&id that, ndthout any previous preparation that 
was visible, Jesus, froin his very first appearance, 
assumed more authority, as a teacher and reprover 

i>f vice^ than any other man before or ance ; ad- 
dressing 
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dressing himfdif to great multitudes, or sihglt peh 
sons, the most eminent for dieir rank or know* 
ledge, without the least etobittJrattMilcnt, and witli 
an air of superiority to all men ; and yet without 
the appearance of any thing imjpertiifent^ dstentati- 
ous, or insulting; 

Had Socrates introduced any of his instructions 
with Verily y verily y I say unto ymiy Or atny lan- 
guage of a similar import, hfe tvbuld have exposed 
himself to the ridicule of his audience, even in tlae 
ktest period of his life, lyhen he had acquired the 
^greatest respect and authority. !6ut thl^ language 
was usual with Jesus from the very first; as in hfe 
discourse on the mount, when, liit$tead of bcin^ in. 
suited, he by this very Wettn;^ ticited tJic greater 
veneration tod attachment For we re&d, (Matt^ 
vii, 28.) It came to pass n»heh JesUshad ended these 
sayingSy the people 'ojer& cfftohished at hts dociriney^ 
for he taught them as one h^mhg auth&rityy and not 
as the scribes* 

How must any other mart Hpn lesus have ex- 
posed himself t6 ridicule, if, \irhai speaking of the 
>finevites repentmg at the preaching of J6ria*i, aftd 
of the queen of Sheba coming frotti herowo cfiirtimt 
country to hear the wisdom of Splomon, he had afl> 

ded, 



ckcb iisJ^VL&didylnit a greater than yonoA^wnd one 
greater than Salomon is here^ (Matt. xii. 41. &c.) 
5ut fqr any thing tljat appears he was heard with 
the gre^te(stft»€.aii^ respect. Infinitely more arro- 
gant mu^ it hd^ve aj^peared in any other man to &ay» 
^ he djid, after his resurrection, (Matt, xxviii. 18.) 
All p<mer is gi^en unfo pie in heaven and in earths 
Goycy th^eforej and teafh all nations. No man 
but one who had actually risen from the dead, and 
who had before jd^s perforoied such miracles as 
convince^ his hearers that he had a commission 
from God, could have used such language as this, 
and have been heard witii acquiescence and respect. 
To say nothing on the subject of miracles^ to 
which Socrates did not pretend (but the truth of 
wiuch in die case of Jesus can done account for 
Ae air of superior dignity and authori^ that he 
constantly assumed^ as a messenger from God, and 
taving his authority delegated to him) his discour- 
ses relate to subjects of infinitely more importance 
than those of Socrates, the great object of them be-i 
ing to Inculcate a purer and more sublime morality 
respecting God and man than any heathen could 
have a just idea of, suid urging his hearers in all 
their behaviour h^/tbis fife to have a pruieipal te^ 
qpectto another, wi^h was to commence when he 

himsdf^ 
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himseify after a painful death, to wHch he knevT 
that he was destined, and his removal Gxym the 
world, should return, invested with power to raise 
the dead, and to judge the world, when he Would 
give to every man according to his works. 

These are pretensions that no other man besides 
Jesus ever made ; but wil^ these ideas of his pre- 
sent power from God, aQ4 ^ future great destina*- 
tion, his conduct, and his language^ as a publid 
teacher corresponded; and his hearers, believing 
tlus, heard him with suitable reveroice and respect. 

What other man, to mention but one instance 
more, would not have exposed himself to ridicule 
by making such pretenuons, and udng such lan- 
guage, as the following, (Jdm xi. 250 ^^^ th^ 
resurrection and the life* He that beUeveth in me^ 
f hough he were deadly et shall he Hve. (vi. 40.) .This 

is the will of him that sent me^ that every one vth0 
seeth the son^ and believeth on him^ shall hcpae ever^ 
lasting life ; and I will raise him up at the Itist day^ 
(Matt. XXV. 31.) fFhen the son of man (bywhich ' 
phrase he always meant himself) shcM come in hh 
glory J and all his holy angels with him, then shall 

he. sit on the throne of his ghry; and before him 
will be gathered aU nations^ and he; will separate 

them 
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them one from another j as a shepherd £vuktA the 
shdep from the goatSy 6?r. 

The most astonishing proof of extraordinaiy an* 
thoritjr assumed and exercised > by Jesus was^^his 
driving die buyers and sellers out of the outer court 
of the temple at the time of a public festival^ when 
that use had, of cours^ been made of it time imme- 
morial, and with the permission of the rulers of the 
nation. Tliis he did. with only a whip of small 
cords to drive out the oxen and other catde ; when 
as we read, (Mark xi. 15. He overthrew the ta- 
bles of the money chatigerSj and the seats of them 
that sold doroes ; saying ; It is ivritten^ My house 
shall be called the house of prayer for all nations^ but 
ye- have made it a den of thieves. This was done 
without opposition, remonstrance, or delay. 

When this was done the scribes and pharis^es 
asked him by what authori^ he had done it, and 
V)ho gave hm that authority / but they declining 
to answer a question that he put to them, he refiis*- 
cd to ^ve them any answer. We do not, I will 
venture to say, in all history, read of an act of au- 
thority equal to tjus by any* private person, and a 
person without any relationsor patrons conspicuous 
for wealth or power ; and yet this bold unauthor- 
ized action was never alleged against him as a breach 

of 
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of the peace, or produoed against him at his trial* 
We only read (Mark xi, 18.) that the scriks and 
chief priestt heard itj and sought how they might de^ 
strcy him. Far they feared him^ because aSther 
people were astonished^t his doctrine. 

But independently of this superior authoritymdi 
which Jesus alwa}'^ delivered himself, the subjects 

of his discourses and exhortations were &r more 

serious and weighty than those of Socrates. In* 
deed, some of those that are recorded by Xenophon 
are so exceedingly trifling, that we cannot; help 
wondering that a writer of such judgmi^t and 
good sense should have thought it worth hi$ while 
to relate thiem« Some of those pf Jesus gpe, ijq 
doubt, of much less importance than othie^rs ; a% 

when he advises persons how to pUice themselves 
at table where there are many guests of diiBTereo^ 
lanks. Sec. and obaerv^ljiQKW 9fA advjk^ qS^l^^ 
importance than evea t^f ^ee. opt; mU^qofiM^g $0f 
f>rates, Jesus, or any man in pippor circum$iltWC99ff 
For the gravest eha*ct^T$ qpe APt »lvays gjs^fcai^ 

as we say, ex cathedra^ In tljup 9r4iiia;ry 9i|;i)9|tiAn9 

of human life, when natfeiijg vciry genq^ JS^W* 

p^ted, but mere good humojurso^ifcuii ^gns^ 

tvcsaiwoceutpleafiwUif i^weEoe^ .^; 

But 
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But the great inferiority in all heathens with re- 
spect to hjuwledg^y especially concerning God, pro* 
v^nce, and a future state, made it absolutely inin 
possible that the moral discourses of Socrates 
should have the clearness, the weight, and impor. 
tance, of those of Jesus. The comparison of their 
^scpursjss in tlus respvect shews the great superior- 
ity of the system of religious truth that was femiliar 
to aU J0ws^ as contained in their sacred books^ to 
any thing that was known to the* most enlightened 
oCdie heathens, among whom Spcn^ shines lyitl^ 
a distinguished p^^pemincpce. 

To resort once more to the cxwiuct of Socra^tes 
and Jebus. Socrates behaved wiUi great propriety 
and dignity at his trial; but U W^ by no means 
MU^ltQth^ behaviour of Jesus in sipailar circum- 
st^UD^C^ ^ovgh it i? probable that he was wholly 
V{^ipqi(amted with the forms and splemuity of 
c^ttft§ of ifi^tipfi, ^^pecialjy thpse of the Romans, 
^^^^^ W^4 ^^^ dirpwn many persons intirel;^ 
^ ^^ SV^^ \ wherea§ grates had himi^elf sat as 
^ jud^ Mkm^. pf Ihe tno^ iniportant criminal c^u^ 
*ft thai ^W» fwr h¥<]jqght before a«y court of jus- 
^Qfiw gut |esmh cq^lied to the ipt^rrog2Lt)pns of Pi- 
1||S y^ R9!fF^ i9^!Frow. ^ well as to those of th^ 

G. Jewish 
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Jewish high priest, with the greatest presence of 
hiind, anjj the utmost propriety; having the pru- 
dence ^d self command, to make no answer at all 
to questions that were improper, and required none. 
This he did in a manner that astonished Pilate 
himself. 

The readiness of Jesus to die after a hasty and 
most unjust condemnation, was certainly not tess 
to be admired than that of Socrates, though the 
death of the latter was the easiest possible, and not 
in the least disreputable ; being that to which the 

first citizens in the state, if sentenced to die, were 
brought : whereas that to which Jesus was sen- 
tenced was at the same time the most painful and 
the most ignominious. 

Socrates Iiad a very humane and compassionate 
person to administer the poison to him, shedding 
tears when he delivered it ; and with great propri- 
ety Socrates spoke kindly to him on the occasion^ 
But it is most probable that the Roman soldiers 
M'ho nailed Jesus to the cross did that office as they 
generally did, without any feeling of compassion, 

and perhaps with mockery, as they had treated him 
before. And yet it is probable that at the very 
time when they were puttmg him to the greatest 

pain> 
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pain, lie pronounced that admirable prayer in their 
fevour, (Luke xxiii. 24.) Father forghe theniy 
for they know not V)hat they do^ there being no par- 
ticular guilt in their doing that office. 

Rousseau, though an unbeliever, was struck 
with the great difference between the cases of Jesus 
and Socrates in their last moments, and describes 
' them in the following energetic manner. -' The 
*^ death of Socrates, viho breathed ius last in philo- 
*' sophical conversation ' with his friends, is the 
^^ mildest death that nature could desire ; while 
*• the death of Jesus, expiring in torment, injured, 
^t inlmmanly treated, mocked, and cursed by an 
^^v assembly of peqple^ is the most horrible one that 

'^ a ndortal eould apprehend. Socrates while he 
<« takes the poisoned cup gives his blessing to the 
•^person who presents it to him with the tenderest 
" marks erf sorrow, Jesus in the midst of his ago- 
*f nies prays — ^for whom? for his executioners. 
**• Ah ! if the life and death of Socrates cany the 
" marks of a sage, the life and de^th pf Jesus pror 
*'£laimaGod." 



Secticx 
G2. 
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As the worship of Socrates was, nominally at 
least, ctirected only to Jupite% Juno, and the other 
gods that were acknowledged by his country, it 
was hardly possible for him not to retain such ideas 
as were generally entertained of them ; and not- 
withstanding his endeavours to divest his mind of 
every thing in their character that must have ap- 
peared unworthy of divinity, sudi is the power of 
association, that it was impossible he should eyer 
do it completely ; and if not, his reverence for the 
objects of his worship must have fallen infinitely 
short of that which Jesus, and the Jews in general, 
had for their God; and every sentiment of devoti* 
on ihust have partaken of that imperfection. Their 
love, or attachment to them, their dread of thdr 
power, their devotedness to their will in doing, and 
their resignation tp their will in suffering, ti)e sense 
they had of their constant dependence upen^em, 
and of Iheir presence with them, muit lia^e %Mii 
ttry little compajred wiih the same ^entlmeMi m 
the mind of a pious Jew, mAi respe ct to the -one 
great object of his worship. 

This must be appafetlt to 'any person Vho'tiHffli 
read the book of I^jahns, ^tnS compare tlwse dew- 
tiond compositions with any (if there be any sntih) 
of a similar nature composed by heatteils. • ^t 
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there was nothi^ig in the religions of the h^thens, 
at least among the Greeks and Romans^ that could 
inspire any sentiments that deserve to be called de- 
votional. This strikmg difference no person will 
say was owing to any supeiiorky of genius in the 
Hebrew poets, and therefore it must have been 
owii^to superior knowledge; and this superior 
knowledge could not have had any source but fron\ 
divine revelation. Without this the Hebrews 
would, no doubt, have been as absurdly supersti- 
tions as any of the neighbouring nations ; and con- 
sequently their ideas of the power and providence 
oi God as little proper to inspire sentiments of true 
devotion. 

To persons of reflection, and acquainted with 
the state of the heathen world, and e^oially their 
turn of tiiinking and acting with respect to religion, 
there needs no other evidence of the truth of revela- 

ticm than a comparison of the hymns in honour of 
the heathen gods by Callimachus, and other Gre- 
cian poets, or the carmen seciddre of Horace, with 
the psalms of David, and other devotional parts of 
the books of scripture, with respect to justness aandi 
elevation of sentiment, and conrespondfent sublimi- 
ty of language. 

2. In 
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goyenmieHtover them, wluchuo person can saj: is 
impossibjey or improbable,''' iie could ^Qt^^^ any 
other fmsdiod than that of miracles tQ gaisfi his end. 

Much has been ssud abomt Soerates referring 
Alcibiades to a future irMfuctor^ as if he had faeea 
sensible of the want of supen^iatiiral, c9];i;i^Q^U9.icati- 
(Ml, and that he hoped for, 2w4 ^xpeob^ it. But; 
supposing Plato's accoujnt of tlie conversation^ 
(p. 295.) to be depended uppi^ which it certainljr 

cannot, I can by no meai^ bjf^ $o ii^uc^ firom it. ' 
After expres^g the \4tv:e]ft^jp;ty pi^ ^m ^nde^ 

with respect to prc^per r^ua^ tQ thego^ay ^ ^^ 
Alcibiades that ^^ he must waji^t^l sofc^e pe?spn in; 
" form him (t/^ jJlocBii) h^w fee ^ou)d conduqit 
" himself both with re^^.^ ^ g9^ afl^ tft 
** men.'* , 

When, in reply to this, Atdbiacks eaepiman 
much importunity to be informed who thig teacb* 
er was, taking for granted that it wa» some mw 
(for he says ^^ I M^uld gl£Klly know who thia mwi 
"is,") Socrates only sajrs, that ^^ it waa oiie wha 
** cared much for him," mesoung probably diathe 
was much his friend-, " but that at present a degreo • 
" of darkness hung over his mi^d, whkh ]kxu4t~ 
" first be dispersed.^' I therefine think it meat 

probable 
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probable thajt he mednt himself j but that he thought 
kis }>upU not then sufl^ciently i»iepared to receive 
farther instruction on the subject 

'&. We see in the case of ISocrates himself, as 
well as in that of the people of Athens in genend, 
the strong attachment which the heathens had to the 
rites of their ancient religions. To disregard them ^ 
and toadc^t odier rites, was pumshable with death. 
The Athenia»5, as well as other nations, occasion, 
ally adopted die wor^p of other gods, and other 
gqdS) and other modes of worship, cut individuals 
were not allowed to do it. It must be done by the 
a^jithoiity of the state, and at Athens it was by the 
couft of Areopagus. On this account the apostle 
Pwl« who- was said to endeavour to introduce the 
Urorship of strange gods, and anew religion, was 
brought befisire tlus court. 

But though heathen nations sometimes adopted 
other rites, they never abandoned their ancient 
ones. There does not appear to have been any ex- 
ample of this in all antiquity. Nor can we wonder 
at this, when it is considered, that in all heathen 
countries, the prosperity of the state was tiiought 
to depend upon the observance.of the religious rites 
of their ancestors, the founders c^ the respective 
itates. No piinciple appears toJi^ye been more 

H. ' : fixed 
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fixed in the minds of all men than thiflL Wesseeit 
in the extreme reluctance Meith which some of the 
most absurd and indecent rites, as the Lupercfifiar 
at Rome, were given up. And to the very l&st^e 
more lei^med, and therefore, it may be presumed, 
the least superstitious of the Romans, constantly 
upbraided the christians with being the cause of 
the decline of the empire, by the introduction of 
their new religion. - ; .- 

This attachment of the heathens to their religion 
was necessarily increased by its entering into all 
the customs, and confirmed habits,^ of common 
life ; some rite of a rcli^ous nature being observed 
fi'om the time of their Irirth to that of their death, 
and in fact from the* morning to the evebing of eife- 
ry d4y. Every entertainment, public or private; 
was tinctured with it No act of mag:istracy could 
be performed without it ; and in countries the most 

advanced in civilization the public festivals, in ho* 
nour of their gods, were very numerous. It will 

be seen in Patterns Antiquities of Greece^ that not 
less than sixty-six of them were observed Irjr the 
Athenians, and several of them were of some days 

continuance. And in general there was so much 
ih them of festivity and amusement, bordering, to 
say the least, on licentiousness, that they were ver^^ 
fescinating to the common people. When 
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" MTicn it is ccMisidered how discordant and incon- 
Tsistent aH this' was with the principles of christiani- 
^j sathat when any heathen became atchristian he 
mufkt change eveiy habit of his lifi?, as well as his 
opinions,; that let hhn lire ever so privately, he 
could hardty pass a.sin^ ^y without the t^hange 
being pbserved, andthM at the birth of a child, a 
marriage, or a liinisnQ, it musthaT^ beenconspi- 
cucms ,to all his neighbours, and the whole city^ 
thougb he mi^t have found some excuse ibr not 
Uttending thepnbUc sacrifices, and other rites of 
a viable imture, and diough he should not have 
tteu^llt^^ {which aU christians are) 

tor make an op^i ptiofession of his i^th, coHfessing 

Christ htf&re inehy we shall not wander at the dif- 
ficulty wMi 'which this great change must have 
l>een made, any more than at the idarm that, was tOr 
iBcn when many converts ivere made to Christianity, 
and the consequent persecution of christians, as se- 
diiious persons, men viho turned the v)orld upside 
dtmriy (Acts xvii. 6.) their principles tending to the 
fuin of all states. 

While the christians were few, and generally con- 
sidered as converts to judaisni, which was univer- 
sally tolerated,: and while they behaved in a veiy 

H2. peaceable 
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peaceable inoflfensirve manner, they, might not gj«5 
much alarm, notwithstanding their smgtikrities ;: 
but when -they were observed' to be immeroas^ 

they would not &il to give alarm to all heathen go^ 
temors. They were then exposed to the most 
unrelenting persecution, except where the aj&ting 
magistrates were secretly disposed in tbdur &TOiur; 

The rapid progress of chiistiaillbf kt these cir- 
cumstances will ever appear li»t most extraprdina- , 
xy thing in the histcxy of the wwld. It appears 
from the epistle of Paul, that in his time there were 
christian churches m, all the more considerable ci« 
ties in the eastern part of the Ronnah emjure* la 
the time of the emperor Trajan, the younger Riny^ 

thengovemof of Bithyma, complained that the ritet . 
of the ancient religions were genesdfy dieontmued 
m hi$ province ; and in the q;>ace of about threehun* 
dred yea^ so mimerous and respectal^ were thei 
christiansr become^ in the whole extent of that vast 
empire, that the emperors themselves found they 
might safely declare themselves christians. 

To account for the rise and progress of Christia- 
nity, and the overtfaroA'tr of heathenism, and thi^ 
without violence, in the whole extent of tlie Ro- 
man empire, in so short a space of time, is a pro- 
Uem that no unbeliever has seriously attempted to 

solve. 
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ttlyc;, -except Mr. Gibbcm may be said to have en- 
tleavoured to do it. But his obsenrafions on the 
subject are so exceedingly fiitile, that th^ discover 
equal {xrejudice and ignorance, ignorance of the 
ix>mmon piiadpfes of human natnre, of the nature 

of heathenism, and of the state of the heathen world. 
I proposed to enter into the discusnon of this im- 
portant subject ivith him, but he petulantly declin- 
led it, as may be seen in the letters that passed be- 
tween us relating to it, published in the Appendix 
to the first volume qfmy Discourses an the e^ideme 
iff reucded rdtgian^ and also in the Life of Mr. 
Gaim hy olie of his fiiends. At my time of life I 
danaot engage in this, or any other controversy ; 
but I eamesdy wish, as a fiiend to important truth, 
tfiat some learned a^ candid unbeliever ( and such 
I doubt not diere are) would engage in it He 
would find christiatnsenbw equally learned and can- 
did fo discuss the question with him. 

4# Neither Socrates itor Jesus were •wTitcrs, 
and th^^ seems to be more of dignity in their cha- 
ntctersin c(^isequence of it, as if they were not ve- 
ry soficious about transmitting their names to pos- 
terity ; confident^ that as far as it was an object with 
them, it Would be sufficiently done by others. All 
the accounts, therefore, that we have of tiiem come 

H 3^ from 



from th^r disciples and.fiiends. And there fc -*. 
temarkable diflFei^nce in the mwner in which the 
life of Socrates is written by Xenophon, and that of 
Jesus by the evanjgelists. There cannot be a doubt 
but that the evangelists ha^ a much higher opinion 
of their master ihasi Xenophon or Plato had of 
dieirs. The traces of this are numerous^ and in-. • 
disputable ; but there b not in their writings any 
direct encomium j or praise, of him, as there is in 
the Greek writers of Socrates ; and yet without any^ 
assistance of this kind areader oftnoderate discem-^ 
ment- cannot help forming a much higher idea of* 
Jesus than he does of Socrates from the yacf^ re-' ; 
coided of him^ and the discourses ascribed to him. ; 
Indeed, we have no example of such simplicity 
in writing as that of the scriptures of the Old and 
New Testaments in all the heathen world ; and it 
is not easy to account for the diflerence, eiq>ecially 
with respect to the later writers ; except that Mo- \ 
ses having begun to write in this simple manner, 
the succeeding writers, having no other model, na-- 
turally followed that ; inserting in their composi- * 
tions nothing, that appeared superfluous, as direct 
encomiums are, when the fects fix)m which such 
encomiums are drawn, are before the reader ; who 
may be supposed as capable of drawing a proper- 
\^ inference from them as the writer himself. A& 
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As the sacred writers say nothing directly in 
praise of those whom they most esteemed and ad- 
mired, they say nothing directly in dispraise, or 
censure, of those whom they most disliked, but 
leave the circumstances they simply mention to 
make their natural impression upon their readers* 
And from the effects of these two different modes 
of writing, the natural and the artificia/f as the/ 
m£iy be termed, the formier appears to be better cal-^ 
culated to answer the purpose of the writer than' 
the latter. When a man direcdy praises or cen-* 
sures another, we suspect some previous bias for 
or against him, and are upon our guard ; but \)s hen 
we read a simple narrative of fects, without any ex- 
planatory remarks of the writer ; we have no sus- 
picion of any thing unfavourable] to truth- We 
think we see with oar own eyes, arid hear with 
our own ears, and that we thus judge for ourselves. 



My &ther to shew how little stress he laid on a 
casual opinion, has directed me to add the follow- 
ing sentence concerning the Demon of Socrates — 
from his second tract in answer to Dr. Linn, and 
to insert it at the end of the section relating to So- 
crates. J. P. 

H4. As 
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As to the Demon of Socrates, on which you 
urge me so closely, I professed not to have any fixed 

opinion about it. If I had been*^ed what I thought 
of it a short time before tbeivritingof my pam-> 
phlet, I should have said, as you do, it was probably 
nothing moie than his own good sense , but on 
considering his character more particularly, I was 
unviilling to think that such a man would persist 

through life, and to his dying moments, in telling a 
lie. And what the Supreme Being might please 

to do by or with him, or any man, i^ither you nor 

I can telL But I never said, as you now quote me, 

that ^^ God spake to Socrates by a demon," whidi 

you call, (p. 75,) " a glaringdeformity of my asser- 

^^ don. Such an idea never occurred to me* As 

my opinion on this very unimportant subject is 

unsettled, it is very possible that tniay revert toiny 

former opinion, and yours about it. 
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INTRODUCTION. 

Jt^LATO ivas the pixrfeased disci{de of Socntes, 
and attended him eight jeaiB. His attachment to 
him appears by the sum Aat he raised to procure 
his release fixmi imprisonment, and his eagerness 
to speak in his defiance at his trial. The vene- 
ration in winch he held his memory is evident fixmi 
his making him the juincipal i^)eaker in many of 
his dialogues,' and the person who delivers his 
own sentiments in them. 

After the death of Socrates, Phuo travelled in 
quest of knowled^, first into italyt where he con- 
versed with the disciples of Pythagoras, and after- 
wards into E^rpt, where, being knoifn to be a per* 
s(»i of consideraUetUstinction in his own countiy, 
he appear to have been received with* great respect, 

and froan the Eastern part of the world in Ivfaich it 

ia 
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is said he travelled in the disguise of a merthant^ 
he seems to have got some knowledge, directly or 
indirectly, of the sytem that generally prevailed 
there. 

That he should expect to learn something in 
countries out of the bounds of Greece is not ex- 
traordinary, as • it is acknowledged by lum, that 
*^ what the Greeks knew concerning the gods, and 
*^ their worship, was derived fixmi the Barbarians." 
But he says (Epinomis.) ^^ what the Greeks learn* 
" ed of the Barbarians we have improved.'* Not* 
withstanding this ackno^>dgment, l>e is willing- 
to ascribe more merit to the Greeks than to them, 
when he says (lb.) that ^^ though there is the great- 
** est difficulty in the invention of these things, we 
^^ hope that all the Cireeks will honour the one 
*^ God in a better manner than the Barbanans, e< 
" specially as instructed, and warned^ by the D^l- * 
<* phic oracle" ^Ib.) so that, in his opinion, the 
Greeks had divine instruction as well as human. 

He ferther acknowledges that, in the early ages, 
" the Gr^ks entertained very imperfect ideas of 
<< the gods and Aeir ngnrship, having low ideas of 

their characters, which thqr did well to correct. 

Because in time past, he says (lb.) our ancestors 
^^ formed wrong cpiilions of the gods, and their 

^* proge- 
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'; |MOgenies^ as if they had been animals, wc 
** should now treat the subject diflferentiy." In 
this he alludes to the marriages of the gods and god* 
desses, and their reputed of&pring^ in other gods^ 
and also in their acceding to die popular notions^ 
adopted and embellished by the poets, which g«ve 
him such o&nce that we shall find he proscribed 
their writings, and excluded them fix>m his com- 
monweakh. Indeed, these notions of the vulgar 

were rejected by all who pretoided to philosophy^, 
or superior knowledge, in Greece, firom Icoig be-» 

fore the time of Socrates, as we have seen already 
and to the latest period of it. 



Section L 

0/ God and his Prtnidmce. 

I'he being of a god, or of gods, for Plato uses 
both the phrases promiscuously, he generally takes 
for granted. Occasionally, however he introduce 
ailments for his opinion, especially (De Le^b. 

lib. 10.) fi-omthe consideration oTthe structure of 
the earth, the sun, the stars, and the whole universe% 
^ How could bodies of such magnitude," he says. 
(Epin.) " perform their circuits without god. I 

therejEbre 
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** therefore assert that god is the cause of this, and 
^* that there cannot be any 6ther.'* He also ar* 
gues " from the variety of seasons^ dividing time 
"into years and months, and also from the con- 
" sent of all nations, Greeks and Barbarians.'* 
(De Leg. lib. 10.) But according to him, and in- 
deed all the heathen philosophers mthout excepti- 
on, the matter out of whidi the world was made, 
was not created by god, but found by him ; having 
existed from eternity as well as himself, but in a 
confused disorderly state, such as was generally 
termed chaos. The being of a God, or gods, Pla- 
to thought to be so evident, that he says (lb.) 
" No person persists in his disbelief of the gods 
^^ from youth to old age." 

There is a great sur of piety in the writings of 
Plato ; and this, no doubt, contributed to make 
his philosophy so well received by the early chris- 
tians. In a letter to Dion (Epist. 4. ) he says, " by 
** the fevour of the gods things go well-" The 
same pious language occurs again in the same let^ 
i£X. That he preferred the term god to that of gud« 
is evident from his letter to Dionysius, of Syra* 
cuse (Epist. 13.) in which he informs him that, 
in his seribus letters he begins with the itxmgod^ 

but 
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but that in tjboaein wUch he was not serioiislie u- 
«es thetiSTmgods. This, howevec, b no guide to 
us with request to his dialogues, so that ive afe left 
to distinguish his real sentiments from those speak* 
ers to whom he g^ves the advantage in the aign- 
ment, which, however, b sufficientfy apparent* 

Notwithstanding Plato's great admiTatioQ of So- 
crates, he (fid not confine himself, as Socrates did,- 
to that philosophy which is of practical use in life, 
tending to rectiQ' the dispositions of men, and incit* 
ing them to such virtues as would make Aem use* 
fill members of society, but indulged in various^ 
speculations concerning the nature of God and the 
tmiverse, and in a manner that his master would 
not have approved. Indeed, on these great but ob- 
aciire subjects he is in many respects perfecdy un- 
intelligible- 

Accordingto Plato, tlie unrvers^ was constructed 
by the supreme being, whom he frequentiy dis- 
tinguishes by the title of ( aya9c^ ) without 
tile ' mstrumentality of any tobordinate being, ac- 
cording to a patten of it previously formed in his 
own mind. But there is great confiision in his ac- 
count of these ideas in the dt^im mindj (which he, 
no doubt, borrowed frqm the Pythagoreans as was 
dbaerved before) so that he sometimes makes them 

ase- 
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a second|l(riiidple of things, and distinguishing be- 
tvroeii ^vbfit is sensible firom what is intettectual iti 
mail ; and oonudering all that we see here as the 
object df the senses^ he, supposes these ideas to be 
invi^ble to the senses, but comprehended by the 
intellect; and thcMigh they exist in the- divine 

mind, tlie intellect c^man has free access to them. 
He therefore csdls them ' things intelligibk^ and says 
that what we see here are only theshadows of them^ 
ai^ cliangeable, whereas those intelligible ideas-are 
the only things that are unchangeable^ and perma*- 
nent The great object of philosophy, according^ 
to him, is to raise the mind to the contemplation of • 
these higher, intelli^Ue, and permanent, objects. 

Aristotle ascribes this view of thinge to Henu 
clitus. ** The doctrine of ideas ^ he says, is advanc- 
" ed by those who were convinced by Heraclitus, 
•* that sensible things are always flowing, and 
changeable; so that if there be any such thing 
as real knowledge^ which ^vas supposed to re- 
** quire aj/fi^c^flf object y there must he things of a difc' 
fcrent nature from those that are the object of our 
.senses. They must be fixed, there being no 
*• proper knowledge of things that are flowing. '• 
(MetapJbi, Lib. 12. Cap. 4.) 

T# 
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■ To this doctrine Plato seems to allude vibiea he 
say* (De. Leg, Lib. 10.) " All see the body of 
the sun, but not the soul that animates it ; Not 
being the object of any of our senses, it is seen 
*^ by the mind.'' All the meamng that I can make 
df Ais doctrines of ideas, perceived by the intellect, 
and not by the senses, things not fluctuating and 
variable, as the objects that we converse with are, 
is that they mean what we call abstract ideas ^ as 
those of horses, men, trees, &c. divested of the cir- 
cumstances of colour, size, place, &c. which al- 
ways attend individual objects ; and in this there 
is no great mystery, but still every actual idea has 
some peculiarity or other, as well as real objects. 

On this mysterious doctrine of ideas, wMch were 
jpersomfied by the later Platonists, and made a 
tind of second god^ the immediate author of ther 
creation, was founded the doctrine of the cJiristian 
trinity y as I have shewn at large in my History of 
Marly Opinion concerning Jesus Christ. The mis- 
chief that has arisen from Mse metaphysical prin- 
ciples has been most extensive, affecting every ar- 
ticle of christian £iith and p]:actice, as may be seen 
in several of my writings. Indeed, no branch of 

^ience has Wholly escaped this subtle and baleful 

« . ■ . 

iniuence. HappUy, however, good sense is at 
• length 
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length prevailing over eveiy tlnng that is not f^ 
cd cm l-eason and truth ; and with this, Aoug^ 
seemingly foreign to the subject of reli^on, we are 
deriving that light which exhibits Christianity in its 
best and purest state^ as it came from Christ and 
the apostles, who knowing notbing of heaithen phi* 
losophy, or metaphysics, delivered the plainest 
truths in the plainest language, though they have 
since their times been most strangely perverted by 
an unnatural mixture of heathen principles, and 
heathen superstition. 
Notwithstanding the absurditf of Plato's meta* 

■ 

physical notions concerning the nature ofGod, and 
his relation to the universe, his ideas of his a//rf- 
buteSy and of his fravidence^ wore in general just 
and excellent, agreeing with those of the. soip* 

tures. 
Having frequently represented the Supreme Be- 

n 

ing as the friend of virtue, and the enemy of vice^ 
he says, (De. Leg. Lib. 10.) ^^ God cannot have 
" the chsposition that he hates* Grod approves of 
** those who resemble himself, and is a^igry {^SfAe^a) 
** with those who are unlike to hinu But nothing 
*'is3olikeGodasagoodman^.... HeisthenKMfc 
^ sacred of all things^" (Alcib. 2.) meaning that he 

has the nearest relation todivinity* 

The 
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TTte telin by which he generally characterizes the 
SujM^me Being is in the singalar number, viz. 
the. Goed, {ayaSi^) vindicating his most essential 
attribute. ^' Evil," he says (Rep. 3.) "cannot 
^* come from God," and in (Rep. xi.) " we must 
'* iQok to some other than God for the cause of e- 
*• viL*' This principle, howevem, he did not carry 
BO for as the Stoics, who maintained that God was 
incapable of anger^ so that he would not punish 
cv«n the wicked. On the contrary, Plato repre- 
sents the Supreme Being, though termed the Good, 
as no fess just than merciful. " That there are 
^ gods,'* he says (De. Leg. Lib. 10.) "and that 
"they are good, and respect justice mk»« than^ 
" men, is the best introduction to a body of laws.'^ 
After denominatmghim, " the beginning,- the mid- 
" die, and die end, and the supporter of all things,'^ 
he says (De. Leg. Lib. 4.) " he is always accompa*- 
^ i)ied by justice, and punishes those who dicpart 
^ from the divine lavy. The huihble follow him 
" .quiet and composed, but he that is elevated by^ 
" his richesy his beauty, or any other advantage, as 
^y if he stood iit no need of a guide, is deserted by 
^ him ; imd though such a person may appear en- 
^ viable toman, in the end he destroys fumself^ his 
f %QiLy, and ^ state. ^^ A^eeably to this, he 
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says, (De. Leg. Lib. 10.) "Let not the sue 

. " cess of wicked and unjust men, who^ though not 

.** truly happy, are generally reputed to be so, and 

.^^ who are extolled in iK)eins and discourses, drive 

." thee rashly into impiet}^ ; nor be disturbed tho* 

'* they should continile .so to old age, and this pros- 

" peiity should extend to their children. Nor be 

.*' thou angry with the gods who permit this, or 

" think that they neglect die afi^irs of men ; for 

** they will not be exempt from punishment after 

" death." 

Veracity is another moral attribute that Plato as- 
cribes to Grod. " The nature of God, and of 
"demons," he says, (De. Rep. Lib. 2.) '*^ad- 
" mits not of filsehood ; for God is altogether 
" simple, and true in his words and actions. He 
" neither changes himself, nor can he deceive o- 
" thers, by vicious speeches, or omens, to men 
" sleeping or aA\^e." This he says by way of 
censure on Homer, who represents Jupiter as act- 
ing in this deceitful and unworthy manner, dis- 
graceful to a man, and much more so to a God. To 
the divine character in this respect he seems to al- 
lude, though with much obscurity, when he saysir 
(De. Rep. Lib. 6.) "As light and our view of it, 

^^ are not the sup, but the resemblance of the sun, 

"so 
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*' SO knoU^ledge and truth are the image oU/ie Gnod^ 
^* but not the Good," meaning God. The majes- 
ty of the Good itself is greater. Agreeably to this 
honourable idea of the dinne character, he says 

that ** the offerings to God," meaning those that 
are most acceptable to him, " are honour, vencra- 
" tion,and gratitude," (Euthyphro.) 

But notwithstanding this, we shall see that, like 
all the other heathen philosophers, Plato strongly 
recommends a conformity to the idolatrous rites of 
religious worship established in his couiitr)% and 
even the rigorous punishment of all that did not 
<:onform to them ; so far were they from following 
the light they really had, and so little prospect was 
there of the world in general being enlightened, and 
and reformed, by their instructions. 

The writings of Plato contain several just ami 
beautiful illustrations of the providence and moral 
government of God. " God," he says, (Politicus) 
'•^ is tlie shepherd of mankind, taking the same care 

" of us that a shepherd does of his sheep and oxen* 
** He takes care (De. Leg. Lib. 10*) of the smallest 
" things as well as of the greatest. None of tiie 
*' causes of neglect in men can take place M'ith rc- 
** spect to God. We ^11 acknowledge,'^ he says, 

1.2. (Ib.j 
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(lb.) ** tliat the Gods see every tWng, thatthcjrartf 
•^ all powerful aiid good, yea the best possible, nor 
" can tli^y be affected by idleness or fear. They, 
*^ therefore, cannot despise or negl^t any thing be- 
** cause it is sipalli Besides, there is more diflBi- 
** culty in seeing, and disposing of, small thing*' 
** than of great ones/' 

" The universe;" he adds, " belongs to God, 
" and he will not neglect what is his own. He 
" cannot be called a wise physician who only at* 
" tends to the body in general, and not to the par- 
" ticular parts. Nor do governors of cities, or 
^^ masters of families, neglect snoall things. Ar« 
^* chitects also make use of small stones in laying 
" the larger ones. And let us not think that Godj 
^^ who is the wisest of all, is less wise than man* 
** Besides man is a worshipper of the gods," and 
therefore more deservmg qf his attention and 
care. 

To shew tliat the Supreme Being is incapable of 
teing diverted from the just administration ofaf- 
fairs by any unworthy motive, he says (De. Leg. 
Lib. 10.) " To say that the gods are easily appeas- 
" ed, is to compare them to dogs or wolves, which 
** are pacified by givmg them part of the plunder^ 
** and then suffer them, to worry the sheep. Cha- 

" rioteers^ 
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^^ rioteersarenotto be bribed, nor are commanders 
** of armies, or physicians, nor are husbandmen 
*^ Ca* shepherds to be deceived in this manner, npr 
^* even can crafty wolves thus deceive dogs. And 
^^ are die gods the greatest guardians of the great- 
^' est tMngs, and are the keepers of the greatest 
^^ things worse than dogs, or men of moderate ca^ 
^* picity, who never act unjusdy deceived by tlie 
** bribes of unjust men f* 

There, is hardly any advantage that men are 
jiossessed of that Plato does not ascribe to the gods, 
and to their good \vill to men. " It appear s to me," 

he says (Philebus,) *• that God sentgiftsto men by 
"Prometheus, together with- fire. It is not by 
♦Vart,'* he says, (Epin,) ** but by nature, and the 

^* fiivour ofthegods, that we cultivate the earth, •• 
He makesGod the author of friendship, by dispos- 
ing dispositions that are similar, and formed for 
friendship, to unite. (Lysis,) " In the forming of 
** states," he says, (De. Leg. Lib; 4.) '* we must 
** begin with invoking the gods, that they may be 
prqiitious to us, and assist us in making laws." 
And after representing the advantage of tfie right 
worsshipof the godS;, as die most important of all 
liungs to be attended to, he i^ys, i( Epin. } ^* No man 
^^canrighdy teach th^s without^the Assistance of 

IS, **God.*' 
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He even ascribes to divine inspiration the great 
things that eminent statesmen do for their country^ 
without understanding the nature, or foreseeing the 
consequences of them, adding, that ** all good men 
** are in some sense divine.'* (Meno.) 

It must have been among the Pydiagoreans that 
PlLto learned what he writes, but in a maimer that 
is very unintelligible, concerning numbers^ of which 
their philosophy made great use. It seems most 
probable that by metaphysical reasoning they m^e 
the Supreme Being to be represented by unity ; and - 
as all numbers consist of unity repeated, and after 

thus proceeding from it are resolvable into it a- 
gain; so all things, .after proceeding fix)m their 
Jirst cause, will be resolved into it. But this is not 
the only use that Plato, no doubt after the Pytha- ' 
goreans, made of this comparison. But whatever 
be the knowledge that we derive from this source^ 
Plato ascribes it to God. ** We affirm," he says, 
(Epin.) ** that pumbers are the gift of God, and 
" on them all the arts of life depend, but this no 
** prophet ( iu»v\fg) can coipprehend. Whate- 
*' ver is wicked and irregular is deficient with re- 
** spect to number. Many animals cannot learn 
** fit)m their parents the use of numbers. It is 
^^ God that gives us this power. The excellent 

. / ** ancient^ 
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^ ancients, " he says, (Philebus) ** who were near- 
^^ cr to the gods than we are, taught us that the uni- 
<< verse consists of one and many^ which always has 
" been, and ever will be. The resemblance of 
^* numbers dissimilar in their nature, when reduced 
** to a plane, is evident ; and this to a person of 
^* litiderstanding must appear not to be a human, 
■** but a divine wonder" (Epin.) We do not, 
however, find, that this mysterious doctrine of 
numbers was taken up by any of the succeeding 
sects of philosophy, so that it probably died with 
Plato. 



Section II. 
Of the Polytheism of Plato. 

With all Plato's knowledge of the divinit}'-, of his 
uttributes, and his universal providence, anil of his 
preference of the term god to that of gods, when he 
b treating of the divine nature, he was, like all hea- 
diens, a polytheist, and like them an advocate for 
the strict obser\'ance of the idolatrous rites of his 

country. 

He seems to have learned tlie doctrine of two 
principles in the East, fi^om his sayings (De. Leg. 

I ^ ' Lib. 10.) 
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^*dom from every evil. Since, then, neither the 
" death of the body, nor its own depravity, can 
*' destroy the soul, it must be immortal.'*- 

That the souls of men are emanations from the 
Supreme Being, the fountain of all inteliigeJOGCi 
seems to have been taken for granted by Plato, but 
I do not find it distinctly expressed in any part of 
bis writings. He seem% however, to allude to k 
in a passage that I quoted before. But he gei^ral* 
1^ consi4|||C3 it as retaining its individuality after 
death ; as when he says (De. Leg. Lib. 12.) " Li 
^' truth the soul of each of us is immortal, and 
^* goes to the other gods, to ^ve an account of it9 
^* actions." This agrees with his uniform lan- 
guage about the rewards of virtue, and the punish- 
ments of vice, after death. Whether souls are to 
be reunited to their source afterwards, which he 
probably supposed, as being held to be the necessaiy 
consequence of their being originally derived fitna 
it, this retribution he must have thought would 
previously take place. 

With respect to the threefold divisian qftmm^ 
a doctrine held by later philosophers, I do not find 
any thing clear, or consistent, in Plato. And Ac 
term (i^ux^) which in other writers signifies the 
mere animal principle ia man of whichlQi^ partake 

in 
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common widi the brutes, he applies to the highest 
principle, that of intelligence in him, when he says 
(Alcib. 1.) "The body is not the man, butthe soul 
(iptiX^) which makes use of, and commands, the 
body." 

Section IV. 

m 

Of Virtues and Vices 

• On the subject of 'airtue and vice it m§^ be tak* 
ken for granted that the sentiments of Plato were 
hot, in general^ cBfferent ftopi those of Socrates ; so 
'&at it is unnecessary to make quotations from his 
writings recommending the practice of virtue, and 
dissuading from tiiat of vice. His belief in the 
being and providence of God, and in a future state 
bf retribution, must have Idd a foundation for pie- 
ty, and the practice of virtue in general, if what he 
advances on those subjects were his real senti- 
ments ; and the fitquency with which he urges 
Aem, and the stress that he lays upon them, makes 
it cKfficult to believe that they were not. 
; . In theserespects he comes nearer to the doctrines 
4xf revelation than any other of the heathen pbUoso- 
l^bers tiiat came after him, even than Socrates him* 
jielf. But lusarguments in proof of the immortal- 

K2'* ity 
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ity of the soul, and also those for a future state, are 
so weak, and they made so litde impression en 
those that came after him, that it is barely possible 
diat he could have been influenced by them him- 
self ; and his writings in general have much th6 
air of being calculated to please the generality erf 
his countrymen^ with whom thbse opinions were 
in some setise popular, and to whom they would, 

of Course, tend to recommend him. And it is evi- 
dent froiii his hisfory that he was much more d^r- 
Ous of general applause than his master. On tlu8 
account there wiU always remain some doubt w4th 

respect to the^real sentimtetsc€ Plato on these im^ 
portant subjects. Jodgii)^ of hhn by his writings, 
we cannot wcai^r that his pUHosoi^y was held Ib 
such high estimation by many of &d more hatnr 
ed of the early christians, and tl»tth^«JlB^braGedtit 
in preference to any other. 

Wi A respect tb the pr(^)cr objects ei man?9 
pursuits inGfe, ITato jays (Phiidl>us») that " im- 
** ther pleasure, nor "virisdom, are^to be raidcedivitb 
** things dkat are absolutely ^^^, because in^iat it 
**'gOod is perfect, and sufficient di itself,^ which, 
he observes wall not apply to either of ihem. B^t ht 
was &T from . entertainii^ Ae extraw^ant ppinm 
of the Stoics^ in dassing both pleasure and pain a^ 

moBg 
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ttiong the filings fiiat are absolutely indifferent, un- 

* 

worthy of fiie attention of a wise man, and incapa- 
ble of afiecting him. 

There are three remarkable exceptioiis to the 
moral mipcims of Plato, in which he would not 
iiave had the OQDCMjrence of Socrates, viz. his re- 
comiiaefidii^ a ooBMAWuty of women in his com- 
nonweahh, Hs approbation of peijury in matters 
cf love, and in the licentiousness ]which he would 
allow soldiersim a militaiy expedition* 

How fittle must Vlnio have kfiown cf human 
liature, and human fife, wfa^i he recommended a 
eoranranity of women in Ms f^fuUic{De. Rep, 
Lib. 5.} md an education of them the same with 
men and together with them, even so far as to ex- 
ercise in the gymnasia naked ; saybg that nothing 
Hot was useftil ou^ to be deemied shameful, that 
in former times it was thought shameful for men 
to exercise n2&:ed, but diat now it was no longer so« 
Bding natundty capable of doii^ many of die du- 
ties of men, sudi as serving their country both in 

tile army and in ctv3 cffiiees, they ought, he says 

< 

to receive an education prefer to qualify tfaem for 
those, thou^ diey should be exempted from what 
tns most labonotts In any of those dficcs. By 
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this means, and sexual commerce being confined 
to a proper age, wMch he makes to be thirty fat 
for men, and twenty for women, a more hardy race 
of men he says, would be produced. 

These healthy women being accessible to more 
men, he says, would have more children, though 

this now appears to be, by a wise|^it)Vidence, con- 
trary to feet, as prostitutes have seldom an)rchil- 
dren at all* The children thus promiscuously 
produced he would have nursed and educated U>^ 
gether, the stronger, however, in one {dace^and 
the weaker in anodierby women engaged bytte 
state for that purpose, without giving them any ia- 
timation concerning their parents. He would not, 
however, allow of any seiual intercourse betwe^ 
men and tK^if own mothers or daughters, &c. But 
it is not necessary to follow him through all the 
details of so visionary and absurd a scheme. 

Indeed, the objections to this scheme are so ob« 
vious, and so numerous, that it is not worth wtule 
to enter into any serious discussion of it. I would 
only ob^rve that if frequent divorces have been 
found, as is universally acknowledged, to be attend- 
ed with much evil, a community of women, which 
it has al\yays been the yery first step of civilization 
to prevent, must be attended with infinite^ more, 
imd greater. With 
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With how much raorc wisdom did our Saviour 
Scffbid even divorces except on account of adultery. 

When the change of a partner for life is considered 

» 

t» impossibky ttie most discordant minds reconcile 
themselves to it, and live together more happily than 
if they had the liberty to separ^e, which, in that 
case, they would upon every trifling disgust be 
thinking of^ and contriving; and this being the 
case of a whole sbciei^, jealousy, land violence in 
j^very form, would be unavoidable. 

Beades, no mode of education is equal to that 
winch arises from the aifeclicni of parents to their 
own children, and the attachment of children to 
Aei;r parents. This is a source of the purest satis* 
ftction to bodi, and to the very close of life. And 
wfanthaa any parent to look to in the infirmities of 
dd nge comparable to the affection and attention 
that he may reasonably expect from his own chil- 
dren ? What ft miserable legislator miist that be, 
who would deprive mankind of the purest source 
of domestic happiness for any advantage of a politi- 
cal nature? Besides, what is the great object of all 
true policy 5 but to give men the secure posses- 
Am of their private rights, and individual enjoy- 
.waits? .... 

K4, The 
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The steond great objectiqA tb tho mor& takkSma 
6f Plato is hid allowing of perjmy in ntatttts of 
love. ** The laws of God," ht says, (Conviviuffaw) 
** allow of oaths," meaning a breach of Oaths, ** in* 
" al&irs of love. God," he says, (Hippias Major.) 
** pardon^ thdse who perjure thcmselveai With lei 
" ^>ect to love, as if th^ were children^ and did 
** not know what they did." Itq)pc^to6%tt 
liie laws of Athens took no cognii2»ei|i«i& of -^lieflfi 
oaths^ But the law of Gdd, in out . SRcrqytarai^ 
makes no such distinction, it requires the strict- 
est performance of every oath. 

Plato in his books on the Republic, oensures 
with much severity the vice of Sodomy, which was 
loo ^nerally practiced in Greece. " We inust ab. 
** stain," he says, (De. Leg. Lib. 8.) " &om all 
^^ commerce with males. For this is being wots^ 
^^ than birds and beasts, among which the males 
** have no commerce with other males, butwid^ 
"females only; and if it be not concealed from 
** both men and women, the criminal may be pu« 
** nished by deprivation of all civil offices, and be 
" treatol like a foreigner." This, however, is 
^ prescribing a very mild and iniadequate pumshment 
for'tiie inost abomihalbre of crimes- ' 

Notwithstanding, this he says, (Dc. Rep. lab. 

5.) 
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S.) that ^^ on an expeditioii sbldieni should be al^ 
^< lowed unbounded licepce bo& with respect ti 
^' Women and boys, as by this means they will be 
^^ more inflamed to gain ^the victory,'' meaning 
that with the expectation of this indulgence they 
will be more ready to eslisti and to engage m any 
hazaidousenteipriae. 

The laws of Mos» and of Qod relating to war 
are veiy di&rentfroin this. * AfiMr^Saag to th»n, 
wherever men are» in peaice <xc in "war, the same 
rules of morality are binding upon them) and ^ 
samib punishment awaits the infringment of them*. 



'.. * 



'O/Vedtky ami the Consequence of iu 

In what Plato says on the subfeot of death, arAl 
the consequence of it, we see the stress that Ii^ 4aid 
on the practice of Virtue in general, though ivith- 
outdistitiguishing: jiarticular virtues ot vidie^ ; and 
if 1& may be understood litdiaUy, hss sfentimienfiiK 
arie ideddedty in &Vourf^f a'fUtul^^t^ ofi^etrRm. 
tion, in which inditidDisils will retain their ifepaHife 
eoiisciousness, at Vdm, till 'tikdr pri^[)er ^wftfds or 
punishtaients ave * complete But iki^ch of 'what 

K5. he 
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he advances on this subject has such a mixture of 
imagination, ' and of pO{mlar .notions, . that m^y 
persons entertain doubts of his writing what he re- 
ally thought^ '. — 

" It is impossible," he says, (Ejan.) " thatthere 
^^ should be much happhiess in this life ^ but there 
** is great hope that after deadi every person may 
** obtain the things that he nlost wishes for. - Nor 
^^ is this new, beit knowif both to the Gteeks and 
" Barbarians.*' This is th(p only passage that I 
have found in the writings of Hato in whic^ he 
Ijiys any stress on the aigument from general con- 
sent, or tradition, in favour of the reality of a fa* 
ture state ; and here he intimates some degree of 
doubt, by only saying that there is great hope with 
respect to it. In other places he expresses more. 

** Intruth," he says, (De. Leg. Lib. 12.) ** the 
" soul of each of us is immortal, and goes to other 
" gods, to s^ve an account of itsactions, as the laws 
" of our country express ; which g^es the greatest 
" confidence to good men, and terror to the wick- 
** ed» lest they should suflfer the greatest punish- 
if* incn4' after death for the crimes' committed in 
" this life. A happy maa,*' he says, (£pin.) " will 
^^kam all that he can from nature, persuaded that 
^< &us he will live most happily, and when he dies 

«hc 



ii 
ii 



or PLATO.. 155 

^ he will go to a place suited to his virtue ; and be- 
•* ing thus truly initiated, and halving acquired 
^ true wisdom, will pass the rest of his life in the 
•^ contemplation of the most beautiful objects. 
" Justice is the best reward of the squU and we 
** should not envy it those rewards of justice and 
" universal virtue, which God has prepared for it 
^ m this life, or the next.'' *< The gx)ds,'' he adds, 

must know who are just, and" who are unjust, 

and must love the offe and hate the other, and they 
** will give to their friends levery good that is in their 
« power." (De. Rep. Lib. 10.) 

Plato introduces one of his speakers in (De. 
Leg. Lib. 10. )addressingLa young man licentious- 
ly disposed in the fallowing manner. *^ O young 
•* man, who think that you are overlooked by the 
5* gods, consider that there is a seat of justice with 
^ die gods who dwell in heaven, that they w ho are 
** wicked may join the wicked, and they who are 
" good may join the good, in life and in death, and 
•* dx> and suffer what others like tliem do arid suf- 
•• fer. Neither, thwefore, do you, or any other 
** person, presume that you will be happy, so as to 
•• escape, or brave the justice, of God. You are 
** not overlooked by him, though you should go to 

the bottom of the earth, or ascend into the hea- 
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^ vens, but shall suffer according to your deserts^ 
^^ whetlier here, in the infernal r^tons, or in somt 
^^ <lisbmt place." This, however, being the ad- 
ijress of anoKLcttiaentoayoungone, maybeno^ 
tiling mot^ than popular langu j^e^ calcitkiied ta 
fedatm him fix)fn fats vices, wluch wouid be ieguw 
rious to the state ; using such 4a:^monts, •» ^n^ie-* 
ther thought to have any weight by the speafaer or 
fiOti mig^t make tome inspreasiGHatHi'diehearer. 

The state of those who die in battle, in the«r- 
vice of their countiy, Plato gives on flie authority' 
of Hesiod ; saying, (De, Rep, Lib. S.) " If Hfeto* 
" od may be believed, they beconie terrestiid 4e- 
** mens, expellers of evil, and the guanlianis df 
** mankind." For this, therefore, he does noC 
make himself i^sponsible. 

In his Phoedrus Plato gives such an account q( 
the state of souls after death, mth the various peri- 
ods of their purifications and transmigrations, as 1% 
is possible he might h^ve heard in the £)ast, buf 
such as it was impossible he could be in earnest m, 
professing his bdief pf« 

^^ Souls do not,^^ he says, ^^ retumtathe souice 
^^'from which they came in less than ten thohiand 

^' years. For they do not recovw their ^;dngs till 
^ , "that 
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^ diat time, eiscept the souls of those w&o truly 
** pMlosophize, and who love boys,*' (meaning 
probably senstxal pleasure in general) " and wis- 
•* dom at tfici same time. These perform it in the 
•*tlrird circuit <rf k thou^suid years ; if after this 
** Aey three times chuse this life, thus recovering 
•^ Adr wings after three thousand years. But other 
** souls are judged after the firtit term of life, some 
«' of them gomgtb a pls^ceof judgn int under the 
•* e^rtfi, to suffer according to their deserts, others 
^^ asoQ^ding^to a dEace in the heavens suited to their 
•* merit when they were in the form of men. ITiese^ 
"•* after a thousand years take their choice agaio^ 
*^'some fte life df a brute> and again that of man» 
^^ prbvided it haid formerly been the soul of a man» 
^ f^or^'^ufls tliat flave not seen truth cannot assume 
•* that farm."^ This particular period of three 
dioiisand years Herodotus Imd fix>m the priests c^ 
)Sg)^t, Who said that ^ tvhenthe soul had gone 
•* thtou^ txxKes of tvery kind^ terrestial, ma- 
'^ line, 'and also those of birds, it entered again intQ 

^ that cf a xnan, and tfa^Et Ihis^was accomplished io 

•• Slav ' *• 

^^ftfc space dF three thousand years. This ac- 
♦• count,** he adds, **some Greeks, w^ipse name* 
" he forebore to mendoh, (ibdm as thiwr own.^• 

(Lib;2. dut23. fiixtbpe.): 

StiU 
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Still tess can we think Plato to have ^tren anjr 
credit to the following veiy absurd relation, which^ 
however, he recites at full length (De* Rep. Lib» 

10.) igid without intimating any doubt of its truth*. 
It is the stoiy of one Eris, of Armenia, who after 
haying 1^ dead on the field of battle twelve dajrs, 
came to life, and then related what he said he had 
seen in the infernal regions, the whole agreeable 
to the &bles of the poets, widi many absurd addi6i« 
ens ; as that ofthe souls of particular persons chas- 
ing to pass into the bodies of different animals, tfaa$ 
of Ajax into a lion, that of Orpheus into a swan^ 
from his hatred of women, that of lliamyris into a 
xughtingale, and that of Agatnmemnon into an «• 
^p, &CC. &c. 

As Plato's account of a future state has sucfi a 
nuKture of £incy and fable, and so little support 
trom argument^j bis declaration of his belief of it 
will admit of much doubti^ as well as what he says 
pf the immortality of the soul hi general. They 
were Eastern doctrines, to this day firmly believed 
by the Hindoos and others, though Plato ^ves no 
intimation whence he had them. But excqptii^ 
this doubtful case of Plato himself, they never gain- 
ed any d^ree of cre^t in the West 

How happy, then, should we think ourselves^ 

and 
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mihow tfaankAiI to God^ finr the glorious light of 
Ifae go^l,, which leaves us under no doubt or un- 
certainty with re^ct to a future life in general, or 
the different ccxuHtions of the righteous and the 
)¥icked in it ; and especially for that most satis&c- 
t(Hy evidjcnoe of it in ths death and resurrection <^ 

Jes^s, as fijimishing at the same time 2i proofs and 
alsQ a pattern of a future universal resurrection \ 
when £iU that are in the graves shall hear the voice 
of the sen of man and comeforthy some to the resur* 
recttan^ 4(f life^ and others to that of condemnation ; 
and -when all men . shall receive according to their 
vxnrks. . What wei^t has the mere opinicm of 
PfirtOy or that of any heathen pliilosophers, admit- 
ting them to have been ever so much in eameity 
compared to this ? 

We find nothing in our scriptures concemmg 
the fenciful doctrine o{ pre-existence^ or of the state 
of souls separate fit>m the body ; but are assured 
that as the man dies, the whole man shall rise again, 
with a perfect recollection of all that he had done^ 
and therefore satisfied with respect to the state td 
which he will be sentenced corresponding to it. • 
And this is all that we are at present concerned to 
know. It follows fix)m this that we shall know 
our friends as well as ourselves. Jesus assured 

his 
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his s^stksy Uiat then ihey should be nmh hifA 
v>hern>€r he ' should ke^md see and partake of his 
glory y and that tins will also be shared ly all V)ho 
believe on hhn through their vsordj that is all sin« 
cere christians to iheead ofthe world. We areal- 
80 assured that all t^se who shall ^ij^ v)ith him 
shall also reign with him for, ewr. What ample 
encouragement is this to a life of virtue^ a^dhow' 
jiviJtiteQiabkf us to besir all the irouhtes dfthis life, 
and^the paiasof d^athy be they wh^^ 
such :anisxpectiltion^ Hus is sachhopeaadjof 
set be/ore tss, as was set be&re fesus lumself, aad 
by ;whi«h he was edgblK»i to bear his cross, and to 
^ake lao accwnt of tfa^ shaoL^ (tf ^ 12^^^ 

ll§ weU.« p(Hnf^li 4^gbf 



Qt 




•'■••■ • f^ 



161 



o V 

THE PHILOSOPHY 
of 

ARI S TO T L E. 



INTRODUCriON. 



A. 



.RISTOTLE was tlie disciple of Plato, butJie 

appears tOihave been greatly superior to him, and 

inJied to all the other Grecian philosophers, in ec- 

So: . 
nius and good sense. He had also t Snsiderable 

advantage from having been tutor to Alexander 
the Great, and from bemg assisted by him in tlie 
lltudy of nature, which was wholly negJected by 
all the other philosophers ; as they confined them- 
Belyes to subjects of mere speculation, which re- 
qi^ires little or no knowledge of external things. 

Aristotle, however, himself followed dicm too 
closely in their own track \ and he seems to have 
taken great plea;$ure in collecting, and confuting^ 
all their sentiments ; in so much that, if he could 

be depended upon, it would be easy to ascertain the 

L« opinions 
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opinions of all the philosophers who had preceded 
liim. But he is siiid to have greatly misrepresent- 
ed them, in order to make it the more easy for him 

to expose and confute tliem, which it is evident he 
took much pleasure in doing, diat his o\vn opiniona 
might appear the more original and respectable. 
Never perhaps, was so much genius employed on 
more useless subjects than in iall that we see in the 
greater part of the wridngs of Aristotle. The 
works of Thomas Aquinas, and the christian 
schoolmen, are, in this respect, 6r inferior tx> his ; 
but the subjects are much more important, and 
the trifling, as well as the subtlety, less. 

Though the reading of the disquisitions of Aris- 
totle on • V^ological and metaphysical subjects be wi- 
speakabij?^ tiresome, so that, probably, no person m 
this age, who has any proper idea of die value of 
his time, will ever read a tenth part of them ; many 
of his conclusions, and summaries, are clear and 
striking ; far more so than those of Plato, without 
affecting his sublimity, the art of his dialogues, or 
the elegance of his style; his aim seeming to have 
been nothing more than to express his own ideas^ 
such as they were, in the most intelligible lan- 
guage. At least, so it appears to me, notwith* 
standing his acknowledging to Alexander, Ifaat 

though 
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though he had published his opinions^ they were in 
Eict not published, as only those who had been par- 
^ularly instructed by him could understand 
ittta. 

This may be true with respect to some of his 
writings, but it certainly is not so with respect to 
the generality of them ; and of this the extracts that 
[shall make from many of tliem will enable the 
reader to judge for himself, in what he writes con- 
cerning the Supreme Being, the human soul, and 
the ioature of virtue and vice ; M^iich are all that, 

* * 

in fliis work, I propose to consider ; as nothing else 
in the writings of the heathen philosophers is of 
nicha nature as that it can be brought into compa- 
rison with the doctrine of our scriptures ; since 
4ie bulk of their writings relate to subjects v\'hich 
probably never entered the thoughts of any of the 
sacred writers, and indeed were the least important 
in themselves, being frivolous in the extreme. 

It has been usual to class Aristotle aitiong At/ie- 
istSf and his writings, as translated and commented 
upon by Averroes, in a later period, were the great 
source of modem atheism and infidelity ; but I dc 
not see any pretence for this charge in the writings 
of Aristotle himself- For in them the Being and 

L 2. * general 
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rank and nature with the heavenly bodies, or fix)m 
p^iving any portion of divinity to them, that he says, 
(De. Mundo. cap. 6.) "God conducts the stars 
*' according to number," that is, with regularity, 
" and that on this account he .may be called their 
*' Corj^phoeus." 

Aristotle was even a professed advocate for the 
unity of God, and as I have observed befiare, he ne- 
^er, in expressing his own sentiments, uses the 
term ^odsy but ah\'ays tliat of God. " There is," 
he says, (De Mundo. cap. 7.) " but one God, 
" though he has obtained many names, according 
" to his different attributes. By the appellations of 
*'(Z;;i/) and (A/a) united is signified that in 
him we live. Ke is Saturn, and Chronos, as hav- 
ing existed from eternity. " He is also called the 
*' thunderer, the giver of rain, &c. It can onIy.be . 
*' God that is to be understood in the Orphic 
^' hymns. He is also called Fate, from things pro- 
" ceeding in a connected scries ; and Neme^, as 
" possessed of a divine power, which he exercisea' 
*' as he pleases ; Adrastias, as the cause of eveiy 
*' thing in nature, which no person can deceive or 

*' avoid; and .£sas, because he exists always. 
*' What is said of the Parcoe must be explained 
" in the same manner. Finally, God, holding the 

"begin- 
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^* of a pi inc§. In this word every thing is to be 
" seen, and from this all power of procreation* 
" flows.^' ' 

There are, however, two passages in tliis work, 
which, as being sufficiently agreeable to the senti- 
ments of Aristotle quoted above, may deserve to 
be recited. ^' God," he says (Lib. iii. cap. 3.) 
"knows all things, past, present, and to come, as 
*' theif maker and governor, himself remaining 
" without motion." Tliis, however, is not per* 

4 > 

fectly agreeable to the sentiments of Aristotle, as 
we have seen. The next passage is not consistent 
with itself, as it represents the Divine Being as hav- 
ing produced every thing first without any instru- 
mentality of other beings and then with it. 

*^ The Supreme Creator (Artifex) imitates no 
** created being, biit produces forms inimitable by 
"any. .Nor does he liiake use of any instrument 
"in this, but performs every thing by his own 
" power. God, therefore, whose name be ex^lt- 
*^ ed, produced the universe without any consulta- 

* ■ 

" tion, or wandering of thought. He first produc- 

" ed an only substance, viz. the acting intellect^ 
" which he adorned with light most bright, and 
^* most excellent of all created things, and by this 
" interinediate Being the highest <jrb was produced, 

which 
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His account of tlie relation that God bears to the 
world, as its supreme governor, is peculiarly strik- 
ing ; considef ing the little light the heathens had 
on this most important subject. " What die pilot is 
♦* in a ship,'* he says, (De. Mundo. cap. 6.) " What 
" the charioteer is in his chariot, what the precen- 
*^ tor is in a chorus, what the law is in a state^ or a 
" general in his army, God is in the world. What 
*• manifold labour, motion, and care, would there 
** be without this." " Whereas with him every 
** thing succeeds widiout labour, without trouble, 
" or infirmity of body. For, being situated in a 
" steady and immoveable situation, every thing is 
" moved at his pleasure, according to the different 
" forms and natures of things. In this he resem- 
" bles the law in a state, which, being immoveable, 
" governs every tfiif g in the state, all the m^^is- 
*^trates having their proper place and province un- 
" der it. But he is greatly superior to, and more 
** stable than, our laws. For by him die whole 

*^ world of heaven is administered and governed, 
" AH animals obey his laws, and even reptiles that 
^* feed upon the earth.'* 

It will be seen in the following passage that Aris- 
totle had not the same, or equally just, ideas of the 
operations and providence of God that we are taught 

in 
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in our scriptures, ** God,'^ he says, (De. Mundo; 
cap. 6.) *' is the preserver of every tiling that is 
" done in the world, and also the author of it, with- 
^* out being affected by weariness, as a human 
"workman, or an animal, and ofthii^ atadis* 
" tance, as well as near. For having his seat in ' 
** the highest region, from which he is called the 
** supreme (TttoJ^) those bodies which are nearest 
" to him feel the most of his power ; but I cannot 
** think him concerned ii> things that are low and 
" mean ; but that rather, like the king of Persia, ' 
^* he knows and acts by his agents. Thus he moves 
" the sun, and moon, and the whole heavens, and 
** is the author of every thing that is siafe and saluta- 
" ry in the world. Not that he stands in need of 
** the assistance of others, as lie does every thing 
** without difficulty, with a simple motion." (De 
Mundo. cap. 6.) 

I would observe on this, that philosophy, as w^U 
as true piety, considers every thing in the universe 
as^ in a proper sense, equal in the eye of God, who 
made the smallest things as wall as the greatest, a3- 
equally subservient to his purpose. Moses repre- 
sents him as having made by the exertion of the 
same power, reptiles as well as men, the grass of 
the fields as well as the largest trees, and all these 

L 5. as 
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• Section II. 
Of the human Soul. 

r 

Though Aristotie writes very largely concerning 
the souly andy acccxding to his custom, proposes 
and answers a varie^ of subtle questions relating to 
it) his sentiments on the ^subject are by no means e- 
vident, except that they are difl^nt from those of 
Plato, who preceded him, and those of the Stoics 
who came after him. Indeed, on all subjects he 
seems to have taken pleasure in diflferitig from all 
others, and appearing as the author of a system of 
his own. 

Though Aristotle did not, witfi many other phi- 
loflophers, consider Ae Soul las the whole of li niarCi 
^^he acknowledged it to be theprincipal" part of a 
man. (ap^jy) ^' It is so," he says (De Anima, 
Lib. i. cap. 1.) *^ of all animals. The mtellect 
*^ (lb. Lib. iii. cap. 4.) is inuniscible with the body, 
*' butthe latter has its senses, as the instruments of 
it*" He did not think so meanly of the body as not 
to be of opinion that it had some properties in com- 
mon 
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mon with the souIj. *' The soul," he says (t)e 
Anima. Lib. iv capw L) "has all its affection in 
** comtnon with the body^ as anger^ gentleness^ 
** compassion, confidence^ joy^ hatred, and lastly 
^^ love ; because in all these cases the body suffers 
V as well as the mind. ** 

The motion of the inlellebt is al\Vays said to GOft'* 
«ist in thinkings so that \vhen this operation ceaj&es 
the soul ceased to e!xist% He, therefore says, 
{iEgypt, Lib* viii. ca:p* 4.) ^^ the intellect is al* 
** ways in motion, and an equable one. '^ 

According to a inetaphysical distinction of Aris^* 
totle, and I belie Ve peculiar to him, eveiy^ substance . 
consists of iKa/^^/* andybrw. " What then," says 
he "is the essence of the soul" (iEgypt. Libw xii* 
cap. 13.) " If it is said to hefdrniy it is said wisely 
** and rationally, being part of the compound, and 
^* not the whole.^' These two last quotations are 
J&t>m tliat work of Aristotle which I have observed 
to be of doubtful authority^ I find, however, a 
better (though the account is not so clear) in his 
(De Anima. Lib^ iii. cap^ 4.) where he says, 
** They think justly w^ho are of opinion that the 
** soul is to be classed with forms. It is not, howc- 
•* ver, wholly place, but intellectual, nor does it con- 
f ^t in act, but in the power of theforrm.^'^ This 

M. last 
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rally give to the animal part of man, of which, how- 
ever, he makes no distinct mention, though he does 
of another pjut, which he calls vegetative y notac- 
knawledged by any others ; who in their definitions 
of man never descend lower than the principle of 
animal nature. " A part of^e soul,** he says 
(De Anima. Lib. ii. cap; 2.) *- we call vegative, 
'* of which plants partake, for the soul is {apxv}) 
** the principle of all vegetative, sensation intellect 
** and motion." 

What Aristodc is represented as saying in the 

doubtful treatise mentioned before, favours the 

idea which prevailed at the revival of his philosophy, 

of a common principle ofdife and motion^ tho' not di- 

Tecdy, of tntelligencey pervading all nature, wd re- 

isolvable into its source at the death of each indivi- ' 

dlual. "Plants and animals," he says (iEgypt. 

Lib, vifi. cap. 2.) " besides that soul which is pe- 

^ culiar to each, enjoy the life of the common soul ; 

*•* because they cannot give aliment to others with- 

^ out parting with their own lives. The first au- 

** thor of form," he says (lb.) " gave reason to the 

** common soul." He even says that this is the 

principle oflifcy though he does not call it a soul. 

It is in all the elements, *' in fire, air, jand water." 

Here however he allows a separate individual soul 

M2. to 
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lo each, besides a participation in the commoa 
souL 

The doctrine of the pre- existence of souls and of 
their descent into mortal bodies, I do not find men- 
tioned in any of the genuine writings rf Aristotle ; 
but it is mentioned* in the doubtful treatise quoted 
above, in the e;[Lordium to wWcb he says (.^gypt. 
Lib. i. cap. 1.) " We shall then describe the dc- 
" scent of souls into bodies, ^d their ascent.'^ 
But I do not find that he does this in any par5 of 
this treatise. 

Concerning the state of the joul, ov of the manV 
after death ,^ Aristotle is nearly silent ; and what he 
does say, or rather hint, is expressive of much 
doubt. " If any thing,^'' he says (De Moribus* 
Lib. i. cap. 1 1.) " be enjoyed by the dead, whether 
** good or evil, it must be very little, either in it- 
" self, or to them ; not sufficient to mate Aem 
" happy or unhappy, who were not so befijpe.^ 
This with respect to the souls, or the shades, of 
-the virtuous, is pretty nearly the seiltiment which 
Homer puts into the mouth of Achilles in the Ely- 
sian fields ; who says, he had rather be a slave to 
the meanest person upon earth, than king of all in 

the regions below. 

■ * 

Sectioit 
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Section III. 

Of JIappiness, and of Virtue and Vice. 

Aristotle^s ideas of happiness, and of things that 
should be classed amohg goods or roils^ are very 
different firom those of the Stoics who came after 
him, and, as may be inferred fiom what he says, 
those of many who preceded him ; but they are 

far more agreeable to reason and the common sense 
of mankind. 

' In consequence of his making more account of 
the body than other philosopers of his time did, he 
justly observes (De Moribus, Lib. i. cap 4.) that 
" if good be one^ which he says is the common opi- 
" nion, or a thing separate from every other, and in- 
/* dependent of every other, it cannot be procured 
**'by man, or- depend upon any actions of his. 
-" Some kinds of good, "he says, (Mag. Mor. Lib. 
i. oap. 3.) ** relate to the soul, and the virtues, and 
*^ some to the body, as health, beauty, and other ex- 
" temal things, opulence, &c. It is agreed by 
^* an," he says, (Eudem. Lib. vi. cap. 13.) " that 
" grief (Xw7r>;) is an evil, and to be avoided. For 
" whatever is to be avoided is an evil, and whatever 

M3. "is 
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*' is to be pursued is a good. It is not easy'' he 
further says, ** for him to be completely happy, who 
** is either remarkably deformed, or of mean condi* 
" tion, or who lives a solitary life, or is without 
" children ; and much less if he have children Aat 
" are very profligate. Some, therefore, place hap- 
" piness in outward prosperity, and some in vhtue. 
" He, therefore, must be pronounced happy, who 
*Ms both virtuous, and possessed of external 
*' goods." (De Moribus. Lib. i. cap. 9 and cap. 
11.) In this opinion he would now, I belie ve^ 

have the general concurrence of mankind. 

On die subject of virtues and vices, the ideas o? 
Aristotle are peculiar to himself, but he was cer- 
tainly at liberty to make his own definitions, though 
this may lead to mistake when they are different 
from those that are commonly received. 

Now virtue is, I believe, universally considered 
as the property of the soul, independent of any thing 
relating to the body, and only on the will and inten- 
tion, arising from the inward disposition of the 
mind. But it is not so with Aristotle. He consi- 
ders every circumstance that is reputable , and that 
makes a man appear to advantage in the ejres of 
others, as a virtue, (apij'?) ^^ every thing that is 
disreputable, a$ a vice. His general definition (Dc 

Virtutibus.) 
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Virtutibus.) is that whatever is commendable is 
Tirtuous, and vice the contraiy. 

Thus, under the head of liberality, besides what 
we call gerKrosiiyy he includes ^* neatness in dress, 
'^ degance in a hou9e,'%and this^he says, ^^ with- 
^^ out any regard to utility • He also is to be classed 
*^ amongthe liberal who keq>s animals for pleasure, 
** or for the sake of bemg admired." 

After mentioning Plato's division of the soul in- 
to three parts, he assigns . the virtues peculiar to 
each of them. " Of the rational part of man," he 
says, •* the virtue is prudence, of the animal 
** {Bvuosilova-) the virtues are gentleness, and forti- 
" tude ; of the concupiscible part, {sTri^viJLT^.jtov) 
** the virtues of temperance and continence ; and 
^* those of the whole soul are justice, liberality, and 
*< magnanimity." (De Virtutibus et Vitiis.) I do 
not, however, find the above mentioned division 
of the faculties of the soul in tlie \Vorks of Plato. 

Aristotle's ideas of justice were miich more ex- 
tensive Aan those of most other philosophers, or 
perhaps those of statesmen. *' The first justice," 
he says) (De Virtutibus) respects the gods ; the 
** nextthe demons; then tliose relating to our coun- 
" try and our parents, and the last the dead, in 

M 4. ^' which 
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** which is included piety, which is either a part of 
"justice or follows it.'* 

This is the otly passage in the works of Aristotle 
in which mention is made of gods^ and here he 
evidently means such god# as were, acknowle^- 
ed by his country. However^ the n^ect or con- 
tempt of these rites of worship, whatever they were^ 
he, would have punished. " It is injustice,** he 
adds, (lb.) " to violate the custom and institution 
" of our countiy, and not to obey the laws and the 
" magistrates." This includes the principle of 
persecution £qt religious opinions and practices,* 
which Aristotle, no doubt, held, in common wiA 
all the philosophers and magistrates of his time, so 
that nothing better could reasonably be expected of 
him. 

Thus we have seen the result of the speculation, 

and laborious researches, of the most acute and sa- 
gacious of iU the Grecian philosophers, of a man 
who, with respect both to genius and industry, may 

be classed among the first of mankind, on these most 
important subjects. But notwithstanding marks of 
superior good sense, and discernment, in the writ-^ 

ings of Aristotle, we do not find in them any real 
advance in theological or moral science. And as 

to any practical use of his dpctrines, it appears to be 

something. 




OJ AIllSTOTLfi. 183 

something less than the world was in possession of 
before. 

As to the great object of heathen philosophy in 
gen^^, which was to enable men to bear the evils 
of life, and the fear or the pains of death, he never, 
that I recollect, so much as mentions the subject ; 
but treats of generation and dissolution merely as 
natural phenomena, to be explained upon physical 
principles, but he never regards them in a moral 
light. On the consequence of deatli, and a state 
of retribution after it, he is likewise wholly silent ; 
]»x)bably from not believing any thing either of the 
notions of the vulgar, or the refined speculations of 
Fkto. Had the subjects been much upon his 
-mind, he must have treated of them, and with seri^ 
ousness, as in themsdves highly interesting to him- 
self; as well as to the rest of mankind. 

I. 

What is peculiarly remarkable in Aristotle, is 
that though he reasons much, and disputes with 
wonderful subtlety, he seems to have felt nothing. 
He never expresses himself with any warmth, or 
. any degree of sensibility, when he is treating of the 
most important subjects ; but writes concerning 
God, and the soul, and of virtue and vice, with as 
much coolness as he describes Ms phmts and ani« 

malSk How different, in this respect, as well. as in 

M 5. many 
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many otliers, are the writings of Aristotle from the 
Psalms of David, the writings of the prophets, and 
other devotional and moral articles in the books of 
scripture, penned by men of no uncommon ability 
of any kind, but deeply impressed with the impor- 
tance of the subjects on which they write, and hav- 
ing more knowledge of them. They know infi- 
nitely more of God, and of his constant attention to 
the afi&irs of men, individuals as wellas nations, and 
therefore they uiite as if they were really sensible 

of his presence with them, and his unremitted at- 
tcntion to them, as the proper author of all the . 

good and evil that fell to their lot. They regarded 
him not only as their moral governor, and final 
judge, but as their fether^ and their friend ; and 
thence were led to address themselves to him on 

all interesting'occasions. 

What is there, in this respect, in all the heathen 
xvritings to compare with the language of the 
Psalms ? To quote a few verses out of thousands, 
I shall just transcribe the beginning of the 116th. 
Psalm. / love the Lord because he has heard my 
voicey and my supplications. Because he has inclin- 
ed his ear unto me^ therefore iuill I call upon him as 
long As I live. 7 he sorrows of death compassed me^ and 
the pains of hell got hold upon me. I found trouble 

and 
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€ind sorrow J then called I upon the name of the 
X,ordy Lord I beseech thee^ deliver my soul. £s?r. 

I am tempted to add the begimiing of the 139th 
Psalm. Lord thou hast searched me and known 
tne. Thou knowest my down sitting and my upris- 
ing. Thou understandest my thoughts afar off'. 
Thou compassest my path, and my lying down^ and 
art acquainted with all my ways. For titere is not 
c word in my tongue ^ but lo^ Lord^ t/iou knowest 
it altogether. Thou hast beset me behind and be- 
fore^ and laid thine hand upon me. Such knowledge 
is too wonderful for me. It is high^ I cannot at* 
tain unto it. 

This is language that comes from the hearty im- 
plying a feeling sense of the intimate presence, and 
constant inspection, of God, naturally producing a 
direct address to him, which does not appear ever to 
have been made by any of the philosophers. Their 
feelings, therefore, must have been very different. 

Supposing them to have been the same in kind^ 
they must have been unspeakably different in de- 
rrree. Their acknowledgment of the universal 
presence of God must have been mere sj^eculation, 
and rested, as we say, in head, but never reached ■ 
the heart. But this strikes us in every psalm- of 
David. O F 
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men, ^vas the belief of the Stoics, as well as of So- 
jcrates. " God,'* says Marcus Antoninus, (Lib« 
xii. sect. 2.) " sees all minds divested of their co- 
^^ verings and flesh. By his own mind alone he 
" sees them as derived from him. If you will do 
" ihe same, you will be freed from much trouble." 
For believing that all minds are only parts of one 
whole, he ascribes to them all much of the same 
power, as we shall see more particularly hereaf- 
ter. ^ 

He, however, takes it for granted that all good 
and evil is the dispensation of the gods, and there- 
fore he holds it as a fixed maxim to be thankful for 
the former, and patiently to bear the latter. " I 
" thank God," 'he says, (Lib. i. sect. 17.) ** for 
** good grandfathers, good parents, good precep. 
** tors, good acquaintance^ domestics, and friends, 
*^ and for good of every other kind. If," says he 
(Lib. vi. sect. 44.) " the gods take no care of the 
•^ world, which it is impiety to believe, why do >ve 
^ sacrifice, pray, take oaths, atul do other things 
** which suppose the gods to be present with us, 
^* and attentive to us ?" 

The heathens in general, w ithout excepting ssmf 
of the philosophers,, except Epicurus, were dis* 

posed 




-J 



er THE STOICS* 151 

posed to believe that the gods interposed in the af- 
iairs of man, giving him admonitions, and sugges- 
tions by di'eams, omens, oracles, and various other 
ways. " With respect to the gods," say Marcus 
Antoninus (Lib. i. sect. 17.) " their suggestions, 
** land the aids, and inspirations that come from 
•* them, nothing hinders my living according to the 
." rule of nature, unless it be my fault, in not ob- 
** serving those hints from the gods, which are 
" sometimes obscure.'* 
He seems sometimes, however, to consider such 

an order of things established from all eternity as 
Would render all prayer, sacrifices, &c. useless. 
" Whatever happens to you," he says, (Lib. x. 
sect. 5.) ** was destined for you from all eternity. 
**< This" he says, " was done, (Lib. iv. sect. 26.) 
*** by a certain fate." And again, " the series of 
** causes <5ombih€d with one another, connects 
** your existence with that event from all eternity." 
irttts, however, is the beliefof Jews and Christians, 
and accoi*ding to their ideas is not incompauble 
with prayer. But it iis doubtful whether Marcus 
Antbriiiius entered into the proper principle of this^ 
^ a^ ^0 make prayer perfectly compatible with his 
idea of fete. It does not appear that tlie Stoics in 
.^^irstl, any more than other heathen philosophers, 

N. ha4 
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had tlicir minds exercised in prayer, habitual and 
occasiond, in the manner of pious Jews and Chris- 
tians. We should otherwise have had more of 
their devotional compositions, similar to those of 
the psalms of David, and other forms of prayer that 
occur in the books of scripture. The difference 
between the heathens and the believers in revelati- 
on in this respect is so striking as I observed before, 
as proves a very different state of mind with respect 
to a God and providence, whatever may be inferred 
to the contrary from occasional expressions in their 

writings.* 

That every thing Aat was appointed and direct- 
ed by the Supreme Being is right, Mareus Antorih. 
nus never doubted. " If there be aXjod," he says, 
(Lib. ix. sect. 29.) " every thing is right-" Ac- > 
cording to him, this made the existence of any 
thing properly evil absolutely impossible^ " No^ 
** thing,*'' he says, (Lib X. sect^ 6.) " can bchurU 
" ful diat fe good for the whole ; and every tkmg 
*' in the universe must be good for it. This is 
"common to tlie nature of every thing, awd the 
**w<»-ld must have it in the greatest degitfe, be- 
" cause there is nothing external to itself to force 
'' any thmg noxious upon it/' This considterati- 
on is with us also an argument for the uctefaangea- 

ble 
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Ue gobdness, and other attributes^ of God, the evi- 
dence of which we see in the works of nature. We 
say that, since there are evident marks of benevo^ 
ience in w^hat w^ experience and -see around us, a 
prindple of malevolence j which is • opposite to it, 
>cann6t be admitted. Every thing, therefore, must 
have been designed for the best, whether at present 
we can see it to be so or not. And as there is no- 
thing in nature superior to this benevolent su- 
preme intelligence, this system, tending in all re- 
spects to good, mus^ be perpetual. 

That tWs system is in a progressive stite of con- 
^finual inq>roYemQnt was not the doctrine of the 
Stoics, it was rather thqir opinion that, after> 
certain period, every tiling would return to the 
state in which it had been before ; so that nothing 
would be gsdnedby their perpetual revolutions. 

In this their system coincided with that of the 
tiindoos^ and the oriental philosophers. This 
seems to be intimated by Marcus Antoninus. 
" We should bear in mind,'' he says, (Lib. ii. 
sect. 14.) " two things, one that all things have 
** been from eternity in a perpetual round. The^e 
« 15 in it no ^fference between seeing the same 
*< things a hundred years, two hundred years, or in 
** a longer duration.'' How dull and unpleasant is 

N2. this 



194 " or THE PHitOSOPHt 

I 

diis prospect compared to that which is suggested 
rn our scriptures ; according to which nothing will 
ever return to the state in which it has been before, 
but every thing will continually advahce in im- 
provement, without, however, ever reaching per- 
fiction^ M^iich must ever be the exclusive preroga- 
tive of the Supreme Being. 

The dutv of absolute submissioiufe&- rise divine 
\\ ill, and the order of nature, as coincident with it, 
cannot be inculcated more forcibly than it is by the 
Stoics. " Man," says Marcus Antoninus, (Lib. 
xii. sect. 12.) " should do nothing but what God 
** himself would approve, and he should receive 
" willingly whatever he assigns him.. With re- 
** spect to every tiling that is agreeable to nature, 
** the gods are not to be blamed, for they ao nothing 
" wrong with design." " The principal article of 
*' piety towards the gods," says Epictietus, (sect 
31.) ** is to have just opinions concerhirig them,, 
" as that they exist, and administer every tting 
•^ well and righdy, and that it is our business to 
" obey them, and acquiesce voluntarily in every 
" thing that takes place, as being disposed for the 
** best." Treating of death, 'Marcus Antoninus 
says, (Lib, vi. sect. 10. ) " If every thing be order- 
.♦' ed by providence, I venerate the supreme ruler, 

«<and 
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**. and» depending upon liim, am unmoved. " From 
his opinion of the duty of submission to the divine 

will, he excellent observes, (Lab. ix. sect. 40.) 
the gods either liave power, or no power. If 
they have no power, why do you pray? If they 
** have power, why do you not rather pray that you 
^ may be without anxiety about an event, than that 
** the ^yc^t may not take place ?" This may in- 
struct even a christian. 

It was the opinion of all the heathens, from the 
earliest to the latest times, that it was right, and 
even necessary, to adhere to the religious rites o^ 
^their ancestor's ; since the prosperity of the state 
they thought 4ep?iided upon it. On this princi- 
ple, absurd and groundless as it apparently is, it 
was that the wisest and best of the heathens acted. 
It was on this principle that Marcus Antoninus, 
Trajan^ and some others, the best disposed of the 
Roman emperors, wished to exterminate the chris- 
tians, in order that the rites of the antient religion 
might not grow into disuse, to the endangering of 
the state. ** It is every person's duty," says E- 
pictetus, (sect. 31.) "to make libations, offer sa- 
" crifices, and first fruits, according to the custom 
*" of his country, not sordidly, or negligently, nor 

** .abavje pur means.*' 
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The good sense, however, of Marcus Antomnus 
taught him that there jmight be an excess, and su- 
pcrstition, in this external worship. For he com- 
mends a person (lib. \\. sect. 30. )fi>r being ** reli- 
" gious without superstition." He also says (Lib. 
vi. sect. 23.) *' In all things pray for the divine 
" aid, and consider that there is no difierence liow 
" long we are doing this. Three fiQun thus pbsk 
*' sed may suffice." He does not, hbiycvtr, gajr 
for what space of time these three l^urs would 
suffice. 

I^ike Socrates, th^emperor connected the practice 
of morality with reli^on ; though with tlus^ the re- 
ligious rites of states, those on which their pro^- 
rity was thought to depend, had no connecti<m 
whatever. " It is of much conseqqeijce," he says, 
(Lib. X. sect. 8.) "to remember that there are 
•* gods, and that they do not wish men to deceive 
" them, or to flatter them, but to imitate- them. 
*' He that fears pain, (Lib. ix sect. 1.) fears what 
" must be in the world, and this, is impious ; and 
*' he who follows pleasure will not refrain from in- 
** justice, which is certainly impious/^ 



Section 
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Section IL 
Oft/ie Human SouL 

Hitherto we have found the pciuciples of the 
Stoics what may be called sublime^ and in a great 
degree radonal, as tliere is but little to correct in 
their ideas of the supreme intelligence, of his uni- 
versa! providence, or the obligation they maintain 
that all men are under to coniorm to its will, and 
acquiesce in its decisions, as necessarily right and 
good. But we shall now find them deviating ve- 
ly fiir from truth and common sense, and leading 
diemselves and others into errors of a practical na- 
ture, as we proceed to consider their ideas concern- 
Sng the mind of man, the disposition to be cultivat- 
ed in it, and the essentials of moral virtue. 

The Stoics held the doctrine c^ t/iree principled 
in man, viz. his iodyj consisting of gross matter, 
the principle of mere animal life, called by them 
( Tfvsvfiu ) or ( i[/u%j;, ) and the proper intellectual 
principle, called {¥ovg*) The difference between 

men and other animals appeared to them to be so 
great, that they could not believe the latter to be 
possessed of the highest principle of human nature. 

N 4. But 
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But as men have ever)- 'thing that belongs to 
brutes, in \n hich they acknowledge some thing su- 
perior to mere matter, they were under a necessity 
of making the component parts of man to be 
three. 

Moreover, as they considered all matter as fiin^ 
damentally the same, tfiough forming different sub- 
stances, they conceived die anitnai principle to be 
the same in all, flowing from a common source, to 
animate particular bodies for a time, and tl^en, like 
the breath to which it was generally compared, 
mixed with the origui from which it was dpnved. 

In like manner, having no idea of ^ proper ere* 
atioUj u e. out qf nothings they comsidered thehlgbr 
est principle in man, viz. that of intelUgeneje, s^ Ae 
same in all, derive4 from the same source; asd 
tliis they conceived to be the supreme intelligence, 
which disposed and directs the affairs of the whole 
universe, and like the principle of animal life, tibey 
held that, being detached from this source at the 
birth of every man, it was absorbed into it again 
after his death, as a drop of water (to use a cony 
parison that is frequent with them) is absorbed and 
lost in the ocean. Consequentiy, its separate ex- 
istence, and separate consciousness, then vanished. 

Accord- 
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V 

According to this philosophy, therefore, the souls 
of men are so many portions of the divinity i and 
this led the professors of it to ascribe to them the 
"properties and powers of divinity, making them 
sufficient for their own happiness, independently of 
every thing external to them. . . And, as the su- 
preme intelligence is incapable of suffering fromi 

evil of any kind, they transferred this extraorditio; 
ly power to the soul ; maintaiiung that nothing 
foreign to itself could affect itNvithotft its own con- 
sent, so that it is in every man's power to be com- 

f ■ L 

pletely happy, ^diatever his outward circiimjstances 

may be. 

This sentiment, which has ah air of igreat suWi- 
mify, tended to inspire the Stoics ^th a sense of 
native dignity, rendering them superior to every 
thing mean and base; but it exclui d hiimiKty, 
and many amiable and useful virtues, peculiarly 
adapted to the state of society witl\ beings ^ually 

imperfect with themselves. Their sentiments ho\v'- 
ever, on this subject so nearly connected with mo- 
rals, led them to express themselves with respect to 
the common accidents of life in a manner that, with 
a little qualification, is truly admirable and edify- 
ing. But when taken literally their language just- 
ly shocks a christian, who feels his own weakness, 

N 5. and 
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These ideas of the great power, and natui^ in- 
dependence, of the mind were suitable to the opini- 
' on of its high origin and final destination, as haying 
been originally p-irt of the supreme universal intel- 
ligence, and destined to be absorbed into, it, ^nd to 
become part of it again. ^ *' It belongs," says Mar- 
cus Antoninus, : (Lib. vii. sect. 55.) " to the .mind 
** to be finee, from error and djefeet. Neither fire, 
^' nor external violence^ nor calumny, nor apy 
'^ thing else can reach the mind when^ like a sphere^ 
" it is compact within itself (Lib. viii. sect. 41.) 
" The §oul endued with reason has the following 
" powers, (Lib. xi. sect. 1.) it se^ itself, it forms 

** and limits itself, it mai:es itself whatever it pleas- 
" es. Whatever fruit it produces it reaps itself; 
*^ whereas other, persons gather the frjaits of trees, 
** and also whatever i^ produced from animal;5. 
** It always gains its purpose, at whatever tirne its 

'* life terminates ; so that it is not, as in a dance, 

■ if. . ■' 

** or a play > in which the action is sometimes ihter- 
•^^ rupted by incidents, and is therefore imperfect. 
^^ But wherever it is taken, what precedes is doip- 
^^ plete and perfect ; so that I may jsay, I have evc- 
*^ ry thing that belongs to me within me. Add to 
** this, the mind traverses the whole world, and 
" what surrounds it. It contemplates its form, 

'' and 



Of THE STOICS. 203 

" ^d looking forward into eternity, it considers 
" the renovation of tiie universe at certain inter* 

"vals.*» 

Ah essehlidl prerogative of tfie mind of man, and 
of the most use in tiie conduct of life, the Stoics 
cottsidered to be its camrfrand of thmighty and by 
' this means its total independence on everj^ thing fo- 
rieign to itself; since it is under no necessity of 
giving any attention to thehi. " How can opinio 
" ons," says Marcus Antoninus (Lib. vii. sect 2.) 
" be abolished, unless thoughts suitable to them be 
** extinguished, which you may fca* that purpose 
" call up whenever you please. I can think of 
** any thing that I have occasion for ; and if I can, 
" why should my mind be disturbed ?" 

Thus these philosophers flattered themselves with 
the idea of their happiness being wholly indepen- 
dent on any thing foreign to the mmd, and that it 
became theiti to maint^ a perfect indifference to- 
waids every thing that is the object bf affection,, or 
respect, to other men, " If you beliave" says E- 
pictetas '(sett. 15.) ** ^rfii becoming indifference 
^* to^vards cliildren, ^Ife, the Magistrate, riches^ 
** &c. 8cc. yo\i Will be W'orthy of bemg a guest of 
** the gbd& ; but if you can despise all these things 
" that ai^ foreign to y6arself, you wrB not only be 

" a com- 
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" a companion with them, but a god yourself. 

•* Thus Diogenes, Heraclitus, and others like 
* them, deserve to be called, and really t^re, di- 
" ^ine.^^ It is surely hardly possible to carry ex- 
travagance and absurdity &rther than this ; so far, 
hox^'ever, we see that a fidse philosophy, pursued 
to its natural consequences, can carry men from, 
every thing that we are taught by daily experience 
and observation of common life. And yet these 
were men of deep thought and n^ection, and both 
Epictetus and Marcus Antoninus lived in the world, 
and had to do with men and their affairs. 



Section III. 

0/ Virtue and Vice. 

Ulie great use of religion, and of moral phik)60« 
phy, is to furnish the mind with proper rules of 
life, by the observance of which we shall best se- 
cure our own happiness, and be the most disposed 
to promote that of others, to enable us to bear the 
evils of life with the least pain, and the prospect of 
death without terror* On all these three heads, 
therefore, I shall examine the merit of the Stoical 
philosophy, and compare it with the christian. 

The 
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* 

The dignified sentiments maintained by the 
Btoics concerning the human soul lead us to ex- 
pect great elevation of mind with respect td virtue ; 
and in this we shall ho tbe disappointed, as far as vir- 
tue in their ideas of it extended ; and it compre- 
hended every thing that relates to the due govem- 
Hietit of the passions, all the relative dilties, and 
those that affect the intercourse between nian and 
man. They also made happiness to depend entire- 
ly on the practice of viitue, independent on any fo- 
reign consideration, such as the fear of punish- 
ment, the hope of reward, or the opinion of otiiers, 
expressed in praise or censure. 

Mai'cus Antoninus, having observed that it is in 
the power of man to be happy in any situation, and 
especially in one that suits him, says (Lib, v. sect. 
86. ) " If yOii ask what this proper situation is, I an- 
** swer, that it consists in good morals, a good disw 
" position, and good actions. It is a pleasure to a 
" man (Lib. viii. sect 26.) to do what suits his na- 
" ture,andit suits the nature of man to be kind to 
*^ his countrymen, to command the emotions of 
** his senses, to distmguish what is probable in 
*' what is before him, to contemplate the nature of 
** the universe, and the things that are agreeable t^ 
" it. Do nothing'* he says, (Lib. xi. sect. 18.) 

" for 
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*• for the sake of admiration, but be the same when 
*^ alone as if your were before others." For he 
justly observes (Lib. xii. sect. 4.) " We f^r more 
^* what othet-s think of us, than what we think of 
** ourselves*" Agreeable to this, Epictetus say& 
(sect. 23.) ** If yoiir thoughts be employed in ex- 
temal things, and you wish to please anyperson^ 
yoir err from the path of life ; whereas in all ca- 
ses remember that you are a philosopher, and 
•* that you appear so to yourself, though not to 
"others." 

The Stoics carried the principle of disinterested- 
ness to the highest pitch, beyond the bounds of rea- 
son or nature, expecting no reward for their virtues 
either in this life, or any other, except the satis&cti- 

on of their own minds ; and this was short of any , 
proper pleasurable sensation. For, according to 
their general system, nothing of this kind ought to 
be indulged. " When you confer a fevour" says 
Marcus Antoninus (Lib. ix. sect. 42.) " is not this 
** suflSicient, without any reward ? Does the eye 
" require a reward for seeiiig, dr the feet for walk- 

m 

•* ing ? So man, who is made to do good, should 
" be satisfied with the good that he does." 

These extremely rigid maxims, so much above 
the comprehension of the Yulgar, led them to coar 

sider 
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sider the practice of virtue as the peculiar privi- 
lege of philosophers, and real happiness as much 
more so. For who* besides philosophers could be 
expected to despise every thing thiit was foreign to 
themselves, and to consider ever}' thing on wliich 
the comfort of life depends as included in this class ; 
and without this there is, according to them, nei- 
ther real virtue or true happiness, as \\ ill be more 
evident in the farther dcvelopement of their prin- 
ciples* 

Some philospphers were poor, as Epictetus him- 
self, who was even some time in servitude ; and in 
an age in which books were scarce and dear, and 
learning not easily attained, some of them might 
riot be able to read. In this case Marcus Antoni- 
nus sa:ys, (Lib. viii* cap. 8.) " If you cannot read, 

** you can abstain from abuse, even of tlie ungi*ate- 

^^ ful, and also be kind to them. You need not be 
*' heard to complain of your situation, or envy 
** that of others." Happily, however, these vir- 
tues and ev^y other may be attained witliout phi- 
losoph}\ 

Unhappily, the Stoics considered everj^ thing 
that is foreign to the calm dictates of reason, all e- 
motions and passions, as belonging to mere animal 
nature ; seeing that men have them in common 

O. with 
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w ith brutes. They, therefore, thought it a pomt 
of magnanimity and duty in man to suppress every 
thing of this kind with respect to others, as well as 
themselves. Do not,*' says Marcus Antoninus, 
(Lib. vii. sect. 43.) " join others in their lamentati^ 
*' ons, or be moved by them.'* Epictetus, howe- 
ver, makes some little allowance for the weakness 

of human nature when he says (sect. 16.) " If you 
" see a friend in distress, accommodate yourself to 
' ' him so far as to lament and groan along with him, 
" but take care that you groan not inwardly.** 

These maxinis, I need not say, are as remdte 
from the dictates of nature, as they are from the 
precepts of scripture, which bids us to be kindly af- 
feciioned one to another ^ iDith brotherly love, and 
from this principle to rejoice with them that rejoice^ 
and to weep with them that weep. How can men 

be supposed to act^ but as prompted by theiry^^A 
ings?^ 

Though Marcus Antoninus advises to do good 
to a man's fellow citizens, and even to the ungrate- 
ful, it was not, according to his principles, to be 
dictated by any affection, as that of love, but only 
because it was the partofman^ and became him to 
act in this manner ; as it was for the eve to see, or 
the feet to walk. But Christianity knows nothing of 

the 
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tl>e distinction of the different component paits of 
man, and the natural superiority of one of them to 
the rest. Paul, though he expresses a wish that 
his brethren might ht sanctified in body^ soul and spi- 
rit y it was only in allusion to the tfcgee fold division 
of man above mentioned, which wdSr, familiar to the ' 
Greeks, to whom he was writing, desiring that, 
whatever they considered as belonging to man, or 
part of him, it might be sanctified, as a suitable 
temple for the spirit of God. He was not declar- 
. inghis own principles, as a Jew, or a Christ! n. 

The opinion which the Stoics maintained of the 
superior excellence of the intellectual principle in 
all men was such, that thev considei^d every emo- 
tion or passion that led to vice as foreign to it, as 
arising only from the principle tliat is common to 
men and brutes ; and therefore not from any thing 

• that was p/operly a man's self. In consequence of 
this, they professed to have no indignation agiinst 
the vices of men, but considered them like evils, 

' and inconveniences of any other kind, at which it 
does not become any man to be disturbed, being 
agreeable to the order of the nature* 

Accordingly, Marcus Antoninus having observed 
tbat we have no reason to complain of the gods with 

O 2» respect 
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respect to any thiup; that befalls us, adds (Lib. xu» 
sect. 12.) " Neither are men to be complained of* 
For neither do they offend willingly. It is the part 
of man (Lib.mi. sect. 22.) to love those who of- 
fend tlieirj^^id tliis he will do if he recollect 
that all xrv^/krc related, and that when they of- 
fend, it is \^n they do not know it, or do it a- 
gainst their wills. When I consider Uiatthe 
person who injures me (Lib, ii. sect. 1.) is a par- 
tc.ker of the same intellect, and portion of the 
divinity^ that I cannot be injured by him,jthat he 
has no pdwer to draw me into any tiling disho- 
nest, I cannot be angry with him, or hate him." 
Tlie Stoics were led into these sentiments, and 
this conduct, by considering every man as wholly 
independent on every other, each being s^arately 
sufScient for his own happiness, and incapable of 
interfering with that of any other. " Does any, 
*' person offend me," says Marcus Antoninus (Lib. 
V. sect. 25.) 'Met him look to it. He has his own 
" dispositions and actions, and I have' what nature 

*' wills me to have, and I do what is agreeable to 

* 

*' nature." Again he says, (Lib. iv. cap. 26.) 
" Does any person injure me. No, he injures 
*' himself. If you suffer (Lib. ix. sect. 42.) 
" through fraudulent, faithless, injurious, persons, 
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*l OMisider that tliere must be such men in tlir 
world, and you will bear with them. When 
you take any thing ill (Lib. xii, sect. 25.; you 
^* forget that every thing takes place according to, 
** the nature of the universe. If we consider these ' 
^ things only as evils which depend upon oHr own * 
** wills, we shall see no reason for blameing, or bciir- 
** ingiU will to, any man." 

Besides this great indificrence tp the vices of 
other persons, as injuring only themselves, that of 
fornication was never considered by any heathens 
philosophers, or others, as one, any farther than it 
was found to be injurious. This is evident from 
the advice that Epictetus gives (sect. 33.) ** Ab- 
** stain as much as vou can from venerv tefore 
** mamage. If not, do it as the laws i^emiit, but 
^* do not find fault with others who are not conll- 
* ** nent, or boast that you are so." 

How short is this of the purity required of chris- 
tians who are taught to consider fornicators, as well 
as adulterers, thieves, &c. excluded from the kini^- 
dom of heaven, ^and how little attention must these 
philosophers have given to the natural consequence 
of venereal indulgence without the bounds of mar- 
riage ; how ill it qualifies men to he affectio nate 

O 3. , husbands 
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husbands, and fathers, and that m many cases It 
must indispose men to marriage in general. There 

was also this inconsistence in their maxims in this 
respect, that fornication was always reckoned infa- 
mous in the female sex ; so tiiat women of charac- 
ter never associated with known prostitutes. The 
christian catalogue of both virtues and vices is far 
more copious than that of the heathens, which was 
defective \^ kh respect to duties of every kind, those 
that are commonly said men owe to themselves, and 
to society, as w ell as those tliat we owe to God, not- 
withstanding that of submission to his will, which 

is one of the great excellencies of the maxinis of 
the Stoics ; as this was founded chiefly on its being 
merely taken for granted, without considering any 
particular evidence of it, that every thing in the 
universe, and the government of it, must be right. 
For tlie wisdom of providence in the pemiission or , 
appointment of evil is never mentioned by Marcus 
Antoninus. That such things as evils of every 
kind must be^ is the amount of all that he says on 
t he subject ; and that they do not affect any person 
who considers tliese as foreign to himself. He 
says nothing of tiie beneficial tendency of the thin^ 
that we call evil, and complain of in the system, 
obvious as this tendency is now seen to be, Mar- 
cus 



OF THE STOICS. 213 

<ais Antoninus would bear tribulation, but the 
apostle Paul rejoices in it. 

The maxims of the heathens were still more de- 
fective with respect to sufficient motives to the prac- 
tice of virtue, in the fear of future punishment, and 
the prospect of future reward ; and all other mo- 
lives will have but little hold on the bulk of man- 
kind, especially if they be already engaged in bad 
habits. On sjich persons, a disinterested respect to 
virtue, so mu^ch insisted upon by Marcus Antoni- 
nus, cannot be expected to have any influence- 



Section IV. 
Of the various Evils of Life. 

4 

Anotiier great use of religion and philosophy is 
to enable men to bear tlie various evils incident to 
them in life with as little inconvenience as possible j 
and accordingly this was a principal object of the 
philosophy of the Stoics, far more than it was with 
any of the other sects. In this respect their preten- 
sions went very high indeed, far, as we shall see, 

beyond the bounds of reason and nature ; so that 
daily experience, one would have thought, must 

O 4. have 
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liave convinced them of their mistake. Notwith- 
standing this, dicy resolutely maintained their fe^ 
vourite, and indeed fundamental maxims, of indif- 
ference to every thing foreign to themselves, (mean- 
ing the intellectual principle in them only) which 
enjoined patience under, and even insensibility to^ 
all that mankind in general cpmplain of» and call 
evils, 

On this principle they held that, without its own 
consent, the mind could not be afiected by any 
thing. " I learned,^' says Marcus Antoninus (Lib* 
1. sect, 8,) "of ApoUonius to regard nothing be- 
*^ sides mere reason, to be the same in the most 
'* acute pain, in the loss of children, and m disease 
*' es of long continuance*" So also Epictetus 
says, (sect. 1.) " If the things that disturb you be 
" not in your power, have it ready to say, This is 

*' nothing to me. And if you consider that only 
** as yours wliich is yours, and what is foreign to 
*' you as foreign to you, no perscMi will constrain 
^^ or hinder you , You will complain of no man, 
" You will -do nothing against your will. You 
" will have no enemy, nor suffer any thing disa-. 
* ♦greeable to you , " 

This 
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This opinion of the nature and powers of the 
mind, and of things that were, or were not, fo- 
reign to themselves, ai]yopinion on which so much 
depended, they conceived to be easily formed by 
those who had been taught to philosophize, so as 
to be readily applied on all occasion!^ It was only 
the office of thought^ than which nothing is more 
easy to mindy tjie property of which is to think. 
In this respect they made no difference between 

the most painful sensations and impressions, cor- 
poreal or mental, though in these we^find that the 

mind is absblutely passive ; they supposing all 
sensations and emotions were to be referred to the 
merely animal part of man, on which they main 
tained that the mind w^as wholly independent ; so 
that whatever impression might he made froni 
without, it was in its power to relieve itself. 

Consequently, they held that pleasure and pain 
of every kind are not to be classed among tilings 
that are either good or evil. Marcus Antoninus 
says (Lib. ii. cap. 11.) '' Life and death, honour 
*' and ignominy, pain and pleasure, wealth and po- 
" verty , may be equally considered as good or evil ; 
" since they are neither honourable nor disho- 
^V^Qurable, and are therefore neither good nor 

Q5. *'evil*.'» 
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^* evil*." But the difficulty consists in being ful- 
ly convinced of tliis, and regarding that as indiffer- 
ent in contradiction to the actual feelings of them- 
selves, as Mell as of Uie rest of mankind* Of this, 
however, they made very light. 

" Reject opinion,'' says Marcus Antoninus, 
(Lib. xii. sect 25.) " and you are safe ; and what 
" hinders your doing this, when any thing happens 
** that is disagreeable to you^ you forget tliat this 

** happens 

* T/iere is a passage in the Table of Cebes^ V)fw 
IV as a disciple of Socrates y in V)hich this sentiment 
of life and deaths health and sickness y being to be 
classed among things indijf event to happiness occurs. 
But it must have been added by some person whoy if 
not a Stoic y must have lived long after the time of 
this Cebes. *' J^ife^^^ he saySy is not to be classed 
** among the goods or the evils ; because it is enjoy- 
*' ed alike by those mi ho live welly and those who live 
" ///. Thesamt may be said of cutting and bum^ 
** i^gy for these operatiorfs are usefully employed by 
*' those who are sick and those who are well. Net- 
** ther is death an absolute evil ; because it is some- 
" times preferred to life by the brave ; nor healthy 
*' or sickness y richesy or any other seeming achan- 
*^* tage; because they are often of no real use. ^' 
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** happens according to the nature of the universe. 
^* Take away opinion/' he says (Lib. iv. sect. 7.) 
* and complaint is removed. Whatever docs not 
^* make a man worse, or his conduct worse, cannot 
*^ injure. him internally or externally." And a- 
gain, (Lib. vii. cap. 14,) ^* If I do not consider a- 
** ny thing that befalls me as an evil, I am not in- 
jured, and it depends upon myself whedier I think 
so or not. How easy," says he, (Lib. v. sect. 2.) 
" to remove every imagination that is troublesome 
" or inconvenient, so as to preserve the mind in 
** perfect tranquility. In pain (Lib. viii. cap. 28.) 
^ the soul may preserve its tranquility, and not 
^' think it to be an evil. Every thing of the nature 
** of opinion, inclination, and appetite, is within us, 
where nothing that is evil can come. Remove 
imagination," he says, addressing himself ", and 
^* it is in my power that no vice, no irregular de- 
** sire, no perturbation, exist in my mind ; but, re- 
** garding every thing as it really is, to make use of 
** it acconiing to its value. Remember that this 
' power is given to you by nature. So Epictetus 
says (sect. 30.) "No person can hiirt you unless 
<* you will. Then only are you injured, when you 
** think you are so." 

In a more particular manner they made light of 

every 
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every tiling tliat affected the body only, for which, as 
consisting of brute matter, they professed the great- 
est contempt, as if it had borne no relation whate- 
ver to the mind, which they considered as the only 
proper seat of good or evil, true pleasure, or pain. 
^* Nothing," says Marcus Antoninus, (Lib. iv. 
sect. 39.) "that is an evil to you , depends upon 
" any change that takes place in that in which you 
" arc inclosed* If the body be cut, burned, or 

** putrefy, only let that part of a man which forms 
** its opinion concerning it be at rest, that i$, 
*' not consider that as good or evil, wliich may hap- 
*' pen either to good or bad men. For whatever 
*' happens alike to him diat lives agreeably to na- 
<* ture, or cqntrarj^ to it, is a matter of indifference* 
" You may pass your life (Lib. vii. sect. 68.) with- 
" out injur}^, and with the greatest cheerfulness, 
^* tiiough wald beasts tear the- limbs of the body 
'*' that surrounds you, and adheres to you." 

The language in which they sometimes express 
this indifference to the body is amusing, and might 
have been said by way of ridicule of their systeni. 
'* Pain," says Marcus Antoninus, (Lib. viii. sect. 
28.) ** is an evil to the body. If it is so, let th^pfeo- 
" dy look to it. As to the limbs of the body, (Lft>, 
** vii. sect. 33.) if they be in pain, let them take 

" care' 
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^^ care of it, if they can do any thing." Again 
(Lib. xii. sect. 1.) " Let the flesh with which yoit 
are surrounded mind its owil sufferings.'* *' M 
the reason," says Epictetus (sect. 18.) ** forebode 
" any ill, immediately reply, it may be to your bo- 
" dy, your reputation, your children, or your wife. 
*' Every thing fortunate is intended for me, if I 
" please. For whatever happeins to me, is in my 
** po'A-er,and I may derive advantage from it." 

However, besides this great sheet anchor, as it may 
be called, of the Stoics, by which they procured their 
tranquility in all the storms of life, viz. their idea 
of the absolute independence of the mind upon eve- 
ry thing external to it, and its sufiiciency for its own 
happiness, they occasionally mention other consi- 
derations not peculiar to themselves, some of more, 
and some of less, weight. Among others, Marcus 
Antoninus says, (Lib. vii. sect. 33.) " If pain con^ 
**not be borne, it will cease, and if it be of long 
*' continuance, it may be borne ; and in the mean 
" time the mind, by means of its opinion, may 
*' preserve its tranquility." 

Another of his resources is not so reasonable. 

** Think with yourself," he says (Lib. viii. sect. 
36.) " that nothing past or tuture, but only tliat 

** which 
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" which IS present can be the cause of uneasiness^ 
" to you/' This is by no means trae with respect 
to beings capable of reflection, whose happiness or 
misery necessarily depends much more on the past 
and the future than on the present moment. It is 
only a brute, or a child, to which this observation is 
applicable, nor even to them comjpletely, or long. 

One rule of Epictetus, however^ is truly valua- 
ble, if it could be applied* But«the Stoics always 
imagined that much more was in their power than 
really was so. " Do not (sect. 8.) seek to find things 
** as you wish them to be, but wish for that which 

" actually is, and you will pass your life in tranqui- 
" lity." The great difficulty in this case (but to 
this the Stoics gave no attention) is in the applicati- 
on of such a rule ; and other principles, out of the 
sphere of their philosophy-, but com|>rehended in 
those of christianit}^ are necessary to assist us in 
this. 

This great excellence of character, which raises 

some men so much above the level of their species, 
and which rendered them superior to all the evils 
of life, and also to the fear of deatli, the Stoics a- 
scribed wholly to philosophy ; so that it required 
much study and reflection to attain it, though at 
tdrw^rda. the exercise of it was easy. *^ The time 

'' of 
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•* of human life," says Marcus Antoninus (Lib. 
ii. sect. 17.) " is a point; nature is in a amtinual 
** flux, the senses are obscure, the body liable to 
** corruption, &c. &c. the only thing*' (that is of 
value) '' is philosophy, which consists in preserv- 
" in^ the mind intire, superior to pleasure or pain, 
" self-sufficient, having nothing to do with what 
" others do or do not do, and receivings tlie things 
^> that befall them as coming from the sanne source 
*' with themselves."" ** It is a mark," says Epic- 
tetus (sect. 48.) " oftlie common people to look 
** for loss or gain from what is external -to them, 
" but the philosopher expects nothing but from 
" himself. The proof that he is a philosopher, is, 
" that he censures no person, commands no per- 
^^ son, complains of no man, never boasts of him* 
** self, as a person of any consequence. If he meets 
^* with obstacles from his acquaintance he blames 
** only himself. If any person praise him he laughs 
" at him, and if he be censured he does not excuse 
** himself." &c. 

If only such persons as these be philosophers, 
they will never be very numerous. Indeed, we 
must not look for them among meriy not even those 
who make the greatest profession and boast of this 
yeiy philosophy 5 because it could not be in their 

power 
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power to divest tliemselves of the common princi- 
ples of human nature. We see, however, in these 
extremely absurd maxims, how far metaphysical 
or general principles can carry men, at least in spe- 
culation ; and therefore of what importance it is to 
form just ones, agreeable to the real principles of 
human nature ; for such only can lead to the pro- 
per duty and happiness of man. 

That the Stoics, however, found more difficulty 
than they were willing in general to allow, in re- 
ducing their maxims to practice, appears from their 
frequently inculcating the necessity of having pro* 

per rules, or remedies, at hand for every case that 
might occur. *' As surgeons,'' says Marcus An. 

toninus(Lib. iii. sect. 13.)" Iiave their instrumente 
" ready for every operation^ so have you your max- 
** ims ready, by the help of which you may distin- 
" guish divine and human things," meaning pro- 
bably, things within our power, and those that were 

out of it. " There is no retirement (Lib. iv. sect. 
"3.} so complete as that into one's own mind,espe- 

" cially if it be well stored with maxims, by the con- 
" sideration of which it may attain perfect tranquili- 
" ty. And by this means it is in a man's power to 
" remove every cause of uneasiness." *^ Whate-^ 
*< ver occurs to you," says Epictetus (sect. 10.) 

" have 
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" have some principle ready to oppose to it. If 
** you see a beautiful boy or girl, have recourse to 
" continence, if labour the enduring of it, if re- 
'* proach patience. By this means appearances 
** will not mislead you.'' *' In pain let this consi- 
** deration be at hand," says Marcus Antoninus, 
(Lib. vii. sect. 64.) '' that it is not disgraceful, or 
** makes the governing power" (the mind) " at all the ' 
*' worse, and that nothing that is either material, or 
** that relates to other persons, can iujure it." 

How greatly superior, and how much better a- 
d[apted to the real principles of human nature, and 
the. common Feelings of men, are the consolations of 
our religion, to those of this philosophy ! In the 
scriptures the idea of the Divine Being is that of die 
universal parent, our fatl^r in heaven, who never 

afflicts his children but for their benefit. He does 
moty we read, afflict willingly ^ nor grieves the children 

cfxneh. Tea as a father pitieth his children^ the 
Lord pitieth them that fear him. Heknovoeth their 
Jrame and remembers that t/iey are dust. With re- 
spect to the wicked, he is represented as forbearing 
to punish with severity, waiting for their repentance 
and reformation, which is the sole object of the dis- 
cipline to wWch they are exposed ; not being ivtl- 
ting thai any should pemhy but that all should come 
to repentance. P* These 
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providence, of a supreme intelligence, whether it 
resided in one subject or many. Indeed, on this? 
all their distinguishing maxims, especially that of 
tlie soul of man being a portion of this intelligence^ 

«nd retaining its po^vers, depended. Other philo- 
sophers held various opinions on tliis subject. Ar- 
riaii gives the following account of tliem. 

** Concerning tlie gods,*' he si^ysj (Lib. i^cap^ 
12.) "some say there are no gods; others that they 
" exist, but.U^.ke no care of any thing ; others that 
" ihey exist, but take no care of any besides ce- 
" lestial things ; others that they attend both to 
•' celestial and terrestrial things, but only in a gene* 
" ral way ; others, like Ulysses and Socrates, sajr 

" that we cannot even move without God." Ar- 
rian himself proves the being of a god froiu.the 
wonderful frame of the world (Lib. i. cap. 6.) He. 
even supposes tliat God made the sun^ w hich Mar- 
cus Antoninus, and the heathens in general, sup- 
posed to be itself a deity . " Can that God w^ho 
" made the sun^ and guides it," he says (Lib. i. 

cap. 14.) '' a small part of his works compared to 
** the universe, not see all things." Seneca als6 
says (Ep. 41.) " such a system as this could not 
*' stand without the support of the deity. When 
**jou are most alone," says Arrian (Lib. i. 

cap. 
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5cap. 14.) ** God is within ;. you ; your gcni* 
*^ us is within you. Do they require light to 
** see what you do ?" See also Seneca, (Ep, 41.) 

Like Socmtes, the Stoics connected good mo- 
Tals with their regard to God. Arrian haiang 
mentioned the deity says (Lib- ii. cap. 14.) '* $uch 
^* as the deity is, such will be those who endea- 
** vour to please him. If he be feithful, they will 
** be. so. lif he be beneficent, they will be so. If lie 
^' be magnanimous, they. will be so." He shews 
^t large the great danger that would not fail to re- 
suit to society from a general neglect of religion. 
<* Then,'* says he (Lib- iL cap. 20.) " justice is* 
^ nothing, modesty is folly, and the relation of Si^ 
^ ther and son is as nothing.'* 

The constant presence, and assistance, of God 
was thought by some of the Stoics to be necessary 
to all good men. " There is no good man," says 
Seneca (Ep. 41.) ** without God. No person can 
** rise above fortune, but as assisted by him. It is 
** he that gives great and exalted councils. God," 
he says, ** removes from good men every evil, all 
^^ wickedness , evil thoughts, blind lust, avarice," 
&c. (De Provid. chap. 6.) He did not, however, 
suppose that the divine guide of each particular 
person was a deity of the highest rank. For he 

Q 3. _ says; 
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nays (Ep. 110.) " Every person has a god for hb 

** guide, but one of an inferior kind."* 

The union of this intelligent principle^ which 

occasionally descended to the earth to the aid of 

men, is thus. expressed by Seneca (Ep. 41.) " As 

"the rays oiF the sun reach to the epjrth, but arc 

** still United to their source ; so a great and sa- 
^* cred mind, being sent down hither that we may 
*' have a nearer view of divine things, converses 
** with us, but adheres to ite original." 

It is not easy to say what the heathen philoso- 
phers and others thought dlfate^ and the relation 
that the gods bore to it. Sometimes they scein to 
have thought that they directed fate, at other times 
tint fate was a power independent of them, ahddiat 
• controlled lliem. Seneca seems to have thought 
that fiite was nothing more than the will of the gods 
thejuselves. "Theauthoraad governor of all things'" 
he Sc>ys (Prov. v. cap. 1.) "wrote the fates, but 
" he follows them. He orders, but always obeysj 
" Some things must always please God (Quaest. 
" Nat. Lib. i. praef. ) because the best things 

only please him. Nor is he on this account less 

free. 






* ^hose of this class of deities tluii attended '0)0- 
tner. "vj^rc by th^/ieat/ietis called Juno's. 
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^* free, or powerful ; for he is his own necessitj". 
*^ If this be not the case, it would not be worth 

" while to be bom." 

*. 

It was taken for granted by all die later philoso- 
phers, that the gods were incapable of angers as 
well as all good men ; and the natural consequence 
of this opinion was that there could be no future 
punishment for the wicked , which took away a 
great motive against the commission of vice. 
" The immortal gods,'* says Seneca (De Ira. Lib. 
ii. c. 27.) ** neither will any anger, nor can indulge 
*^ in any. Their nature is mild, and placid, as re- 
." mote from injuring others as themselves. No 
** man in his senses'' he says (De Benef. Lib. 
iv. cap. 19.) " fears God, for it is madness to fear 
** what is salutary ; nor can any person love what 
^* he fears. No person is so much a child as to be 
" afrmd of Cerberus." And he joins die Epicu- 
reans in their .contempt of every thing in tlie infer- 
nal regions. (Ep. 24.) 

It appears from the writings of Arrian, that the 
commpn people amoitg the heathens were very re- 
ligious in their way. " No person," he says (Lib. 
iii. cap. 21.) ** leaves a port without sacrificing to 
** the gods ; nor do husbandmen sow without in- 

Q 4. " voking 
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[* yoking Ceres. WouI<J any pers^on who should^ 
" neglect such duties be safe ?" 

He must h^vt thought, howevar, that such ntc^ 
as these took the place of duties of more importancCji 
when he said (Lib. ii. cap. 7.) ** By means of un-? 
^^ seasonable divination many duties pre neglects 
" ed,'* 



Section IL 
0/the Soul of Matty and its Pamer. 

We have seen enough, it might be thought, of 
the consequences which the Stoics drew fix>m their 
opinion of the derivation of the souls of men from 
the supreme intelligence, in ascribing to them si^ 

milar powers, especially that of absolute self-suffi- 
eiency, and a total independence on every thing fo- 
reign to itself, even, on the body, to which it is, 
however, necessarily connected at present. But 
an'ogant as is the language of Marcus Antoninus 
and Epictetus on the subject, it f;^s short pf th?rt 
of Seneca, 

One obvious similarity between God and man 
is their relation to matter. " The place," say§ 
Seneca (Ep. 65.) " that God has in the world, the 

*^ mind 
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** mind has in man. He works upon matter, and 
*^ the mind upon the body." But he surely could 
not think that the supreme mind was as necessari- 
ly attached to the material system as to be affected 
or eveiy thing that passes in it, as the mind is by 
4he affections of the body ; which, though it may 
«make light of it, has no power to free itself. The. 
union of the soul with the supreme intelligence, 
notwithstanding its present separation frpm ity is 
thus maintained by Seneca. " There is nothing,*' 
lie says, (Ep. 9%) "improper in endeavouring to 
^* ascend from whence we came. Why should 
" we not think there is sometliing divine in a good 
" man, sii>ce he is part of God. The whole sys^ 
" tefh is one, and is God. Wc are his corapani, 
V ons, and members of him.'* 

To christians, who believe that tfiere is an hifi* 
^ite difference between God and man ; and his in- 
^nite superiority to us, notwithstanding our being 
said to be made in his image^ and to resemble him 
in some reacts, the language of Seneca respect- 
ing their equality is truly shocking. " A good 
" man," he says, (De Provid. chap, 1. & 2.) " dif- 
" fers from God only with respect to time. He is his 
" disciple, his emulator, and true offspring, whom 

** Jje educates with severity, to prepare him for 

Q 5. *^ him 
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** himself; but no real evil can befal a good man, 
" God," he farther says (Ep. 73.) " is not superi- 
** or to man in happiness, but only in time ; and 
** virtue is not greater for being of longer continue" 
" ance.** What he i^ys above of God training up 
good men to prepare them for himself is a truly 
' fine sentiment, though connected with so much 
extravagance. 

Seneca gdes beyond IV^arcus Antoninus in his 
boasting of the all suflBciency of the mind of man 
with respect to happiness, and its independence on 
every thing foreign to itself. " It is," he says, 
(De Consol. ad. Helv. c, 5.) " in the power of eve* 
* ' ry man to make himself happy . With respect te 
himself," he says, " I assure you I am not unhap* 
** py, (miserum)," and, moreover, that I cannot be 
** so (lb. c. 4.) If small things cannot affect a wise 
** man, (De Constant. Sap. c. 15.) neither can 
** greater things ; if not a few, neither many. I 
*' would persuade you never to pity a good man, 
** De Prov. c. 3.) for though he may seem to be 
*' miserable, he cannot be so." 

To many this would seem a difficult attainment, 
but not so to our author. " What does reason 
** require of man, but the easiest things, (Ep. 41.) 

•^ viz. to live according to nature. A wise man is 

*«^no 
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^* no creature of imagination. There are many 
" examples of it, and Cato seems to have exceed- 
^' ed what was required of him.'' (De Const. Sap. 

This extraordinary pmv^, it- is evident, howe- 
ver, that Arrian restricts to philosophers. ^^ Philoso- 
** phy," says he, (Lib. ii* cap* 1.) ** allows none to 
" be ftee, but those who have been instructed {Trsmrca^ 
'' ^eu/xsvDi) that is, God does not permit it" Again 
he say^, (Lib. ii, cap. 19.) " Shew me a ])ersoi> 
" who is sick and happy, in danger and happy, 
** dying and happy, banished and happy, disgraced 
" and happy, such a one is a Stoic." But^ sure, 
ly, such a one is rather a christian, liis source oi 
consolation under the evils mentioned alone, be« 
ing infinitely superior to any that the Stoics could 
have recourse to, and accessible to persona of the 
meanest capacity, such as they coiild never have 
adopted, or indeed have understood, viz, the 
distinction of things within the power of the mind» 
and things foreign to it, in the sense of the Stoics, 
As to dying circumstances, there cannot, surely, 
be a question of the superior happiness of the chris- 
tian, for reasons obvious enough, and enlarged up. 
on in the preceding section. 

•*Thc 
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The power of the mind over the body is ratine* 
AQore strongly expressed by AiTian than by any 
other Stoic writer. ** M[y bod},*' he ssiys, (Lib, 
iii. cap.) 22. ** is not mc, ki parts are nothings to 
** me. Death is nqtfaing.to me, let it come .wiipa 
** it will.'^ He supposes a dialt)gue between a ty- 
rantanda philosof^ier that istruly curfoiis for the 
extravagance of it. The tyrant says (Lib, i.cap. 1.) 
^ You shall ^e.^* The philosc^her rqiliesf, *' but 
• not lamenting. T. You shall be in cliains. P. 
** But not whining. T. You shall be banislied; 
•* P. But what hinders my going laughing. T. 
^ Tell me your secrets. P. No, that is in my 
^^ power. T. But I will throw you into chains. 
*^ P. What say jou, man ? You may bind my 
^* feet, but Jupiter himself cannot change my reso* 
•< lution. T. I will throw you into prison, and 
" strike off your head. P. And did I ever say 
•* that you could not strike it off? T. I will kill 
** you. P. When did I say that I \^^s immortal t 
** These things,'* he says, * must be thought of^ 
^* and meditated upon." 

In one place, however, Arrian seems willing to 
make some allo^vance for the weakness of human 
nature, and especially on account of the necessary 
influence of tlie body over the mind. " If tlic 
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" gods," he says, (Lib. i. cap. 1.) " were willing; 
^* to grant us tlie command of the things that are 
** out of our power, they could not do it. For 
** while we are upiHi the earth, and. are tied to such 
•^ bodies, ai\d sucU compaiiiions, how^ b it possible' 
*' f)Ut that things foreiga ta us must be an impedi* 
" menjt to us.^" 

Seneca, whose luxurious and splendid mode of 
living did out ill correspond with the maxims of 
his philosophy, and' whose flattery of the emperor^ 
whom he must have despised, was fulsome in the 
extreme, seems disposed to raaks^ still more allow- 
ance for the weakness of human nature than any 
other of the Stoics. " I would prefer pleasure,^' 
he says, (Ep. 66.) *' to pain if the choice was 
** proposed to me, because the former is more a> 
**greeable to nature, and the latter contrary to it.'' 
But for the very same reason, is not every thing 
that men call good more agreeable to nature, thant 
those that we agree to call evils ; arid how, on this 
concession, could pleasure and pain be classed a> 
mong the things that are perfectly indifferent to a 
philosopher ? 

When his luxurious life was objected to him, 
he said, after reciting the particulars of it. " These 
^* things are apud me^ (m my possession) but at 
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" tlie same time they are extra mC'^ (foreign to me, 
" i. e. to my mind'') (De Vita, beata. cap. 25.} a 
*♦ pretty nice, but convenient distinction/' Ac- 
cording to him, a more ingenious acknowledg- 
ment was made by Plato and Epicurus, when the 
same objection was made to them. For they said, 
♦* that men should live according to what they' 
** thought, not as they themselves lived." (lb 18.) 
It is not probable, however, that either of th^se 
men would have said this in earnest. Others 

may have said it for them, as Jesus did of thct 
Scribes and Pharisees, 



Section IIL 

Of Moral Precepts. 

Arrian has many excellent moral precepts ; but 
as they are similar to those of Marcus Antoninus 
above recited^ they need not be repeated here. A* 
mong other things he says, (Lib, ii. cap. 6.) ** Life 
*^ is a thing indifferent, but not so the use of it. 
" Difficulties shew who are men. When ybu 
" meet with them (Lib. i. cap. 24.) remember 
" that God is making you engage with a rough and 
** expert antagonist'^ 

As 
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As the StoiG3^fcade no allowance for the indul- 
gence of any passion^ or emotion^ which they refer^ 
red to mere animal nature, they equally condenuit 
cd anger and compassion. ** Anger,'T says Seneca 
(De Ira ii. cap. 14,) " is never to be indulged^ but 
*' only the appearance of it to -excite otheis as a 
** spur to a horse. A good man (lb. 6.) is inca- 
** pable of ii^icting punishment ; but anger is a 
f* punishment, and therefore anger it not natural.'* 
On this subject, as well as on every other how 
much more natural is the doctrine of the scrip, 
tares, which aims not4at the extirpations of any of 
our passions, but only at the due regulation of 
ftem. JBe ye angry, but sin not. Let not tfie sun 
go dajwn upon your v)rath. ** Compassion,^' he 
says (Clem. ii. cap. 4.) ** is a vice of the mind, 
** in the view of the miseries of others. A wise 
" man will relieve a person that vwcps, but he will 
•* not weep with him (cap.' 6.) He will relieve the 
** distressed, but without feeling compassi&h." 

On the subject of self murder Arrian seems to 

be inconsistent " God,'' he says (Lib. i. cap. 29.) 

" requires such a world as this, and those that are 

" in it. If he order a retreat, as in the case of So- 

•* crates, we should yield obedience, as to a com- 

^* mander 
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PHILOSOPHY 

of 
EPICURUS. 



INTRODUCTION. 

X HE only sect of Grecian philosophy that tt- 
mains to be considered, as coming within my ob- 
ject, of a comparison of them with the system of 
revelation, is that oi Epicurus which arose present- 
ly after tliat of the Stoics, to which it was, in many 
respects, opposite and hostile ; the one being re- 
markable for its austerity, and the other for its ease 
in the conduct of life; the one for a belief in a di- 
vine iMX)vidence, as superintending every thing in 
the world, and the other for the utter neglect and 
contempt of religion in every form. There was 
also another source of opposition and hostility be- 
tween the two. All the philosophers who had pre- 
cecded Epicurus, the Stoics among the ' rest, had 
deserted the plain maxims of Socrates, and spent 

the 
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the greatest part of their time on Logic and Meta- 
physicks, of no use whatever in the conduct of 
life; whereas Epicurus, following the steps of 
their common master, held all their subtle disputa- 
tions on these subjects in the greatest contempt, 
and made the true enjoyment of life the great ob- 
ject of his philosophy. And considering that the 
great doctrine of a future state was- in fact exclud- 
ed from all their systems, there was more of reason 
and good sense in the maxims of Epicunis than in* 
theirs; especially as, though he maintained that 
pleasure was the great end of life, he did not, as we 
shall see, mean sensual pleasure, but the happiness 
of mantipon the whole, in which temperance, and 
every virtue, was an essential ingredient. 

Epicurus also differed from other philosopher* 
in the circumstances of his teaching, more resem- 
bling a society of friends, than that of master and 
scholars. Their meetings were held in a private 
garden of his own ; and the friendship of this fra- 
ternity Cicero spake of in the highest terms. (A- 
cad. Lib. 20.) though they had not every thing in 
common, like the disciples of Pythagoras. 

Though we have no proper treatise of Epicu- 
rus, we have several of Ms letters preserved by Di- 
ogenes Laertius, especially one to Herodotus, in 

R 2. which 
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'IN hich he professes to give an outline of his princi-*^ 
pies. And the poem of Lucretius contains a de- 
velopement of thd whole of his philosophy* Froni 
tlicse it is easy to foi"m a very complete idea q{ hia 
tenets ; and from these, and some of his saying* 

quoted by Seneca, the following account is^ givejK 



Section I. 
Pf God a?id of the Structure of the Unherst. 

Epicurus's triumph over religion in all it^ 
forms, and thereby delivering men from the fear of 
death, was the great boast of all his followers, this 
victor}' (Lucretius says Lib. i. V* 78.) has r^sed 
tnen frbm earth to beaiven, and by this means he 
has conferred greater benefit on mankind than Ce* 
res in giving them bread, or Bacchus in giving 
them wine (lb. Lib. v. V. i5.) Religion heconsi^ 
dered as having done unspeakable mischief to maa«- 
kind, and in particular instances the sacrifice of 
Iphigenia, the daughter of Agamenmon to Dia-. 
na, of which he gives a very affecting descriptioD^ 
(Lucrct Lib. i. V. 85.) 

Epicurus did not, however deny the existence 
of gods/ and though this is ccmunonly thought to 

have 
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have been only with a view to his safety ; since by 
m open profession of atheism he would have been 
exposed to the rigour of Ae Atheman laws, I think 
lie might have been very sincere in that opinion ; 
blinking, with all other philosophers, that every 
part of the universe was replete with inhabitants, 
suited to their natures^ the gods occupying the 
higher regions, demons the middle, and men the 
eardu What he openly maintained was that, tho' 
there are godo they take no thought about 
the aBim of this world. ** The god^,'^ he 
says (Diog. Laert pag, 785.) ** are immortal 
"and ha^y beings ♦** but not such as the 
" vulgar opinion makes tliem to be;'* and hav- 
ing said that happiness is two fold, he adds that 

" supreme happiness is that of the gods which ad- 
" mitsofno addition.'' (lb 783-4.) 

The reason that he gives for this opinion is, that 
happiness could not consist with the trouble and 
care which he thought must attend the govern- 
ment, of the worid, though he seems to have 
thought that they had something to do in tlie up- 
per regicHis, which are nearest to them. Speaking 
of the motions, and other properties of meteors, he 
says (lb. 755.) "They are not directed by any 

" thing besides the order and appointment of him 

" who 
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** who has all happiness and immortaKty, For it 
* is inconsistent with happiness to have business^ 
** and cares, or to be affected by anger, or fevour, 
** These belong to beings subject to infirmity, and 
*' fear, who stand in need of others." Again he 
says, (lb. 735, ) " Whoever b happy, and immoT- 
** tal, neither has any troublesome business him- 

** self, nor gives trouble to others ; and in cdiise* 

« 

*' quence of this he b neither moved by aager 
^* or favour." ' 

As to the charge of impiety he says, (lb. 786.) 
" he^ is not guilty of impiety who take& fix)m the 
^* multiplicity of Gods, but he who adopts the opi- 
*' nion of the multitude concerning theih," Lu- 
cretius ascribes the origin, and the frightful eflfects 
of religion upon the human mind, in part to what 
people see, or imagine they sec, in dreams, as well 
as to the regular course of the heavenly bodies^ 
and to the teiror excited by storms, thunder, liglrt- 
ening, earthquakes, &c. For seeing no cause 
of these things, men ascribe them to some un- 
known invisible beings, whose power was great, 
and tremei!dous. (Lucret. Lib. v. V. 1165. &c. 

Considering the vulgar superstition, and thfe 
serious effects of it in humaji sacrifices, prostituti. 

OII8 
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«isin reKgioiis rites, divination, and its distruct- 
ing influence in tjie common business of life, it 
may well be questioned whether it was not wiser^ 
ivith Epicurus, to reject it altogether, than to re- 
tain it in any form or degree. Nay I doubt not 
but the sjrstem of Polytheism and Idolatry took 
more fixjm the happiness of mankind than either 
Epicurus or Lucretius suspected. £picurus« 
however, well ki^w that none of Ae philosophers 

.maintained the vulgar opinions, but much more 
honourable ideas of the divinity and the govern* 
menl of the world, opinions highly pleasing to good 
men, and perhaps some restraint upon the \yicked ; 
and we shall see that his ideas of the government 
of the world, and the direction of it, which diflered 
exceedingly from those of other philosophers, were 
absu^ in the extreme, in supposing that there was 
no wisdom, design, or a regard to final causes, in 
things that most of all required them^ 

The Atomieal system, which was opposed to 
that of Plato, and most other philosophers, who 
held that the world' was formed by an intelligent 
principle, out of pre-existent matter, and that it 
was finite, was first suggested by Democritus, but 

adopted by Epicurus- He maintained that there 
w^ no wisdom employed in the arrangement of 

R 4^ any 
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any part of the system, but that it ilrbse from the 
fortuitous concourse of atoms, inoving at nuidom 
in all directions. ** These atoms^' he sa}^ (Diog* 
Laert. p. 741.). " have no properties besicks those 
*^ of figure, gravity and magnitude ; but bekg 
" perfectly hard, though of different forms, they 
" are incapable of destruction, or change.*' The 
construction of the world, according to LuLCretius, 
is too faulty to have arisen from a principle of uu 
telligence and desigUw (Lucret. Lib* ii. V. ISO.) 
The universe having come into existence fix)m 
these materials, ** it must/' Epicurus says (lb. 
733,) " be iufinitc. For had there been any boundti 
*' to it, the parts of which it consists would have 
^^ been dispersed into infinite s^ace; having no 
" place to fix iU) and nothing to stop their moticwi,'* 
moreover, since the giving these floating atoma 
every chance for their fortunate meeting, so as to 
fonn such a complete system as this, must have re* 
quircd almost infinite time before it could have 
taken place, he maintained, contrary to the opinion 
of many other philosophers that *' the world had a 
** beginning, and will have an end. (Lib, v. V. 
245.) Since the continual contention, and dispo* 
sition to motion, in the elements of which it con- 
sibts will in course of time eficct its compleat dis- 
solution 
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■dutiaiu 'He even thought there were already 
evident signs of ^tendency to decay and disso- 
lution in the earth, and thattherehas been a great 
degeneracy in all its ph)ductions, animals being 
now of Ifess size and strength than they were for- 
merly, and all the products of the earth reqnirmg 
the labour of man which tliey did not originally, 
when every thing for the use of man was produced 
by it spontaneously (Lucret. Lib, ii. V. 1150, and 
1170.) so that in time every thing will probably 
decline more and more, and the whole go to decay 
and ruin. But since nothing could be formed 
-cut of nothing, the atoms of which it consists can 
only be idispersed to form other systems, and can ne- 
ver be annihilated (Lucret. Lib. i. V* 150. &216.) 
But before this event takes place Epicurus main- 
tained that, with the exception of tlie gradual dc- 
csy mentioned above, ** every thing is now as it 
** ever has been, and will continue to be ; since 
there is nothing into which it can be changed, and 

no superior power to make a change in it. (Diog. 
Laert. p. 732.) 

In the same manner as this worid was formed, 
•viz. by the random concourse of atoms, since the 
universe has no bounds, " other worlds," Epicu- 
rus says (Diog. Laert. p. 735. and 736.) 'Hi:ive, 
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^* no doubt been formed in the: same manner; a»Ii 
* ** thjore is no reason why there "may not be an m-> 
^* finity of them, similar or dissimilar to . this. 
^* For the atoms of which they are composed art 
'^ infinite, and carried to the greatest distances." 

Such wild and absurd schemes, altogether un» 
wordiy of examination or refutation, may the most 
ingenious of men be lod to form for want of at* 
tention Id a few fundamental principles, , and those 
of the most obvious nature. For what can be 
more evident than that there are infinite marks of 
design, and what we call contrivance, in the struc- 
ture of the world, and of every plant and animal 
in it Epicurus mus^ have maintained that thd 
eye was rtot formed for seeing, nor the ear forbear- 
ing; but that being so formed, by this fortuitous 
concourse of atoms, they were found to be capa- 
ble of these particular uses. Other philosophers, 
however, were not backward to acknowledge the. 
reality of final causes, and consequently of design 
in the structure of the world, and of every part of 
it, and it is certmnly unspeakably more satisfactory 
to acknowlede, than to deny, this. We have 
then some superior intelligence to look to, as a be- 
ing to whom this world, and ourselves as a part of 
it, belong ; and who will take some care of what 

with 
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>wth such exquisite skill, he has planned and exe- 
cuted. 



Section IL 
Of the Human SoiiL 

Since, according to Epicurus, every thing is in 
a perpetual flux, through the constant tendency to 
motion in its primary atoms, it cobld not be sup- 
posed that he would, with many other philoso- 
phers, maintain either the pre-existencey or the inu 
mortality of the souL Accordingly he denies, and 
even ridicules, them both ; using however one just 
argument, though he ^was little aware of the real 
nature or extent of it, viz. "All thought arises 
from the impression made on the bodily senses," 
(Diog. Laert. p, 727.) thinking it to follow from 
this, that the soul, on which the impressions were 
made, was equally corporeal with the objects from 
which they came« 

His principal ailment, however, is that there 
is nothing in nature besides body and spacey in 
which bodies can be placed, and moved. *^ There 
** is nothing," he says (lb. 732) " but what can 
^^ be handled," or become the object of our sen^ 

se$* 
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ses^" •• We cannot even form ah idea of any thing 
<* else, Notliing," be says, (lb. 749.) " is iicor- 
*^ poreal/' (which all other philosophers held the 
soul to be) " besides a vacuum^ which only affords 
** room for bodies to move in." He adds ".they 
^* who say that the soul is incorporeal talk fool- 
Y ishly. (^c^aioc^cio-ivY' 

The soul, then, being corporeal, must be a part 
of the bo^v, as much as the hands or the feet (Lu- 
cret^ Lib. iii. v. 95.) each having their several 
functions ; and as the soul had no pre-existence,' 
it must hav6 been produced at the same time with 
the body, grow up, and decay, with it (Lucret. 
,,Lib. iii. v, 455.). Being a body, it must consist 
of particles of some particular kind or form, and 
** those that constitute tlie soul,'^ he says,.(Diog. 
Xiaert. p. 747.) " are the smallest and roundest o^ 
^* alh but they must be dispersed when the body 
^ dies, as every other part of it is. " (lb. 748. ) 

It is difficult to form any clear or consistent ide^ 
of Epicurus's opinion concerning the difierent 
parts of the soul, of their several functions, smd 
place in the body. In his letter to Herodotus he 
mentions only two parts, one that has reason, and 
another ^t is destitute of it. " The rational 
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* part,V he says (lb. 748.) '* resides m the breast, 
* as is manifest from the passions of fear and joy."' 
ut, accorduig to Lucretius, there are three^ or e^ 
^en four parts in the soul ; and yet when he speaksr 
of three parts, he mentions only the Jnimus and 
the Anhna ; bujt the third seems to be the breath 
which leaves us when we die. (Lucret. Lib. iii^ 
V. 231. to 245.) Afterwards, however, he savs 
that these tliree parts are not sufficient, but that 

** a fourth which has no name must be added, and 
** this is the cause of universal sensation ; though, 
** like the other parts, it consists of the smallest par- 
*' tides of matter.'* (Lucret. Lib. iii V. 236.) 
That heat enters into the composition of the soul, 
appears, he says, (Lucret. Lib. iii. V. 290.) 

when we are angry, and in the habits of fierce 
animals, as lions, &c. and that air is another part 
of it, appears when we are cool and serene, and in 
the cold dispositions of die deer, and tame ani-. 
mals. 

Since the soul, according to Epicurus^ is not* 
immortal, death must be the extinction of our be* 
ing ; and the &s^ad of this \s represented by him 
and Lucretius ^ t^ greatest of ail- evils, and what 
most of bM teod^ tt> ei^bitter humaa life, as it must 

p those who baye any enjoymfent oif it, and have 

uo^mg> 
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nothing to look to beyond it. " Take a young 
" man," he says, as he is quoted by Seneca (Ep« 
!22.) " an old man, or one of middle age, you will 
" find them equally afraid of dyingv though equal- 
♦* ly ignorant of life." In order to relieve th^ 
mind from this terror, he says with othfer philoso- 
pher, (lb. 786.) " Accustom yourself to think 
" that death is nothing to us. For both good and 
** evil consist in sensation, and death is a privation 
'^ of all sense.'' Again he says, (lb. 786.) " death, 
" the most dreadful of all evils, is nothing to us ; 
** because while we live death is not present, and 
" when death comes we are not." This poor witr 
ticism is not, however, calculated to give much 
consolation to a man who is sensible of the approach 
of death, and who is unwilling to part with life. 

There are two sentences of Epicurus concOTi- 
faig death, preserved by Seneca, which have more 
of good sense in them. " It is," he says (Ep 524.) 
*^ ridiculous to fly to death through a weariaome- 
*^ ness of life, after living in such a manner as that 
** death is the only and the last resource." A* 
gain (Ep. 26.) *^ Think whether it is more desira- 
* ^ ble for death to come to us, or for us to go to it ; 
** thatis, since death will come, it is better to iaeet 

"it 
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" it cheerfully," But in vain are all the topics of 

consolation against the fear of death to men who 
love life, and yet have no hope of surviving the 

grave, and this hope is no where given but in re- 
velation. 



Sectiok IIL 
Of Human Life and Happines^s 

Admitting what, in fact, all the Grecian philoso- 
phers did, viz. that there is no future state, tlie 
maxims of Epicurus respecting this life, and the 
proper objects of choice in it, are far more reason- 
able than those of any of the other sects. Since 
(as he insinuates) there is no life beyond this, " It 
** is,'' he says (Diog. Laert. p, 758.) " ourbu- 
" siness to make the most of the things that are 
" present, and exclude all causes of anxiety. The 
'' end of all,'' he says, (lb. 788.) " is to live well, 
" and happily. For we do every thing to avoid 
^* grief and perturbation." He therefore adds, 
(lb. 789.) that ** pleasure is the end and object of 
" life, but not all kinds of pleasure. For some 
" we decline because they are all attended with 
*• more pain, and some pains wc chtfsefw the sake 

«oC 
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" of the pleasures that follow them. Perturbati- 
A " on,'' he says, (lb. 758.) ** is incident to men in 

" this life, especiallj' to those who dread what, ac- 
" cording to fabulous accounts, we may meet with 
" after death, as if there was any thing after death. 
** But by living without perturbation we live,'' h& 
*" says, fib. 759.) " as gods among men*" For 

tliis we have seen to be lus idea of the state of the 

gods. 

It is probable that Epicurus was led by natural 
inclination to a quiet unambitious life. This he 
thought to be most favourable to the true enjoy- 
ment of it, and therefore he recommended it to o- 
thers, and advised them to avoid whatever might 
interfere with it. " A wise man," he says (lb. 
782.) *' will marry arKl have children, but he will 
•'have no concern in public aflSiirs." This was 
probably to" avoid every jealousy and opposition, 
with all the unpleasant consequences of them, un^ . 
avoidable to men in public life. For it eould not^ 
be from idleness, in a man who wrote sa many 
books, and who emplo}^ sa much of his time iik 
die instruction of others. From a simiiapr motive 
he might say, (lb. 784.) " A wise mao will maike' 
^ use of poems, but will not compose any him- 
" self." Agreeably ta titus he says^ (lb* 76^.) 

" the 
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*' tlie happiness of life does not require vanity* or 
" vain glory,*' wliichhe might think to be particu- 
larly conspicuous in poets, " but in tranquility 
"and security." 

In order to secure his favourite tranquility, he 
recommended the practice of universal virtue ; and 
according to all accounts, his own life was without 
reproach in this respect. " The virtues," he says, 
(lb. 795.) " are chosen for the sake of pleasure, 
*' Ctrl'* •lot on their own account;" which is true 
when properly explained. For when the two ;ire 
compared, happiness appears to be the (tnd^ and 
virtue the means^ though the necessary means, to 
attdn it. 

He justiy represents the chief cause of perturba- 
tion, and consequently of unhappiness in general, 
to be wrong dispositions of mind, which he says it 
b the business of philosophy to correct. " What 
" men sufier," he says, (lb. 781.) "from hatred, 
^* envy or contempt, a man may overcome by rea- 
" son ; and he who has once been wise will not 
** acquire diflferent habits, or yield to any cause of 
" perturbation, or to any thing else that may retard 
** his progress in knowledge. A wise man," he 
say?, (lb. 784.) ** will not be affected if another be 

J5- . "said 
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** said to be wiser than he." On this account he re- 
commends an application to philosophy at all times 
of life. ** If any person say it is too soon or too 
** late to apply to philosophy, it is, he says, the same 
" thing as if he said it is too late or too soon to be 
" happy." (lb. 785.) 

The life of Epicurus was according to all ac- 
counts conformable to his precepts ; and so fer 
was he or his disciples from habits of self-indul- 
gence, that no persons lived more abstemiously, on 
the plainest food, and drinking little besides water, 
(lb. 713.) What he himself says on this subject^ 
(lb. 790.) is paiticularly deserving of attention. 

We consider fiugality," he says, " as a great 
*' good, not that wc should always live sparingly, 
" but that when we cannot do otherwise, wc may 
'' be satisfied witii a little, and have a greater en- 
^' joyment of abundance when we have it. Plain 
*\ bread and water give the greatest pleasure when 
"they are wanted; and to accustom ones'selfto 
" plain food, not exquisitely prepared, contri- 
*' butes both to health and activity for all the pur- 
*' poses of Ihe, and makes us not to dread bad for- 
*' tune. When,. therefore, we say that pleasure is 
*' the end of life, it is not the pleasure of the luxu^ 

.rious and the spendthrift, which consists in eat- 
ing 
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" ing and drinking to excess, which come, through 
** ignorance or perverseness, say tliat we maintain, 
" but to be free from pain of body and to enjoy 
" tranquility of mind, free from all perturbation. 
" There is no living pleasantly but by living pru- 
** dently, honorably, and justly. For the virtues 
** are connected with a delightful and pleasant life, 
** arid cannot be seperated from them." Epicu- 
rus must have been of a pleasant, social, and bene-* 
volent turn of mind, to |iave attached so many per- 
sons to him as is universally ackno^\ Icdgcd that he 
did* He says, (lb. 801.) " the most valuable 
*' thing in life is the acquisition of friendship." 

I shall conclude this article with some vrJuable 
sayings of Epicurus, quoted by Seneca, " If you 
** live according to nature, you will never be poor, 
*' but if you live according to the opinion of otixrs, 
" you will never be rich (Ep. 10.) The man 
" who lives upon bread and water can never be 
" poor ; and he who can confine liis dcsii^es to 
*' diis, may vie withJupiter for happiness (Ep. 25.) 
" First consider with ^vhom vou eat and drink ; 
" and dien what you eat and drink (Ep. 11).) They 
*' live ill who are always beginning to live." 
(Ep. 23.) 

Thus we have seen that, at the commencement 

S2. of 
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cf our enquiiy, all the more intelligent Greeks re- 
tained the belief of the existence of c' ■ Supreme 
Beir.rj, the maker of the worM, :ik] oi' V.' v:ii:':g.s m 
it, thourh aided bv a niultiolic^:^' o: 'i).i^/.oi ovies 
in tlvc government of it : of the cor, t?..;:t: uttoiulon 
of thi:3 great Being to all huniaa aK.iVi^j oi his love 
of virtue, and abhorrcn(;e of vice, and of such an 
administration of the world, as that the wicked 
'will generally meet with their due punishment, and ' 
the virtuous with their proper reward ; that the 
souls of all men ai-e immortal, and will be more 
fully rewarded or punished, according to their de- 
i«i'ts, in a future state. But as we have advanced, 
we hr*ve found these principles and motives of moral 
conduct grow more obscure, till at last they en- 
tirely vanished ; other principles, utterly inconsist- 
ent \\ ith them, being generally received ; as that of 
the derivation of all human souls from the sub- 
tance of the Supreme Being, and their final ab- 
sorption into the same source .again, all iridi^dual 
consciousness being thereby lost. The last of 
these sects, viz. that of the Epicureans, who disco- 
ver more good sense, and consistency in other re- 
spects, disclaimed all belief of vdsdom and design 
in the construction of the universe, and of the pro- 
vidence of God in any of the aflfairs of men at this 

time 
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time, too, the last period of heathen philosophy, 
all the sects, without exception, had abandoned 
the belief of a future state of anv kind. And yet, 
>vith respect to mental ability, the founders of these 
sects may be classed among the first of tlie hu- 
man race, sagacious, dioughtful, aiid laborious, 
in the extreme. What prospect was there, then, 
of the world ever becominfr more eiillvhtened by 
human wisdom, and the experiuiCiit was continued 
a sufficient length of time, from Pythagoras ta 
Marcus Antoninus, a space of about seven hun- 
dred years. 

But what men could not do for themselves, it 
pleased God to do for them ; and after giving 
much light to one particular nation, in the fulness 
of time he sent Jesus Christ, with abundant evi- 
dence of a divine mission to be the light of the 
whole world. His doctrine, in a reasonable time, 
through the instrumentality of men, to appearance 
the least qualified for the undertaking, and in spite 
of all opposition from power, from prejudice, and 

from heathen philosophy, establised itself, to tlie 
utter overthrow of all preceeding religions, Avhich 
having been maintained from time immemorial, 
and thought to be connected with the well being 

of every state, had ever been held the most sa- 
cred. 
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cred. At present no doubt is cntertidned by any 
christian of the being or providence of God in 
this state, or of a righteous retribution in another ; 
so that nothing is wanting, no principle or motroe^ 
whatever, to the virtue and happiness of man, but 
his receiving this divine light, and living according 
to it. 



THE END. 
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